《Coke’s Commentary on the Holy Bible – Hosea》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET HOSEA. 

HOSEA entered upon his sacred ministry about eight hundred years before the coming of Christ, above twenty years before the Olympiads, and more than forty years before the foundation of Rome. He is the first who has spoken of the destruction of Samaria; and he saw with his own eyes that melancholy event, which happened seven hundred and twenty years before the coming of the Messiah. Bishop Lowth observes, that Hosea is the most ancient of all the prophets, except perhaps Jonah. His style indicates antiquity; it is nervous, acute, concise, strongly marked with the graces of poetry, and retains the sententious brevity of the more ancient prophets whose writings are handed down to us. Though this doubtless was at first esteemed a peculiar elegance, yet, in the present devastations of the Hebrew language, it is productive of obscurity; and though the general subject of the prophet be plain enough, yet there is scarcely any other prophet so difficult and intricate. There is also another reason why his style may appear to us so involved. He prophesies in the reigns of four kings of Judah; that is to say,—however you calculate,—for a very long space of time. We have but a small volume, containing, as it seems, his principal prophesies; and all these connected together, without any date or argument; insomuch that in the perusal of this prophet we seem sometimes like those who were employed in studying the scattered leaves of the Sybil. See Lowth's 21st Prelection. 

01 Chapter 1 

Introduction
CHAP. I. 

Hosea, to shew God's judgment for spiritual whoredom, taketh Gomer, and hath by her Jezreel, Lo-ruhamah, and Lo-ammi. The restoration of Judah and Israel. 

Before Christ 786. 

Verse 1
Hosea 1:1. The word of the Lord that came unto Hosea, the son of Beeri— Hosea signifies a saviour, and Beeri—of a well. Calmet observes, that if Hosea prophesied in the reign of all these princes, he must have lived a very long time; for there are one hundred and twelve years from the beginning of Uzziah's to the end of Hezekiah's reign; add, if you please, twenty or twenty-five years, which might be the age of Hosea when he began to prophesy, and this will make a hundred and thirty-two or a hundred and thirty-seven. And if we were to take ten years from Uzziah, and as many from Hezekiah, during which Hosea might not have prophesied, there will still remain a hundred and twelve or a hundred and seventeen years. 

Verse 2
Hosea 1:2. Take unto thee a wife of whoredoms— That is, a woman, who, before her marriage, had lived an impure life, but who afterward should retire from all bad conversation, and whose children should be legitimate, notwithstanding that, by reason of the blemish which their mother had contracted by her former life, they were called the children of whoredoms. This prostitute woman, and the children to be born of her, were a figure, and a kind of real prophecy, which described the idolatry and infidelity of Samaria and the ten tribes, formerly the Lord's spouse, but afterwards become adulterous and corrupt. God gives these children the names of Jezreel, Loruhamah, or without mercy, and Lo-ammi, or thou art no longer my people; to shew, 1. That God was going to retaliate upon the house of Jehu, king of Israel, the sins which he had committed at Jezreel, when he came to the kingdom of the ten tribes. 2. That the Lord would treat his idolatrous and sinful people without mercy; and lastly, That he would reject them, and no more look upon them as his people. Many interpreters, offended at the irregularity of Hosea's marriage with a woman of a bad life, have thought this relation to be only a parable: that the prophet called the wife whom he had taken a prostitute, with a design only of awakening the attention of the Israelites; or that all this passed only in a vision, without the prophet's coming to the execution of it. But the whole sequel of Hosea's narration sufficiently shews, that this marriage was real, though figurative as to the things which it described, and which were to be afterwards performed. This is the opinion of St. Basil, Theodoret, St. Augustin, and many good interpreters. Dr. Pococke observes, "Seeing each opinion [that for the literal interpretation, and that for the figurative] is backed by great authority, and the maintainers thereof will not yield to one another's reasons; it must be still left to the considerate reader to use his own judgment; only with this caution, that he conceive nothing unworthy of God, or unworthy his holy prophet, nor draw from the words any unfavourable and unhandsome conclusions." See Pococke on Hosea. Besides, God was able to make ample compensation to the prophet in the course of eternity for any sufferings or reproaches which he might endure in consequence of this marriage. 

Verse 3
Hosea 1:3. So he went— He said not, This is a hard saying, who can hear it? He does not reason, but comply: he does not dispute, but obey. 

Verse 4
Hosea 1:4. Call his name Jezreel— For the honourable name of Israel is too good for this people. Call them therefore Jezreel, a people devoted to dispersion, and such as I will scatter unto the four winds of heaven, as the seedsman scattereth his seed. 

For yet a little while— And yet this little while was a long while, through God's gracious forbearance. Bad as this people were, they should not perish without repeated wanting. 

Verse 5
Hosea 1:5. That I will break the bow of Israel, &c.— St. Jerome says, the Israelites were overthrown by the Assyrians in a pitched battle in the plain of Jezrael or Jezreel. But of any such battle we have no mention in history, sacred or profane. But Tiglath-pileser took several of the principal cities in that plain, in the reign of Pekah. And afterwards, in the reign of Hoshea, Samaria was taken by Shalmanazer after a siege of three years; and this put an end to the kingdom of the ten tribes; 2 Kings 15:29; 2 Kings 17:5-6. And the taking of these cities successively, and at last of the capital itself, was "a breaking of the bow of Israel," a demolition of the whole military strength of the kingdom, "in the valley of Jezreel," where all those cities were situated. For the breaking of the bow was a natural image for the overthrow of military strength in general, at a time when the bow and arrow was one of the principal weapons. 

Although the valley of Jezreel is here to be understood literally of the tract of country so named, yet perhaps there is an indirect allusion to the mystical import of the name. This being the finest spot of the whole land of promise, the name, the vale of Jezreel, describes it as the property of the holy seed, by whom it is at last to be possessed. So that, in the very terms of the denunciation against the kingdom of Israel, an oblique promise is contained of the restoration of the converted Israelites. The Israel which possessed it, in the time of this prophesy, were not the rightful owners of the soil. It is part of the domain of the Jezrael, or Jezreel, for whom it is reserved. 

Verse 6
Hosea 1:6. For I will no more have mercy, &c.— For I will no more cherish with tenderness the house of Israel, insomuch as to be perpetually forgiving them. Bishop Horsley. 

Verse 7
Hosea 1:7. But I will have mercy upon the house of Judah— This difference in the divine dispensation was owing to the enormous crimes of the Israelites, and to the singular piety of Hezekiah. Judah was saved in a miraculous manner from the sword of the Assyrians. It was not by bow, nor by sword, &c. but by the immediate and miraculous intervention of the Lord, who destroyed the Assyrian army in one night. See 2 Kings 19:35. 

Verse 10
Hosea 1:10. Yet the number, &c.— Though God casts off the ten tribes, yet he will in due time supply their loss by bringing in great numbers of true Israelites into the church, not only of the Jews, but also of the Gentiles; and making them who before were strangers to the covenant of promise fellow-heirs with the Jews. The prophet plainly refers to the final restoration and admission of the Jews into the church of Christ. For these expressions are too magnificent to be understood of any thing but the final rescue of the Jews from the power of Antichrist in the latter ages, by the incarnate God destroying the enemy with the brightness of his coming; of which the destruction of Sennacherib's army in the days of Hezekiah might be a type, but it was nothing more. It may seem, perhaps, that the prophesy points at some deliverance peculiar to the house of Judah, in which the ten tribes will have no share; such as the overthrow of Sennacherib actually was; whereas the destruction of Antichrist will be an universal blessing. But, in the different treatment of the house of Judah and the house of Israel, we see the prophesy hitherto remarkably verified. After the excision of the kingdom of the ten tribes, Judah, though occasionally visited with severe judgments, continued, however, to be cherished with God's love, till they rejected our Lord. Then Judah became Lo-ammi, but still continues to be visibly an object of God's peculiar providence, preserved as a distinct race for gracious purposes of mercy. Perhaps in the last ages the converts of the house of Judah will be the principal objects of Antichrist's malice. Their deliverance may be first wrought, and through them the blessing may be extended to their brethren of the ten tribes, and ultimately to the whole world. This order of things the subsequent prophesy seems to point out. 

And it shall come to pass, that in the place, &c.— That is, at Jerusalem, or at least in Judaea, where this prophesy was delivered, and where the execution of the sentence took place. There, in that very place, they, to whom it was said, Ye are no people of mine, shall be called children of the living God. This must relate to the natural Israel of the house of Judah; for to them it was said, "Ye are no people of mine." And since they are to be acknowledged again as the children of the living God, in the same place where this sentence was pronounced and executed, the prophesy clearly promises their restoration to their own land. 

Verse 11
Hosea 1:11. And appoint themselves one head— The Lord Jesus Christ shall become the chief and the king of his church, composed of Judah and Israel, of Jews and Gentiles. This is the primary intention of the prophesy; which, however, (as we observed above,) secondarily may refer to the restoration of the Jews from Babylon, and their reunion under one head. We have seen on the fourth verse the meaning of the Word Jezreel. There was a still farther prediction comprehended under it, which regarded the future and remote state of the Jews. The two Hebrew words זרה zerah, to disperse, and זרע zerang. to sow, in order to multiply and gather, are in found nearly the same; and either of them may compound the word Israel or Jezreel. As therefore the prophet declared the dispersion of Israel, when their bow or strength was broken in the valley of Jezreel, so here he comforts them with a promise, implied in another sense of the same name, of their being gathered from the captivity, and increasing like the seed of God. The latter words of this verse, For great, &c. are rendered in the Chaldee, For great is the day of the gathering of Israel: Jarchi, to render the allusion plainer, translates them, Great is the day of gathering the seed of Israel; which Kimchi explains thus: "Israel was typified in the child Jezreel, because God scattered them in his anger, as זרע zerang—seed, among the Gentiles; and again, he called Jezreel the seed of God, because in the time of salvation they shall be sown in their own land." This is similar to the prophet's own explanation, chap. Hosea 2:22-23. See Chandler's Defence, and Houbigant. 

And they shall come up out of the land— And come up from the earth. That is, from all parts of the earth to Jerusalem. Jerusalem being situated upon an eminence, and in the heart of a mountainous region, which rose greatly above the general level of the country to a great distance on all sides, the sacred writers always speak of persons going to Jerusalem, as going up. 

Great shall be the day of Jezreel— Great and happy shall be the day, when the holy seed of both branches of the natural Israel shall be publicly acknowledged of their God; united under one head, their king Messiah; and restored to the possession of the promised land, and to a situation of high pre-eminence among the kingdoms of the earth. Bishop Horsley. 

REFLECTIONS.—1st, The prophet opens his book with an account of his name and parentage. He was called Hosea, the same as Jesus or Joshua, a Saviour, the great business of his ministry being to promote the salvation of his people. His father's name is mentioned; but of what tribe or place he was is not said. 

He prophesied during the reigns of four kings of Judah, and their cotemporaries who ruled in Israel, though but one of them is mentioned. Perhaps their lives were so bad, that their very names were odious. 

2nd, The first revelation of God's will to Hosea, was a fearful threatening against a rebellious people, under the figure of a man taking a wife of whoredoms. In the names of the children born of this marriage, the prophet is commissioned to foretel the approaching ruin of that devoted people. 

1. In the name of the first son, who is called Jezreel, God shews Jeroboam the destruction determined against his family, and the cause of it. Jezreel signifies the seed of God, or scattered of God; and this is explained, for yet a little while, in a few years, under his son Jeconiah, and I will avenge the blood of Jezreel upon the house of Jehu; the blood of Ahab, and his sons and relations, which Jehu shed; for though the action was right, and God commended it, 2 Kings 10:30 yet the temper with which Jehu did it was evil, intending not God's glory, but the gratification of his own pride, ambition, and cruelty, as afterwards evidently appeared; for though he pretended zeal for God when he seized the throne, he still kept the calves in Dan and Bethel. Thus many of the good works of pride and self-righteousness become evil from the temper with which they are done, and bring down a curse instead of a blessing. And I will cause to cease the kingdom of the house of Israel, in the family of Jehu, as was soon fulfilled, 2 Kings 15:8-10. Or this may relate to the destruction of the ten tribes by Salmaneser, 2 Kings 17:6-23. And it shall come to pass at that day, that I will break the bow of Israel in the valley of Jezreel; which may refer to Menahem's slaughter of Shallum, 2 Kings 15:14-16 or to some battle fought there with Salmaneser, before he subdued the country, 2 Kings 17:6. See the Annotations. Note; They who depart from God weaken their own arms; and sin brings certain ruin in its train. 

2. In the name of the second child, Lo-ruhamah, God foretels his entire rejection of the whole nation. The word signifies without mercy; intimating, as the prophet from God explains it, that God would have no more mercy on the Israelites, but would utterly take them away, as was done by the king of Assyria, 2 Kings 17. Woe to the sinner with whom God's mercies are at an end! 

3. A promise of mercy is made to the house of Judah, which had preserved the true worship of God. I will have mercy upon the house of Judah, and will save them by the Lord their God, not by any human power or weapons; which may refer to the deliverance of the Jews from Sennacherib's army, 2 Kings 19:35 or rather to the greater salvation which the Lord Jesus should accomplish, subduing all the spiritual foes of his faithful people, and by his own arm making them more than conquerors. Note; (1.) All our salvation comes not from any merit in us, but the mere mercy of our God. (2.) They who cleave to God as their God, shall find that he will own them in the day of trouble, and interpose for their rescue. 

3rdly, The decree gone forth against this wicked nation is confirmed in the name of a son, the third child, called Lo-ammi, after Lo-ruhamah was weaned; which may signify the patience of God for a while bearing with them; or that first captivity, when many of Gilead and Galilee were carried away by Tiglath-pileser, 2 Kings 15:29. 

1. God rejects Israel from being his people, as the name Lo-ammi signifies, Ye are no longer my people; have cast off my government and worship: and I will not be your God, to bless, protect, and save you. Note; (1.) They who revolt from God, are justly rejected by him. (2.) Many claim a relation to God in name, whose works deny him, and whom he will therefore disown. 

2. In wrath God remembers mercy; and a gracious promise is made of their restoration. He that wounds, is willing to heal. Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; which prophesy, whatever primary respect it might have to the return of the Israelites from their captivity with their brethren; or whatever ground of comfort it might afford to the pious captives there; yet we are assured, Romans 9:24-26 was to have its glorious accomplishment when Jews and Gentiles should be converted to the faith of Christ; as was eminently the case, when, by the preaching of the gospel at the first, multitudes were added to the church; and daily we observe the innumerable host increasing, till the fulness of the Gentiles shall be come in at the last day, and so all Israel shall be saved. And it shall come to pass, that in the place where it was said unto them, Ye are not my people, there it shall be said unto them, Ye are the sons of the living God; adopted into the family, and admitted to all the great and distinguished privileges of the children of God. Then shall the children of Judah and the children of Israel be gathered together; which some interpret of the union of these divided kingdoms, on their return from Babylon; but it rather respects the times of the gospel, when Galileans, Samaritans, and Jews, converted by the preaching of Christ and his apostles, were joined in one Christian church, and the Gentiles afterwards incorporated therein. But particular respect is had to the times when the Jews shall be collected from their present dispersion, and be universally turned to the Lord, and appoint themselves one head, the Divine Messiah, to whom they shall be gathered at the last, willingly submitting themselves to his blessed government: and they shall come up out of the land, or the earth, collected from all parts of it; or as experiencing a kind of resurrection from the state of misery, like death, in which they lay, for great shall be the day of Jezreel; after all the afflictions that they have endured, their latter end shall be full of glory. Note; (1.) Every believer is distinguished with the eminent dignity of being a child of the living God; and, however he may be despised of men, is glorious in the eyes of the Most High and Most Holy, and, persevering in faith and love and holy obedience, shall be acknowledged by him in the last great day. (2.) The people of God have Christ for their living head, deriving from him all vital influence; yielding themselves up to him, to be directed and governed; and through him maintaining mutual communion with each other, being all one in Christ Jesus. (3.) They who have Christ for their head, must come up from the earth, and set their affections on things above, where Christ sitteth at the right hand of God. 

02 Chapter 2 
Introduction
CHAP. II. 

The idolatry of the people: God's judgments against them: his promises of reconciliation with them. 

Before Christ 786. 

Verse 1
Hosea 2:1. Say ye, &c.— Several intepreters join this verse with the foregoing chapter. "When the great day of Jezreel, or the restoration of the Jews, shall be accomplished, you may alter your manner of speaking to those of your brethren and sisters whom I had before disavowed, and you may call them עמי Ammi, or my people; and רחמה Ruhamah, or she that hath obtained mercy. The prophet alludes to the 6th and 9th verses of the preceding chapter. See Romans 9:25 and Pococke. 

Verse 2
Hosea 2:2. Plead, &c.— These words are directed to those pious persons who still remained among the ten tribes, and who were required to reprove, and use their best endeavours to reform that general corruption which the nation had contracted by its idolatry. In the day that she was born, &c., Hosea 2:3., alludes to the situation of the Hebrews in Egypt, plunged in idolatry, oppressed with cruel servitude, and almost deprived of hope. See Ezekiel 16:5-6. 

Verse 3
Hosea 2:3. And make her as a wilderness— Hebrew. And lay her waste like a wilderness. It may seem harsh to say of a woman, that she shall be laid waste like a wilderness, and reduced to the condition of a parched land. But it is to be observed, that the allegorical style makes an intercommunity of attributes between the type and the thing typified. So that when a woman is the image of a country, or of a church, that may be said of the woman which, in unfigured speech, might be said of the country, or the church, which she represents. The country might literally be made a waste wilderness, by unfruitful seasons, by the devastations of war, or of noxious vermin; a church is made a wilderness and a parched land, when the living waters of the Spirit are withheld. 

Verse 7
Hosea 2:7. I will go, and return, &c.— After finding that her attachment to idols and idolatrous nations will not avail her, but rather plunge her into misfortunes, she will through divine grace be brought to a sense of her duty, and of the happiness that she enjoyed, while cleaving stedfastly to her God. See Isaiah 54:5. Jeremiah 3:1; Jeremiah 44:17; Jeremiah 44:30. Ezekiel 16:18 : 

Verse 11
Hosea 2:11. I will also cause, &c.— "There shall be no more numerous and magnificent assemblies in the temples of Jerusalem, to celebrate the solemn festivals of the Lord." These threats were literally executed during the time of the Babylonish captivity. See Calmet. 

Verse 13
Hosea 2:13. I will visit, &c.— "I will punish her for all the idolatries that she hath committed, from the days of Jeroboam, who set up the worship of false gods." Days being taken for the sins, or so as to include the sins committed in them, and בעלים Baalim being the plural number of בעל Baal, denotes either a variety of false gods, called by that name, or a variety of images dedicated to Baal. 

Verse 14
Hosea 2:14. Therefore behold, I will allure her— Nevertheless, I will allure her, after I have brought her into the wilderness, [to Babylon], &c. "After having treated her with rigour, and having convinced her of her deviations, I will restore her to my favour and regard." The valley of Achor was near Jericho. It was remarkable for its fertility; and the meaning is, that as, at the first entrance of the Israelites into Canaan, their taking possession of the fruitful valley of Achor gave them encouragement to hope that they should become masters of the whole land flowing with milk and honey; so the same auspicious token of the divine favour should accompany them at their return into their own country. See Isaiah 65:10. But the words especially refer to the times of the gospel; as if Jehovah had said, Speak what shall touch her heart in her outcast state in the wilderness of the Gentile world, by the proffers of mercy in the Gospel. "For the doctrine of the Gospel," says Luther upon this place, "is the true soothing speech with which the minds of men are taken. For it terrifies not the soul, like the Law, with severe denunciations of punishment; but, although it reproves sin, it declares that God is ready to pardon sinners for the sake of his son, and holds forth the sacrifice of the Son of God, that the souls of sinners may be assured that satisfaction has been made by that to God." 

Verse 15
Hosea 2:15. Thence— The English word thence renders either from that place, or from that time, or in consequence of those things; and the original word is used in all these various senses. No one of these senses would be inapplicable in this place; but the last seems the most significant. God declares, that the calamities of the dispersion, together with the soothing intimations of the Gospel, by bringing the Jewish race to a right mind, will be the means of reinstating them in that wealth and prosperity, which God will provide for them in their own land. 

Verse 16
Hosea 2:16. Thou shalt call me Ishi— Houbigant renders this, Thou shalt call me, My husband: Thou shalt no more call me, My lord or master. "Because thou shalt love me, and shalt serve me through affection, and not through fear." 

Verse 17
Hosea 2:17. They shall no more be remembered by their name— It is in vain to look for a purity of religious worship, answerable to this prophecy, among the Jews returned from the Babylonian captivity. This part of the prophesy, with all the rest, will receive its accomplishment in the converted race in the latter days. It is said indeed, that, after the return from Babylon, the Jews scrupulously avoided idolatry, and have continued untainted with it to this day. But generally as this is asserted by all commentators, one after another, it is not true. Among the restored Jews there was indeed no public idolatry, patronized by the government, as there had been in times before the captivity, particularly in the reign of Ahaz. But from the time of Antiochus Epiphanes to the last moments of the Jewish polity, there was a numerous and powerful faction, which in every thing affected the Greek manners; and this Hellenizing party were idolaters to a man. The Jews of the present times, as far as we are acquainted with them, seem indeed to be free from the charge of idolatry, properly so called. But of the present state of the ten tribes we have no certain knowledge; without which we cannot take upon us either to accuse or to acquit them. 

Verse 18
Hosea 2:18. A covenant— This covenant with the beasts of the field, the fowls of heaven, and the reptiles of the earth, is the final conversion of the most ignorant and vicious of the Heathen to the true faith. The effect of which must be, that they will all live in peace and friendship with the re-established nation of the Jews. 

Verse 20
Hosea 2:20. I will even betroth thee unto me in faithfulness— By faith. Houbigant. By that virtue which is the foundation of all religion, and of all other virtues. The perfect accomplishment of this prophesy can belong only to the Christian church. 

Verse 21-22
Hosea 2:21-22. I will hear, &c.— I will answer, saith the Lord, I will answer the heavens, and they shall answer the [wants of the] earth. 

Hosea 2:22. And the earth shall favour the corn, and the wine, and the oil, and they shall answer Jezreel. This elegant gradation of the prophet admirably denotes the concert, the harmony, the intelligence, which shall be between all the parts of the universe. They shall no more see the heaven of iron, and of brass, withholding its dew, and its rain; nor the earth, burnt up by the sun, unable to nourish the plants; nor the fruits denied the succour of the earth, nor men deprived of their necessary aliments. This alludes to the spiritual blessings of the Christian church in general, and to the glorious privileges, spiritual and temporal, of the Millennium in particular. 

Verse 23
Hosea 2:23. And I will sow her unto me in the earth— The myriads of the natural Israel, converted by the preaching of the apostles, were the first seed of the Christian church. And there is reason to believe, that the restoration of the converted Jews will be the occasion and means of a prodigious influx of new converts from the Gentiles in the latter ages. Romans 11:12; Romans 11:15. Bishop Horsley. 

REFLECTIONS.—1st, The first words of this chapter may be either taken in connection with the latter part of the preceding, as speaking comfort to the people of God, those faithful ones, who, having chosen Christ for their head, are restored to God's favour, acknowledged by him, as Ammi, my people, and Ruhamah, having obtained mercy; or they have respect to those Jewish converts, who in the times of the gospel being turned to Christ Jesus, and become the children of God by faith in him, are exhorted to rebuke, and expostulate, with their mother, the Jewish church, for her rejection of the true Messiah. 

1. God threatens utterly to separate himself from her. She is not my wife; has behaved unworthy of that relation: she hath played the harlot; has broken the marriage-covenant, casting off all obedience, and committing spiritual adultery against the Lord. She that conceived them hath done shame fully; serving dumb idols, and committing idolatry with stocks and stones: or, she hath made ashamed; has been a scandal to her husband and her family; and therefore he will no more own her: neither am I her husband, to protect, cherish, or provide for her: he thrusts her out, gives her a divorce, and separates her from all the honour and comfort of the relation in which she stood. Note; (1.) They who treacherously depart from God will provoke him to depart from them: and woe to the soul that is in such a case! (2.) Sin is not the only abominable thing that God hates, but the shameful thing which will sooner or later cover the sinner with everlasting confusion and contempt. 

2. He invites her to repent and return. Though offended, he was not inexorable; let her therefore put away her whoredoms out of her sight, and her adulteries from between her breasts: as these were the occasion of the fatal separation between God and them, when the cause was removed, the effect would cease. Note; (1.) God delighteth not in the death of a sinner, but rather that he should return and live. (2.) They who would truly return to God must not only put away the grosser acts of sin, but seek to root out of their bosoms the love of it, that they may be pure within. 

3. The consequences of her impenitence, if persisted in, would be fatal. God waits upon sinners long; but if they will not turn, he whets his sword as he here threatens; lest I strip her naked, and set her as in the day that she was born; alluding to the wretched state of a new-born infant. So destitute and miserable were they when first God took them for his people in Egypt, Ezekiel 16:4 and to a like state of wretchedness should they be reduced: and make her as a wilderness, and set her like a dry land, and slay her with thirst; he will bring them into circumstances as deplorable as those of their fathers in the wilderness, or utterly destroy and ruin their nation, as the carcases of those who fell in that barren land. And I will not have mercy upon her children, but the curse shall fatally rest upon them, as it does to this day for the rejection of the Messiah; for they be the children of whoredoms, imitating the ill example of their parents, and therefore sharing their punishment. 

4. He upbraids her ingratitude and folly. She played the harlot; committing idolatry, that shameful thing; for she said, I will go after my lovers, her idols, on which she doated, and to whom she ascribed all the good things that she enjoyed, that give me my bread, &c.; robbing God of the glory of his gifts, and giving this honour unto stocks and stones, or the hosts of heaven, Jeremiah 44:17-18. Note; (1.) The folly, as well as baseness of sin, is prodigious. (2.) They who make their belly their God, and the delights of sense their happiness, are in the broad way of ruin. (3.) Worldly prosperity and abundance have been the fatal snare by which many an immortal soul has been ruined. 

2nd, They who go on obstinately in their evil ways, may assuredly expect that vengeance, though slow, will surely overtake them. Thus God threatens the Israelites: 

1. He will compass them with troubles, out of which they shall see no way to escape; I will hedge up thy way with thorns, and make a wall, that she shall not find her paths; as when they were besieged, however much they desired it, they could neither go to seek help from their allies, nor visit their idols at Dan and Bethel. Or else this implies, that all their endeavours to extricate themselves from their troubles would but the more involve and torment them, and their pretended friends prove to them no better than a broken reed. Note; (1.) They who depart from God will find the curse pursue them as close as their shadow; and the longer they persist in these froward ways, the more misery they shall find in them. (2.) When God arrests the sinner by the afflictions of his providence, it is to convince him of the evil of his pursuits, and to turn him back from ruin. 

2. These troubles will have a blessed effect, on many of them at least; then shall she say, when every other hope proves desperate, I will go and return to my first husband, the Lord God of Israel, for then was it better with me than now. Note; (1.) It is well if despair of creature-comforts and confidences drives the sinner to God; and even then he will not cast him out. (2.) Whoever has once tasted the blessedness of God's service, and has unfaithfully departed from it, will find by the longest experience, that none of the pleasures of sin are to be compared with a sense of God's love, and the testimony of a good conscience. (3.) Returning backsliders, who do their first works, shall be restored again to their first love. 

3. Because they had abused the plenty that God had given them, unless they repented thus and returned to him, he threatens them with famine, poverty, and nakedness. More stupid than the ox that knows his owner, they did not acknowledge God the author of the mercies so liberally bestowed on them, but dishonoured him by lavishing their riches on their hated idols. Most justly, therefore, he threatens to resume the gifts which they thus abused, and make them know, by the miseries that he will inflict, the wickedness and ingratitude of their conduct. Note; They who profusely spend their substance in pride, luxury, gaming, and the service of divers lusts and pleasures, are as criminal as if they prepared it for Baal. 

[1.] God will take from them their corn and wine, and make them know want and hunger. Their harvest shall become a heap of chaff, and their vintage disappoint their expectations. And those vines and fig-trees shall be destroyed by their invaders, or by inclement seasons, which they regarded as the gifts of their idols. He calls them my corn, my wine, for we are but stewards, the property is still in him; by whatever title we hold our creature-com-forts, to him we must be accountable for them. To abuse them is the sure way to provoke God to deprive us of them in time; or worse, to punish us for our unfaithfulness in eternity. 

[2.] He will strip them naked to their shame. Now will I discover her lewdness in the sight of her lovers, when scattered among the nations, who shall treat them with insult and contempt, as an infamous strumpet; and none shall deliver her out of mine hand; neither the idols, nor the allies in whom they trusted. Note; None can save that soul which God has at last determined to destroy. 

[3.] God will turn her mirth into mourning. Though they had forsaken the temple at Jerusalem, they still kept up the days of feasting, not in honour of God, but of their calves, and turned these sacred seasons into times of carnal merriment and riot, utterly perverting the holy design of their institution. But now, when famine had cut off all their provisions, or their victorious enemies had ravaged their country, and led them captive into a strange land, these solemnities must cease of course, and they be sunk in misery and mourning. Note; (1.) Holy days and seasons, by unholy men perverted, are often turned into an occasion of more than ordinary drunkenness, lewdness, and riot. (2.) When we abuse God's institutions, it is just with him to rob those of the form, who have lost the power of godliness. 

4. All this misery coming upon them, was owing to their idolatry and apostacy from God. I will visit upon her the days of Baalim; punishing them for their long course of idolatry from the days of the Judges, ever since which they had burnt incense to one deity or another, and decked themselves in their best attire on their holy days, to do honour to these dunghill gods; and forgat me, saith the Lord; which is the origin and aggravation of all their other sins. Note; Forgetfulness of God is at the bottom of all our sins, and the chief of them. 

3rdly, The threatenings in the foregoing verses were not more tremendous, than the promises which follow them are reviving. When we might have expected, from the conclusion of the last verse, to have heard the most fearful curses reiterated, as the just vengeance of their idolatry and forgetfulness of God.—Instead of this, Therefore, says God, I will allure her; which intimates his almost boundless patience, determined to try every method before he abandoned them to ruin. 

1. God will revive and comfort them, that is to say, every returning penitent among them. The allusion is to the bringing them out of Egypt, through the wilderness, into the land flowing with milk and honey, which they entered through the valley of Achor. And with like mercy will he again visit them; either by his Gospel inviting them into the church of the Redeemer at the first; or finally by recovering them from their present dispersion, and converting every returning sinner among them to the faith of Christ in the last day. I will allure her with the kindest words of tender affection, by the great and gracious promises of his word, and the sweetly drawing influences of his Spirit; and bring her into the wilderness; either by the afflictive dispensations of his providences humbling their souls, or convincing them of their misery and guilt, in order to lead them more earnestly to seek the riches of his grace; and speak comfortably unto her, encouraging the dejected hearts of his poor penitent people, burdened with guilt and heavy-laden with trouble, and shewing them in Christ Jesus, the peace, pardon, and plenteous redemption, which miserable sinners so exceedingly need, and which are to them tidings of great joy: and I will give her her vineyards from thence; either the abundance of temporal blessings which they had lost, or rather the graces and consolations of his Spirit, which are more refreshing than wine to the weary; and the valley of Achor, where Achan was stoned, for a door of hope, this being their first entrance into the promised land, and the pledge of their possessing the rest. Thus, when God converts the souls of returning penitents to himself, the accursed thing sin is put away, a door of hope is opened to them after their darkness and distress, and, in the present grace that they receive, they have the pledge of that eternal glory which is prepared for all the faithful: and she shall sing there as in the days of her youth, as in the day when she came up out of Egypt, when they beheld the Egyptians dead on the sea-shore; so shall the people of God rejoice in the complete victory of their Redeemer, and triumph in the God of their salvation; happy in the present possession of his love, and the animating prospect of eternal blessedness. Note; (1.) Nothing has so powerful an effect upon the sinner's conscience as the alluring promises of Gospel grace. (2.) A sinner brought into the wilderness of conviction is ready to fear that destruction is before him; but the gate of life lies in this valley of the shadow of death. 

2. God will cleanse them thus returning from all their idols. They shall not only no more worship Baal, but not even take his name in their lips. And it shall be at that day, saith the Lord, when the Jews shall be thus turned to him, thou shalt call me Ishi, my husband, by faith embracing the Lord Jesus as the blessed Bridegroom of their souls; and shalt call me no more Baali, which signifies my husband also, or my Lord; but was a name which had been so much abused in worshipping their idols, that the very mention of it should be abhorred, and the memory of it stamped with oblivion; for I will take away the names of Baalim out of her mouth, and they shall no more be remembered by their name, idolatry of every kind being utterly abolished; as will be fully accomplished in the latter day, when every idol, papal as well as pagan, shall fall for ever. Note; (1.) The endearing relation which God is pleased to assume, as the husband of his believing people, should engage our warmest affection and most unshaken fidelity. (2.) It is a sore symptom that we possess the favour of God, when we are separated through grace from all our beloved idols and lusts. (3.) When a thing, innocent in itself, is abused to the purposes of superstition and idolatry, it should thenceforth be avoided. 

3. God will be their protector from every foe, whether the savages of the forest, or the more dangerous savages, wicked men, or fiends of darkness. The beasts of the earth, as bound by a covenant, shall no more hurt or destroy God's believing people; and all their brutal persecutors, with the old lion their ruler, shall be for ever disabled from injuring them. Then wars shall cease in all the earth, and, quiet from fear of evil, they shall lie down safely, under the guardian care of their almighty Lord and Saviour. Note; (1.) When God is our friend, who can harm us? (2.) Whether we lie down on beds of sleep, or in the dust of death, we may, if faithful, alike serene, quietly repose on Jesus, and be assured that under his wings we must be safe. 

4. God will anew take them into a covenant of marriage, notwithstanding their former divorce. I will betroth thee unto me for ever; which may refer to the Jews in particular, who at last shall be brought again into the visible church of Christ; or may be applied to every particular believer, whether Jew or Gentile, who believes in Christ, and perseveringly cleaves to him. Yea, I will betroth thee unto me in righteousness, dealing with them in the most assured sincerity; and in judgment, in such a way as is most perfectly consistent with his justice, though they deserve his wrath instead of his love; and in loving-kindness, to share his warmest regard; and in mercies, bestowing on them every blessing that a sinful soul can need; and this purely flowing not from any merit in them, but from his undeserved favour; and in faithfulness, engaging to fulfil every promise of the covenant to them on his part; and thou shalt know the Lord, his excellence, glory, and love. Blessed and happy is the soul that is in such a case! 

5. God will enrich them with the blessings of the basket and the store; or rather the better spiritual blessings of grace are represented by the corn and wine. They had before been threatened with the destruction of their worldly comforts; but now, being restored to God's favour, they shall regain the creature-good that they had forfeited; and this is represented by a beautiful figure, wherein the prayers of the whole creation, which groans under the curse of sin, are represented as ascending into the ears of the Lord of Sabaoth. I will hear the heavens, or answer their cry, desiring permission to drop down the dew, without which they are as brass over the sinner's head; and the heavens shall hear the earth, gasping for want of rain; and the earth shall hear the corn, and the wine, and the oil, withering for drought; and they shall hear Jezreel, furnishing an abundant supply for the famished people. Thus does the dew of heavenly influences descend on the thirsty soul; and under the dispensation of the word and ordinances of Christ, such quickening, comforting, and strengthening grace is dispensed, that God's believing people grow up, and bring forth the abundant fruits of righteousness and true holiness. 

6. God will greatly increase the number of his Israel. I will sow her unto me in the earth; either the dispersed Israelites, who had been scattered in all lands, and in their days of captivity seemed buried as seed beneath the clods of the valley, but shall at last spring up more numerous than ever; or, by the preaching of the word of Gospel grace, that divine feed should be sown, whence a glorious harvest should be gathered of Israelites indeed, of true believers, the seed of God as the word Jezreel signifies. 

7. God will reverse the sentence pronounced upon them, and change their ominous names. They shall no more be called Lo-ammi and Lo-ruhamah; for I will have mercy upon her that had not obtained mercy, both Jews and Gentiles, to whom the apostle expressly applies this promise, Romans 9:25 and I will say to them which were not my people, the Gentiles before the Gospel came unto them, and the Jews who for a while are cut off from their relation to God till the fulness of the Gentiles is come in, Thou art my people, restored and recovered, through Jesus Christ, to his love and protection; and they shall say, Thou art my God, enabled by faith to embrace the promises, and to approve their fidelity to him. Note; (1.) The salvation of the sinner is an act of God's infinite mercy, and not of any merit of ours. (2.) None are so bad as to be beyond the reach of this mercy while on this side eternity, and therefore never to be despaired of. (3.) The greater of all mercies is, to have God for our own God; every possible blessing is comprehended in that relation. 

03 Chapter 3 
Introduction
CHAP. III. 

By the expiation of an adulterer, is shewed the desolation of Israel before their restoration. 

Before Christ 786. 

Verse 1
Hosea 3:1. Beloved of her friend, &c.— Given to wickedness, and an adulterer. A different woman is here meant from that which he had before espoused. The first denoted the infidelity of the kingdom of Israel, and God's divorce of them. He abandoned them to the enemy, and permitted them to be carried into captivity. This marks out the state of this spouse, divorced, but not continuing in the practice of idolatry. This was the disposition of the Jews during the Babylonish captivity; snatched, as it were, by force, from the objects of their impure love, they continued in their exile, almost equally separated from their God and their idols: but with this difference, that their God did in some sense retain towards them as a nation sentiments of affection, expecting on their part true repentance. It has generally been thought, that the ancient idolaters used to offer flaggons of wine to the gods, and that the prophet alludes to this at the end of the verse. The words seem in general to express their leaving the service of God, and making themselves like idolatrous people, in following after bodily delights and pleasures; as drunkenness, gluttony, and the like, which the service of those idols did not only permit, but require. See Calmet, and Pococke. 

Verse 3
Hosea 3:3. Thou shalt abide, &c.— By these conditions which the prophet makes with the woman whom he was to take, that she should humble herself, and not run about after others, as formerly, but remain sequestered and solitary, and that for many days, &c. must be meant, with respect to Israel, that God, though he separate himself for a long time from them, and humble them by reducing them to a low condition, and restraining them from their idolatry and former luxury; yet will not so utterly reject them, but that he will in due time, upon their repentance, again receive them. So will I also be for thee: that is, though he thus require her to sit solitary and sequestered, yet his care shall not be withdrawn from her. He will all the while bear a kindness and respect to her, that he may at length, upon her true contrition, enlarge her. See Pocoke. 

Verse 4
Hosea 3:4. Without an image, and without an ephod, and without teraphim.— After much consideration of the passage, and of much that has been written upon it by expositors, I rest in the opinion strenuously maintained by the learned Pococke, in which he agrees with many that went before him, and has the concurrence of many that came after, Luther, Calvin, Vatablus, Drusius, Livelye, Houbigant, and Archbishop Newcome, with many others of inferior note; I rest, I say, after much consideration, in the opinion, that image, (or rather statue,) ephod, and teraphim, are mentioned as principal implements of idolatrous rites. And the sum of this fourth verse is this; that for many ages the Jews would not be their own masters; would be deprived of the exercise of their own religion, in its most essential parts; not embracing the Christian, they would have no share in the true service, and yet would be restrained from idolatry, to which their forefathers had been so prone. But as the prophesy contained in this verse, is peculiarly descriptive of the state of the Jewish nation since their dispersion by the Romans, and as interpreters differ much in their explanations of the latter part of Hosea 3:4. I shall not perhaps do justice to my critical readers, if I withhold from them a full disquisition of the passage. 

An ephod seems to have been a garment, like a cloak without sleeves, covering the body as low as the pit of the stomach before, and as low as the shoulder-blades behind. It seems to have taken its name from the straitness of its collar, and the manner in which it was fastened about the person. The ephod of the high-priest was of costly materials, and the richest embroidery; and it made a very principal part of his robes of office. But something of a similar shape, and of the same name, but made of plain linen, was worn by the inferior priests, see 1 Samuel 22:18 and occasionally at least by other persons, 1 Samuel 2:18. But it appears also, that idolaters, at least the idolatrous Israelites, sometimes dressed up the images of the deities they worshipped, in a gorgeous ephod resembling that of the high-priest, and made perhaps in imitation of it. And this was so principal, and so sacred a part of the idol's robes, that the word was sometimes used as a name for the idol itself. Thus certainly we must understand Gideon's ephod; when it is said, "that he set it up, יצג iatseg, in his own city, in Ophrah, and that all Israel went a-whoring after it; which thing became a snare unto Gideon and his house," Judges 8:27. This ephod was made, according to the sacred historian, of the spoils of the slaughtered Midianites, the purple robes of their kings, the gold of their ear-rings, and other ornaments. Insomuch that, in the costliness of the materials, it much resembled the sacred ephod of the high-priest. But when it is said, that it "was set up in Ophrah, and that all Israel went a-whoring after it," the robe is certainly put for an image, which was adorned with it, and drew so much admiration, that it became an object of idolatrous adoration. The ephod, therefore, appears to have been a principal ornament both of the true and of the false worship; and when the word is used, in the figurative language of prophesy, as it is in this passage, to express in general the external grandeur of public institutions; it is in itself of ambiguous import, and its connexions in the context must determine, whether it refers to the approved forms of a pure service, or to idolatry. That it refers to the latter in the text, is evident from the connection with statues or images mentioned next before, and teraphim next after the ephod; for both these will be found to be produced here, as principal articles of the furniture of idolatry. 

We find the teraphim among some of the worshippers of Jehovah in the patriarchal ages, and among heathen idolaters afterwards; for Laban, who was a worshipper of Jehovah, had his teraphim, (Genesis 31:19.) and Nebuchadnezzar had his, Ezekiel 21:21. They seem to have been images, made in some general resemblance of the person of a man, 1 Samuel 19:13; 1 Samuel 19:16. The teraphim of the heathen idolaters were probably imitations of those of the worshippers of Jehovah mentioned above; for the ancient idolatry was in every thing a mimickry and mis-application of the patriarchal symbols. The teraphim of idolaters were magical images, used for the purposes of divination, as appears in particular from Ezekiel in the place quoted. But the patriarchal teraphim were probably emblematical figures, like the cherubim; like those I mean of the simpler sort, which were seen in the ornaments of the more open parts of the tabernacle, and of the temple. The teraphim I take to have been figures of the like mystic import; but of materials less costly, of coarser work, and certainly upon a smaller scale. But it is certain that the use of them was absolutely forbidden to God's people; and, long before the time of the prophet Hosea, they were considered as a part of the worst rubbish of idolatry, which it became the duty of the pious to destroy. When the prophet Samuel would represent to Saul the enormity of his crime, in not having executed the command of God, he could find nothing worse with which he could compare it, than the sin of witchcraft and teraphim, 1 Samuel 15:23. The teraphim are numbered among the abominations in the land of Judah and in Jerusalem, which Josiah put away, 2 Kings 23:24. From all this I cannot but conclude, that the teraphim, in the text of Hosea, are to be understood of nothing but implements of idolatrous rites, images consecrated to the purposes of magic and divination. 

I come now to the image or statue, the first word of the three, which will require no long discussion. This, like the teraphim, had been in use among many of the worshippers of Jehovah in early ages; but was absolutely prohibited by Moses. A statue, מצבה matsebah, signifies any thing, more especially of stone, erected or set up as a monument or memorial; but particularly as a religious monument. The heathen idolaters, instead of simple pillars, set up images carved in the human, or other form, to represent the object of their worship. This abuse was certainly ancient, and gave occasion to the strict prohibition of the Mosaic law, "Ye shall make you no idols, nor graven image; neither rear you up מצבה matsebah, a standing image [statue, or pillar,]" Leviticus 26:1. "After this prohibition," says Dr. Pococke, "we cannot look on any such used in religious worship, but as a part, and so a sign, of the falseness of that worship. And so here therefore [in this text of Hosea] to say, the children of Israel shall be without such, is as much as to say, that they shall not have free exercise of their former ways of idolatry." 

If I may offer a conjecture concerning the difference between these idolatrous statues and the teraphim, I would say, that the statues were of large dimensions, set up in public, as objects of popular adoration: the teraphim were of a smaller size, and for different purposes, kept in the most sacred recesses of temples, or consecrated chapels, for magical rites, and rarely, if ever, exposed to public view. 

Thus, since it appears, that both the statue and the teraphim of Hosea were implements of idolatry, no doubt can remain, that the ephod, which is mentioned between the two, is to be understood of the idolatrous ephod, not of that which belonged to the holy vestments of the high-priest. As it is put between the statue and the teraphim, it may seem, that it may be connected with either: con-necked with the statue, it will denote the robe with which the idol was clothed: connected with the teraphim, the ephod of the priest of the teraphim. And in this connection (to which indeed the structure of the sentence in the original seems to point in preference) I would choose to take it. For thus we shall have the idolatry described, by the three principal features in its external appearance; the statue, the public object of popular adoration; the teraphim, the images of the more secret rites of incantation; and the sorcerer, or hierophant, conducting the ceremonies, and propounding to the consulters of the oracle the answers that he pretended to receive, represented by the ephod, the most remarkable of his robes of office. See Bishop Horsley. 

Let us now just notice how exactly this prophesy of Hosea has been accomplished ever since the dispersion of the Jews by the Romans. They have had no king or prince of their own, nor any sacrifice: and yet they have kept themselves free from all idolatrous rites. But alas! they have rejected their own Messiah—they are without Christ! 

REFLECTIONS.—1st, The prophet still speaks of himself under the character of a man who hath betrothed a woman and loved her, though an adulteress, and her affections placed upon another; and this in order to reproach the baseness and ingratitude of the people of Israel, who had thus treacherously departed from God. 

1. The prophet represents their baseness and ingratitude, and God's amazing forbearance towards them, notwithstanding they had played the harlot and gone after idols, looking to them for help and comfort, delighting in drunkenness and intemperance; and the better pleased with their abominable deities because their feasts were thus celebrated. Note; A drunkard will ever pay his adorations where there are flagons of wine. Such infamous conduct might well provoke God's abhorrence; yet, astonishing to tell! he was still willing to tender his grace, and to receive the returning penitent, though an adulteress. Note; The soul which is brought to a real sight of its own vileness, stands amazed at God's grace, that he should ever respect a wretch, where there was nothing to engage his love, but every thing to excite his loathing. 

2. He describes the gracious method that God took to bring them home to himself. By the price that the prophet pays for this adulteress, is represented the vileness and worthlessness of that sinful people. It was but half as much as was paid for a slave, Exodus 21:32 and the barley may typify the wretched state to which, during their captivity, the Israelites should be reduced. So I bought her, &c. and I said unto her, Thou shalt abide for me many days, as a widow in solitude, and lamenting their pass ill conduct: and thou shalt not be for another man, not commit adultery any more; so will I be also for thee; after proper trial and correction and genuine repentance, God will again own the relation of a husband. Note; (1.) Though God has designs of grace towards a penitent sinner, he is sometimes pleased to leave him for a while under deep convictions and sad apprehensions of his state, the more to endear the mercy when he receives him into the bosom of his love. (2.) From the moment the grace of God is revealed to the sinner, he separates himself from his iniquities. (3.) God waits to be gracious: when we desire to return and be for him alone, he is ready to receive us, and engages to be ours. 

2nd, This parable is particularly applied to the people of Israel. 

1. They shall be left desolate as a widow. They shall abide many days without a king and without a prince, &c. which has been the case with the ten tribes since their captivity by Salmaneser, and is at present the state of the whole Jewish nation, and has been above seventeen hundred years. They are without any form of civil government; have no sacrifice; and are without an image, &c. being entirely cured, of idolatry. See the Annotations. 

2. They shall at last, when penitently returning to the true Messiah, be received again as a wife. Afterward, when the days of their separation are ended, shall the children of Israel return from their long apostacy, and seek the Lord their God, and David their king, the rejected Messiah, whom they will then receive for their Lord and King, earnestly soliciting to be admitted into his church; and shall fear the Lord and his goodness in the latter days, with filial fear of offending any more a God so gracious. Which prophesy, whatever reference it may have to those Jews who were converted by the first preaching of the Gospel, looks undoubtedly to some glorious future day for its full accomplishment. Note; (1.) They who would return to God and find mercy, must diligently seek him through the Son of his love. (2.) If Christ be our king, we must prove our loyalty by our fidelity. (3.) A sense of God's goodness, and of the baseness of ingratitude, more powerfully restrains a pious soul from offending than any servile fears of wrath. 

Verse 4-5
Hosea 3:4-5. For the children of Israel shall abide, &c.— This threatening was fulfilled upon the ten tribes, when they were carried captive by Salmaneser; but was fulfilled in a remarkable manner upon the whole nation at the destruction of Jerusalem by Titus; for from that time they have had neither republic nor civil government of their own, but live every where like so many exiles. They have had neither priests nor sacrifices, their temple being destroyed, where only they were permitted to offer sacrifices. It is added in the next verse, that, touched with a true remorse for their former errors, especially that of rejecting the Messiah, and desirous of being instructed in the knowledge of truth, Israel should return, and seek the Lord, and David their king; that is to say, the Messiah, by the confession of the Chaldee itself. And indeed there can be no doubt that Jesus Christ is the grand literal object of this prophesy; and that it also refers to the final restoration of the Jews. See Jeremiah 23:5. 

04 Chapter 4 
Introduction
CHAP. IV. 

God's judgments against the sins of the people, and of the priests, and against their idolatry. Judah is exhorted to take warning by Israel's calamity. 

Before Christ 870. 

Verse 1
Hosea 4:1. Hear the word of the Lord, &c.— The prophet here begins a third discourse, according to the rabbies; which is manifestly distinct from the preceding, both as to the matter and manner. He was before predicting what should happen in future times, by way of prophetic vision; here he reproves those of the present time for such sins as then reigned among them; such as provoked God to send on them and their posterity the judgments foretold in the former chapter. The word controversy is forensic, and alludes to the actions of suits which one person has against another for injuries or damages received. So the Almighty is here represented as entering into judgment with the inhabitants of the ten tribes for their impieties, as being so many injuries to his honour, for which he demands satisfaction. The reader will find the same evils objected against this people by other prophets. 

Verse 2
Hosea 4:2. By swearing, &c.— Swearing, and lying, and murther, and theft, and adultery break out, &c. 

Verse 3
Hosea 4:3. Therefore shall the land mourn, &c.— Desolation, drought, and dearth shall come upon the whole land; shall consume both men, and beasts, and fowls, and shall even extend itself to the inhabitants of the waters. 

Verse 4
Hosea 4:4. Yet let no man strive, &c.— Let no one expostulate or reprove; for all expostulation and reproof will be lost upon this people, such is their stubbornness and obstinacy. 

For thy people are as they that strive, &c.— "It is in vain for you to reproach one another. You are given up as to an incurable malady; for you are as a man who strives with the priests; guilty of the highest degree of rebellion, and incapable of correction, by opposing the authorized interpreter of the law, and the typical intercessor between God and the people. This passage therefore refers to the Mosaic institutions." The law condemned those to death who resisted the authority of the priest, Deuteronomy 17:12. Houbigant renders it, after the LXX, For thy people follow the rebellion of the priest; that is to say, are as wicked as those priests who infamously deserted the service of God for that of idols. 

Verse 5
Hosea 4:5. In the day— "Not for want of light to see thy way; but in the full day-light of divine instruction thou shalt fall: even at the rising of that light, which is for the lighting of every man that cometh into the world." In this day-time, when our Lord himself visited them, the Jews made their last grand false step, and fell. 

In the night— In the night of ignorance, which shall close thy day, the prophet shall fall with thee; that is, the order of prophets among thee shall cease. 

Thy mother— That is to say, the mother-city, the metropolis. So Capellus, Houbigant, and Archbishop Newcome. But Jerusalem is intended, not Samaria; for Samaria was the metropolis of the kingdom of the ten tribes, not of the whole nation, the children of Israel in general. 

Verse 6
Hosea 4:6. Destroyed for lack of knowledge— "The ignorance of the true principles of religion which prevails among the people of the ten tribes is the cause of those sins which draw down such heavy judgments upon them." Houbigant, instead of, Thou shalt be no priest to me, reads, That thou shalt not have any command with me: for it is plain, that he addresses the people, and not the priests. But in the next verse he introduces the word priests, which he reads thus, As the priests were increased, so have they greatly offended me; and in the 8th verse, instead of, The sin of my people, he reads, The sin-offerings or sacrifices of my people; and confirm their hearts by their own iniquity: that is, they confirm the people in the worship of the calves, by partaking themselves in that worship. 

Verse 12
Hosea 4:12. Ask counsel at their stocks— Consult their wood; that is to say, the images of their idols, made of wood, consult, as oracles, to foretel what is to come to pass, or to advise what measures should be taken. 

Verse 13
Hosea 4:13. Oaks— That is to say, the evergreen oak, or ilex. And elms] The acorn-tree, or the common oak. 

Verse 14
Hosea 4:14. Are separated— Take part. The chapter ought to end with this verse. 

Verse 15
Hosea 4:15. Though thou, Israel, &c.— Here a transition is made, with great elegance and animation, from the general subject of the whole people, in both its branches, to the kingdom of the ten tribes in particular. "Whatever the obstinacy of the house of Israel may be in her corruptions, at least let Judah keep herself pure. Let her not join in the idolatrous worship at Gilgal or Beth-aven, or mix idolatry with the profession of the true religion. As for Israel, I give her up to a reprobate mind." Then the discourse passes naturally into the detail and amplification of Israel's guilt. 

Come not ye unto Gilgal— Gilgal was remarkable for the renewal of the rite of circumcision, when the Israelites first passed over Jordan; and after Jeroboam set up idolatry, it was famous for the worship of false gods. It is joined with Beth-el, called here Beth-aven, where Jereboam's calves were worshipped. Beth-el signifies the house of God, and was so called by Jacob upon God's appearing, to him there. But when it became the seat of idolatry, it was called Beth-aven, or the house of vanity. See Lowth, and Calmet. 

Verse 16
Hosea 4:16. For Israel slideth, &c.— Houbigant renders it, As an untamed heifer, when the Lord would have fed them, &c. Dr. Chandler observes, that the word סררה sorerah, rendered backsliding, properly signifies an untamed, refractory, mischievous heifer, wantonly running and frisking about, or stung by the gad-bee, and vexed by it almost to madness. The LXX render the words emphatically, As a stung heifer madly leaps about, so hath Israel grown mad, refractory, and obstinate. See Chandler's Life of David, vol. 2: p. 59. 

In a large place— That is to say, in an uninclosed place, a wide common. They shall no longer be fed with care in the rich inclosures of God's cultivated farm; but be turned out to browse the scanty herbage of the waste. That is, they shall be driven into exile among the heathen, freed from what they thought the restraints, and of consequence deprived of all the blessings and benefits, of religion. This dreadful menace is delivered in the form of severe derision: a figure much used by the prophets, especially by Hosea. Sheep love to feed at large. The sheep of Ephraim shall presently have room enough. They shall be scattered over the whole surface of the vast Assyrian empire, where they will be at liberty to turn very heathen. 

Verse 18
Hosea 4:18. Their drink is sour— Drunkenness hath turned them away. Houbigant. Those who understand it according to our translation, suppose that the prophet means the wine which was poured out in libations to their false gods. The Chaldee renders it, Their princes have multiplied banquets by rapine. See Pococke. The allusion is to libations made with wine grown dead or turning sour. The image represents the want of all spirit of piety in their acts of worship, and the unacceptableness of such worship in the sight of God; which is alleged as a reason for the determination, expressed in the preceding clause, to give Ephraim up to his own ways. "Leave him to himself," says God to his prophet; "his pretended devotions are all false and hypocritical; I desire none of them." 

Verse 19
Hosea 4:19. The wind hath bound her up, &c.— A whirlwind shall involve her in its eddies. Houbigant. One of the Jewish expositions is, "The wind is joined to her wings, as it is with a bird which it suffereth not to rest till it hath carried her afar off: so shall the armies of the enemy come against them, and carry them away captive:"—An admirable image of the condition of a people torn by a conqueror from their native land, scattered in exile to the four quarters of the world, and living thenceforward without any settled residence of their own, liable to be moved about at the will of arbitrary masters, like a thing tied to the wings of the wind, obliged to go with the wind whichever way it set, but never suffered for a moment to lie still. The image is striking now; but must have been more striking, when a bird with expanded wings, or a huge pair of wings without head or body, was the hieroglyphic of the element of the air, or rather of the general mundane atmosphere, one of the most irresistible of physical agents. Hath bound, should be rendered, is binding, the present tense, to denote instant futurity. See Bishop Horsley. 

REFLECTIONS.—1st, Israel's sins are the cause of all her miseries. 

1. The prophet in God's name summons the people to attend the charge that he is about to lay against them. Hear the word of the Lord, ye children of Israel: for the Lord hath a controversy with the inhabitants of the land. Sin was the high offence, the cause of all their miseries and ours; and in God's chosen nation it was more exceeding sinful. 

2. Their indictment charges them with many high crimes and misdemeanors; for one of a thousand of which they cannot answer him. There is no truth, hypocritical towards God, and faithless towards men, their professions were deceit, and their promises falsehood: nor mercy; for where honesty is banished, charity cannot subsist. They paid no regard to the distresses of the indigent; and, wrapped up in themselves, with unfeeling disregard beheld the miseries of others. Nor knowledge of God in the land: they desired not to know him, their hearts were averse from his teachings; and this wilful ignorance was at once the cause and aggravation of their other sins. By swearing, they increased their load of guilt, wantonly profane, and taking God's name in vain: and lying; they added perjury to profaneness, and in their ordinary conversation copied closely after their father the devil, who was a liar from the beginning: and by a complication of all the most enormous crimes they filled up the measure of their iniquities; by killing, and stealing, and committing adultery, they break out, with lawless violence, unrestrained by the laws of God or man, as a torrent, that sweeps away every mound, and deluges the country. And blood toucheth blood; so vast is the effusion of it, occasioned by the frequency of murders; or the dreadful massacres of the successive kings, each grasping at the crown over the corpse of his predecessor, 2 Kings 15:8-30. 

3. An awful sentence is passed upon them: for such sins, wherever they are found, are sure to meet a just recompense of reward. Therefore shall the land mourn, laid waste and desolate with famine and the sword; and every one that dwelleth therein shall languish, with the beasts of the field, and with the fowls of heaven, pining for want, or consumed with war and pestilence; yea, the fishes of the sea also shall be taken away, that no food may remain to satisfy their hunger. Note; God can quickly consume a sinful land: he has only to withdraw his mercies, and we perish immediately. 

4. Their case is desperate. Yet let no man strive, nor reprove another: either these are the words of the incorrigible people, silencing their reprovers; or of God to the prophet, enjoining him and other good men to desist from their labours, and abandon them to ruin: for thy people are as they that strive with the priest; they are so impudent in sin, that they would fly in the face even of the priests of God who admonished them; or all were become so bad, that, if a priest dared reprove them, they retorted on him, Physician, heal thyself. Therefore shalt thou fall in the day, the day of vengeance approaching; or to-day, immediately the wrath shall go forth; and the prophet also, the false prophets who deceived them with lying divinations, shall fall with thee in the night of deep adversity, which approaches; and I will destroy thy mother, the nation in general; for the people of Judaea as well as the ten tribes are here doomed to utter ruin. Note; (1.) They who are deaf to rebuke are on the precipice of ruin. (2.) We are bound not to suffer sin upon our brethren, without friendly admonition; but when we perceive them exasperated, instead of humbled, silence becomes duty. (3.) When sinners strive with their faithful ministers, and refuse to hear, their blood is on their own heads. (4.) They who have contributed to seduce others shall meet the heavier vengeance in the day of recompense. 

2nd, The sin and punishment of the ungodly priests correspond with each other. 

1. They rejected the knowledge of God, and suffered the people to perish for lack of it. And though this will be no excuse for the people, who chose darkness rather than light, yet will their blood be required at the negligent watchman's hands. I will also reject thee, that thou shalt be no priest to me, cut off both from the office and benefit of the priesthood. Note; (1.) Ignorance in a priest or minister of religion is doubly scandalous, and wilful ignorance the more atrociously criminal, as thereby not only their own souls but the souls of others are destroyed. (2.) Ignorance in the people is so far from being the mother of devotion, that it is the forerunner of destruction. (3.) Though, in such careless days as ours, men unqualified by ignorance, and scandalous by immoralities, are too often permitted to call themselves ministers of God, he will with abhorrence reject their pretensions, and in the great day drive them from his throne with a—Depart, accursed, I never knew you. 

2. They forgot the law of God, took no pains to remember it themselves or inculcate it upon others; therefore God threatens, I will also forget thy children, the children of the priests, who should be degraded, and not succeed their fathers in the priesthood. Wicked parents thus bring a curse upon their own offspring. 

3. The abuse of their blessings shall prove their bane. As they were increased in numbers, wealth, and power, so they sinned against me with the more daring profaneness and insolent ingratitude; therefore will I change their glory into shame, when, led into a wretched captivity, they should be stripped of all their possessions and honours, and mingle with the ignominious heathen. 

4. They were luxurious. They eat up the sin of my people, feasting on the sin-offerings; and while they were careless about instructing the people concerning the nature and design of the sacrifices, they fattened themselves upon the choicest part of them; they set their heart on their iniquity, wholly given up to the indulgence of their appetites; or lifted up their soul thereunto, well-pleased that the people should continue to sin, because this would multiply the sacrifices, and provide food for their gluttony. And there shall be like people, like priest, equally ignorant, intemperate, and profane; for when priests shew such ill examples, no wonder that a general profligacy of manners ensues. And I will punish them for their ways: they who were companions in sin shall suffer together; and reward them their doings, pouring out that vengeance upon them which they have provoked: for they shall eat, and not have enough; either their insatiable appetites should ever be craving, and find no satisfaction; or during the famine; or in captivity, they should know the pinchings of hunger; and pine away for very want of sustenance. 

5. They committed fornication, and thought to have a numerous issue by these unlawful means; but they shall not increase; God will disappoint their desires, or slay their children: because they have left off to take heed to the Lord; apostate from his service, and open violators of his law. Note; (1.) When God is disregarded, men stop at no abominations. (2.) God's curse will blast all unlawful ways of increase. 

6. They had given their hearts to wine and wicked women. Whoredom and wine, and new wine, take away the heart, utterly estrange it from God; or such sins stupify the conscience, and rob men of their reason, so that they act as if infatuated. Thus does the curse ever follow the sin, close as the shadow does the body. 

3rdly, The prophet goes on to charge upon the people of Israel those atrocious crimes which cried for vengeance. 

1. Their sins were, 

[1.] Idolatry. The spirit of whoredoms hath caused them to err: their hearts were violently bent upon their idols, with such raging desires as govern the most licentious of mankind; and so astonishingly besotted, that they leave the living God, who would have been their husband, father, friend, almighty to help, all-wise to direct them, to ask counsel at their stocks; as if the log that they had squared and planed could teach them: and their staff declareth unto them; either some little image engraved on them, to which they paid their devotions: or they used the divinations of the heathen; and by the falling of their staff took directions for their conduct. To these senseless idols they offered their sacrifices and incense, upon the tops of the mountains, under oaks and poplars, and elms, because the shadow thereof is good, copying the manners of their heathen neighbours, and choosing the same places for the scenes of their impure rites and ceremonies. 

[2.] Adultery. They are separated with whores, and sacrifice with harlots, the worship of their gods being celebrated with such abominations; and this continually, these crimes were their habitual practice. 

[3.] Bribery, and perversion of justice. Her rulers with shame do love, Give ye. Nothing could be obtained of them without a fee, who should have administered justice freely; and gain, not right, swayed their decisions. 

[4.] They obstinately persisted in their wicked ways. Israel slideth back, as a backsliding heifer, or refractory, that no fence can keep in; or that will not suffer the yoke, and, when goaded to draw, goes backward. So had they been, refusing to be restrained by God's law, or kicking against the pricks of the prophetic warnings and afflictive providences: and so wedded were they to their idols; sins these, which, wherever they are found, will assuredly, as here, provoke God's wrath and indignation against the guilty soul: for the people that doth not understand the danger and evil of their ways shall fall, and perish in their iniquities. 

2. God threatens them with a variety of evils, as the righteous punishment of their transgressions. 

[1.] Their daughters shall be given up to every vile and licentious practice, led by the bad examples of their husbands and fathers; and permitted with impunity to do so, as a punishment for the like crimes which they had committed. 

[2.] They shall be given as sheep to the slaughter. The Lord will feed them as a lamb in a large place, and their prosperity shall hasten their perdition; or as one lamb, separated from the flock and in a desart, falls a prey to the devouring wolves, so should they be given up to the hand of the Assyrians, and dispersed in their vast empire. 

[3.] God will abandon them to their own hearts; and a heavier curse cannot fall upon the sinner, than when God withdraws all his grace, and saith, Let him alone; let my Spirit no more strive, nor ministers rebuke, nor conscience check, nor providences restrain, nor mercies affect him: then his doom is fixed. 

[4.] God will make their sins their punishment, as the drunkard often proves. Their drink is sour, their stomachs ovvercharged, and sickness like death seizes them, till every table is filled with vomit. 

[5.] They shall be hurried away captives. The wind hath bound her up in her wings: the Assyrians, like a whirlwind, shall carry all before them; and then, too late, they shall be ashamed because of their sacrifices, when their folly, in trusting to idols, and departing from God, will be made manifest. 

3. Judah is admonished to take warning by Israel's sin. Though thou, Israel, play the harlot, yet let not Judah offend. Some interpreters suppose, that this is rather a caution to Israel, among all their other sins, not to draw their brethren of the house of Judah to offend with them, which would aggravate their guilt. But it is rather addressed to Judah, who might be tempted to join with the house of Israel in idolatry, which would be more criminal in them, who had the temple in the midst of them, and had not yet apostatized from God; and therefore they are forbidden to meet the Israelites in their places of idolatrous worship, Come not ye unto Gilgal, the chief scene of their wickedness, see chap. Hosea 9:15, Hosea 12:11 neither go ye up to Beth-aven: once the name was Bethel, the house of God; but since the golden calf has been erected there, it is Beth-aven, a house of iniquity or vanity, and to be shunned as the plague: nor swear, The Lord liveth; profanely, or falsely, or thoughtlessly taking this awful name into their lips. Note; (1.) The more advantages we enjoy to know God, and the more obligations we are under to cleave to him, the more will every departure from him bring aggravated guilt. (2.) They who would abstain from sin must shun the company of evil men, and never venture into the places of temptation: when we are out of the path of duty we must not expect protection. (3.) They who draw no sacred reverence for God's name, evidently declare the profaneness and impiety of their hearts. 

05 Chapter 5 

Introduction
CHAP. V. 

God's judgments against the priests, the people, and the princes of Israel, for their manifold sins, until they repent. 

Before Christ 780. 

Verse 1
Hosea 5:1. Hear this, O priests— We may collect from this passage, that there was on Mizpah, beyond Jordan, and upon Tabor, on this side of it, either golden calves or other idols, whose worship was favoured by the great men of Israel. The rabbies tell us, that Jeroboam placed garrisons at Tabor and Mizpah, to prevent the people from going up to Jerusalem. But if Hosea alluded to garrisons, he would rather have spoken of force than of snares. See Houbigant. 

Verse 2
Hosea 5:2. And the revolters are profound, &c.— Have gone deep in slaughter: I will call them all to discipline. Calmet. The Hebrew word שׂטים setiim, which we translate the revolters, signifies scouts on horseback, attendants on the chace, whose business it was to scour the country all around, and drive the wild beasts into the toils. The priests and rulers are accused as the seducers of the people to apostacy and idolatry, not merely by their own ill example but with premeditated design, under the image of hunters deliberately spreading their nets and snares upon the mountains. And their agents and emissaries, in this nefarious project, are represented under the image of scouts on horseback in this destructive chace. The toils and nets are whatever in the external form of idolatry was calculated to captivate the minds of men: magnificent temples, stately altars, images richly adorned, the gaiety of festivals, the pomp, and, in many instances, even the horror of the public rites. All which was supported by the government at a vast expence. The imagery therefore in this passage represents a spiritual chace. The wild beasts are men, not influenced and re-retained by the true principles of religion: the principal hunters, the kings of Israel and the apostate priests, who, from motives of self-interest, and a mistaken and wicked policy, encouraged idolatry, and supported its institutions: the scouts on horseback, the subordinate agents in the business: the slaughter, spiritual slaughter of the souls of men. 

Verse 4
Hosea 5:4. They will not frame their doings— They will not give their thoughts, or minds. Houbigant. 

Verse 5
Hosea 5:5. And the pride— The arrogance of Israel is discovered in his countenance. Houbigant. 

Verse 6
Hosea 5:6. They shall go with their flocks, &c.— They shall run up and down, from altar to altar, with all their stock, as if they could buy off their sins and redeem their sorrows by hecatombs and holocausts. They think that they have merited better at the hands of Jehovah by their thousands of rams and ten thousand rivers of oil, (Micah 6:7.) than to fall, as in the former verse; or to be relinquished by him, as here. Lo, this is the conduct of graceless hypocrites: by their mere outward performances they think to oblige God, and by their good deeds to atone for their bad. 

Verse 7
Hosea 5:7. For they have begotten, &c.— By their alliance with strange women, contrary to the law. Or, it may have a spiritual allusion to their vices and deviations. Instead of, Now shall a month, &c. Houbigant reads, Now shall the canker consume their inheritance. Some, however, understand it as alluding to the space of time in which the Assyrians should come and devour Israel. 

Verse 8
Hosea 5:8. Blow ye the cornet in Gibeah— Lo! the cornet is sounded in Gibeah; and the trumpet in Ramah: howlings are heard at Beth-aven, behind thee, O Benjamin. Houbigant. The prophet here declares the approach of the Assyrian, in the same animated style and manner as Isaiah, chap. Isaiah 10:28, &c. 

Verse 9
Hosea 5:9. Ephraim shall be desolate in the day of rebuke— God has his day of sharp rebukes or chidings for every impenitent sinner; in which sufficient arguments shall be used to render him utterly inexcusable, if he reject them: so that Ephraim shall have nothing to say, why he should not be desolated; yea, so desolated, as to make the beholders amazed thereat, as the Hebrew word שׁמה shammah, imports: the day which now comes, is a day, not of correction but of execution. 

Verse 10
Hosea 5:10. The princes of Judah, &c.— "They have violated the most sacred laws of the Almighty, upon which not only the ordinances of his worship, but also the rights and properties of men depend; and are become guilty of the same injustice and confusion with those who remove the ancient land-marks." See Ezekiel 46:18 and Pococke. 

Verse 11
Hosea 5:11. Ephraim is oppressed— Ephraim shall be oppressed, shall be broken in judgment, because it pleased him to walk after vain things. Houbigant. 

Verse 12
Hosea 5:12. Therefore will I be unto Ephraim as a moth— A moth in the garment, a worm in the flesh. From small and unperceived beginnings, working a slow, but certain and complete destruction. 

Verse 13
Hosea 5:13. When Ephraim saw his sickness, &c.— Houbigant translates this verse throughout in the future. Ephraim shall see,—shall go, &c. and instead of king Jareb, he reads, to the king his avenger; meaning the Assyrian, Tiglath-Pileser, before mentioned. 

Verse 15
Hosea 5:15. I will go, and return, &c.— "I will give them up to exile, and withdraw myself, till with a sincere humiliation they implore my favour." The Chaldee expresses the sense in the. following manner: "I will take away my majestic presence from among them, and will return into heaven." 

REFLECTIONS.—1st, Again the prophet returns to the charge, and cites the king, priests, and people of Israel, to hear their accusation and doom from God, who knew all their wickedness, however hypocritically covered, or committed in secret. Note; (1.) No sinner is so great as to be above God's judgments, or so mean as to be overlooked by him. (2.) God knoweth the hidden things of darkness; nor can the shadow of death hide the workers of iniquity. 

1. He charges a variety of crimes upon them: [1.] They studied to draw their neighbours to join in their idolatries: Ye have been a snare on Mizpah, and a net spread upon Tabor; two mountains, where probably their idol altars stood near the borders of Judah, as snares set by hunters to entrap their game. Some have suggested, that here Jeroboam placed spies to see who went up to Jerusalem at the solemn feasts, that they might be prosecuted for it on their return. Note; They, who under the cloak of friendship would entice us into sin, are our most mortal enemies. [2.] The revolters are profound to make slaughter; apostates being the bitterest persecutors; they who had themselves revolted from God, laid snares to murder those who refused to comply with their wicked ways: or, as the words may be interpreted, they offered vast sacrifices with a show of devotion; to provide noble entertainments, in order to reduce the unwary to join with them; though I have been a rebuker of them all; God by his prophet had awfully and repeatedly warned them of their wickedness, yet they still persisted in it; and this greatly aggravated their guilt. [3.] They committed fornication: the spirit of whoredoms possessed their hearts, and the acts of it defiled their bodies; this God saw, who searcheth the heart, and whose eye no deeds of darkness, however secretly committed, can escape. Let guilty sinners know it and tremble. [4.] They were wilfully ignorant, and obstinately perverse: They will not frame their doings to turn unto their God; utterly averse to all the means and methods which might lead to their convection; and they have not known the Lord; for indeed they desired not the knowledge of his ways. [5.] The pride of Israel doth testify to his face; so open, avowed, and notorious, they were grown insolent in sin, and past shame, as their very looks declared. [6.] They dealt treacherously against the Lord; as a wife that leaves her husband for another: they have begotten strange children; either living in fornication, or intermingling in marriages with the heathen, or bringing up their children in the same idolatries which they themselves committed; and dreadful is that parent's guilt, whose children's murdered souls, destroyed by his example, or bad instructions, shall cry for vengeance against him. 

2. He pronounces sentence upon them: Judegment is toward you. God is ready to call them to his bar, and make them know his terrible wrath. They shall fall in their iniquity; under the load of unrepented guilt: and Judah shall fall with them; who, copying their wicked ways, shall partake of their ruin, led captive with them into the same strange land. So surely shall companions in sin suffer together; and they who persist in their iniquities shall in them assuredly perish: nor shall their forced return to God in the day of their distress stand them in any stead. Though they go with their flocks and with their herds to seek the Lord, their hearts being unhumbled, and their prayers merely extorted by the apprehension of danger, God will pay no regard to them; they shall not find him, so as to obtain any favour or protection; he hath withdrawn himself from them, and left them to their deserved ruin. There is a time when God will be no more entreated; and they who will not know the day of their visitation shall be disregarded when they cry in the day of their calamity; and now their swift destruction approaches, a month shall devour them with their portions; they, and all they possess, shall be shortly ruined. Or this may refer to their new-moons and sacrifices, on which they relied; but, so far from being of use to them, their hypocritical services added but to their guilt, and hastened the wrath of God upon them. Note; (1.) The sinner's day is near, when vengeance will overtake him. (2.) They who take up with their portion in this world, will find to their sorrow how wretched a choice they have made. 

2nd, The judgment was denounced, and lo! it is even now at the door. 

1. The alarm is sounded: Blow ye the cornet in Gibeah, and the trumpet in Ramah; the frontier towns of Judah, to let them know the approach of the enemy: cry aloud at Beth-aven: after thee, O Benjamin; the enemy is on thy back, and ready to advance from the conquest of Israel to invade Judaea. When our neighbour's house is on fire, it is high time to look to our own. The ruin of those who are cut off in their sins, should be a warning to the survivors. 

2. The destruction of Ephraim had been long foretold: Ephraim shall be desolate in the day of rebuke; led captive by Salmaneser: among the tribes of Israel have I made known that which shall surely be; the prophets repeatedly gave them notice of what would be the consequence of their sins; but they rejected their admonitions, and disbelieved their prophesies, and therefore were without excuse. Note; Sinners turn a deaf ear to the denunciations of God's wrath, and would fain treat them as chimaeras; but they will find them terrible realities, and things that shall surely be. 

3. The princes of Judah took no warning by their neighbours' fall, but equalled them in iniquity, and therefore must perish together with them. The princes of Judah were like them that remove the bound, or land-mark; paid no regard to property, but oppressed their inferiors, and seized their possessions: or, figuratively taken, they refused to be kept within any bounds by God's law, and broke through every restraint: therefore I will pour out my wrath upon them like water; which, as the deluge, shall sweep them away. Note; They who abuse their power to oppression, shall be made to know that there is a judge above, the patron of the injured, and the avenger of their wrongs. 

4. Ephraim's sin and ruin are again mentioned. [1.] Their sin. They willingly walked after the commandment; obeying the orders of Jeroboam and his idolatrous successors, who enjoined the worship of the calves: and, far from opposing these impious commands, the people, very well pleased with the idolatrous worship, readily complied with them. For this God threatens, [2.] To punish them. Ephraim is oppressed, and broken in judgment; this was a part of their immediate sufferings, being ruled by tyrants, and broken with the oppression and injustice of their princes and magistrates; and this was a just judgment upon them. They who willingly became slaves to the impious commands of their princes, deserved the galling yoke laid upon them. Servility invites the exercise of tyranny. Therefore will I be unto Ephraim as a moth; silently, and by degrees weakening them, and bringing them to destruction: and to the house of Judah as rottenness in the bones, that spreads, and destroys me substance; or a worm that eats into the heart of the tree, and it withers away. Note; Vengeance comes slowly, that sinners may have space to repent; but if they neglect the warnings given them, they are sure to be undone at the last. 

5. The methods that they took to help their weakness were sinful, and proved ineffectual: When Ephraim saw his sickness, and Judah saw his wound, then went Ephraim to the Assyrian, and sent to king Jareb; probably the same with Pul, or Tiglath-Pileser, (see 2 Kings 15:19; 2 Kings 16:7; 2 Kings 17:3.) yet could he not heal you, nor cure you of your wound; on the contrary, he increased, instead of relieving their malady, and helped forward their ruin, 2 Kings 15:29. 2 Chronicles 28:20. So surely will they, who fly to creature dependencies, and forsake God, find them miserable comforters, and rue their foolish choice. 

6. Provoked by such conduct, God threatens them with heavier judgments. Before, he was but as a moth; but now, I will be unto Ephraim as a lion, and as a young lion to the house of Judah; devouring and destroying them by his judgments, and by the sword of the Assyrians: I, even I, will tear and go away as a lion, fearless of being pursued; I will take away, as that ravenous beast drags the prey to his den, and none shall rescue him; those who survived of the people of Judah and Israel, should be carried captives, and none be able to release them from this afflictive dispensation, till he should return in mercy unto them. I will go and return to my place, abandoning them for a season to their miseries, till his chastisements had humbled their stubborn hearts, and they acknowledge their offence, taking shame for their abominations, and confessing the justice of their punishment; and seek my face for pardon and restoration: for in their affliction, brought to a sense of their sins by the sufferings they endure, they will seek me early; with fervent importunity, rising up betimes, and crying for mercy; and then there is hope that their miseries may come to an end. Note; (1.) When lesser chastisements are ineffectual, God will make sinners feel his heavy hand. (2.) If he depart from the soul, then nothing but misery is left behind him. (3.) When God sometimes appears utterly to have forsaken a people, he still waits for their humiliations and prayers, in order to return and be gracious unto them, if they will but repent. (4.) True penitents are always liberal in acknowledgments and self-reproaches. (5.) The afflictions, however severe, which drive the sinner to seek God's face, are in reality the greatest mercies. 

06 Chapter 6 

Introduction
CHAP. VI. 

An exhortation to repentance. A complaint of their untowardness and iniquity. 

Before Christ 780. 

Verse 1
Hosea 6:1. Come, and let us return, &c.— Almost all the ancients connect this with the preceding chapter, by the words, And they shall say,—Come, &c. 

Verse 2
Hosea 6:2. After two days, &c.— In the style of Scripture, captivity, oppression, servitude, are frequently represented under the name of death; and a deliverance from these evils is called a resurrection,—a return to light,—to life,—new life, &c. We have examples of this in Ezekiel, Daniel, and many other parts of Scripture. The captives in Assyria and Babylon, burdened with the weight of their evils, encourage each other, and say, "Come, let us return to the Lord: he it is who hath brought us into this estate under which we groan: he is able, if he think fit, to deliver us from it in two or three days: nothing is difficult to him. Full of mercy as he is, he will not permit us to continue long in captivity and oppression, wherein we are buried like the dead in the tomb." The number of two or three days denotes the readiness and facility wherewith they flattered themselves that the Lord would save them. It is easy to remark, that these words of the prophet have a farther and more noble respect than to the return of the people from captivity; and they have been generally understood, as referring to the resurrection of the Lord Jesus Christ; most of the ancient interpreters supposing that St. Paul alludes to them, 1 Corinthians 15:4. See Calmet, and Pococke. 

Live in his sight— Live in his presence. Jehovah, who had departed, will return, and again exhibit the signs of his presence among his people. So the converted and restored Jews will live in his presence. The two days and the third day, observes Bishop Horsley, seem to denote three distinct periods of the Jewish people. The first day is the captivity of the ten tribes by the Assyrians, and of the two under the Babylonians, considered as one judgment upon the nation; beginning with the captivity of the ten, and completed in that of the two. The second day is the whole period of the present condition of the Jews, beginning with the dispersion of the nation by the Romans. The third day is the period yet to come, beginning with their restoration at the second advent. R. Tanchum, as he is quoted by Dr. Pococke, was not far, I think, from the true meaning of the place. "The prophet," he says, "points out two times—and those are the first captivity, and a second. After which shall follow a third [time]; redemption: after which shall be no depression or servitude." And this I take to be the sense of the prophesy in immediate application to the Jews. Nevertheless, whoever is well acquainted with the allegorical style of prophesy, when he recollects, that our Lord's sufferings were instead of the sufferings and death of sinners; that true believers are baptized into his death; and by baptism into his death are buried with him; and that he, rising on the third day, raised us to the hope of life and immortality; will easily perceive no very obscure, though but an oblique, allusion to our Lord's resurrection on the third day: since every believer may speak of our Lord's death and resurrection, as a common death and resurrection of all the faithful saints of God. 

Verse 3
Hosea 6:3. Then shall we know, if, &c.— Let us meet together, therefore, and studiously inquire after the knowledge of the Lord. Houbigant. The captives of Babylon promise themselves that the Lord will come to them, and appear like the brightness of the morning, in the midst of the dark night of their exile; or as the refreshing rain upon the parched earth. So the Lord Jesus Christ, in his resurrection, appeared as the morning, or rather as the rising sun, to illuminate the world. 

Verse 4
Hosea 6:4. O Ephraim! what shall I do, &c.— This is the answer of the Lord to the prayer or promises of Judah and Israel. 

Your goodness— חסד chesed. The various senses of this word are well enumerated by Vitringa upon Isaiah 40:6. But the general radical meaning of the word is by none so well developed, as by Mr. Parkhurst. Exuberance is included in the notion of it, in all its applications. The exuberant kindness of God to man; overflowing piety of man towards God; exuberant kindness of man to man; exuberant pruriency of inordinate lust; exuberance of wrath, and of reproachful language, in its good sense, the word "mercy" is inadequate, in the application of it either to God, or man. As from God to man, exuberant or abundant kindness is in general the best English word. As between man and man, "exceeding kindness." In many passages in which it is rendered "mercy," it properly signifies "philanthropy," displaying itself in a general mildness and gentleness of manners. This is clearly the sense in Proverbs 11:17 and, I think, in many other passages, in which it is not applied to any individual act. As from man to God, "piety," swelling in the heart, and displaying itself in acts of devotion. In this place, I think, it signifies that sudden flow of piety, which occasionally comes upon men of very loose lives, if they are not wholly lost to all sense of religion; particularly under afflictions, which produce a momentary penitence. 

Munster pertinently remarks, that the Jewish nation had its transient fits of reformation, cutting down the groves, killing the priests of Baal; but they soon returned to their abominations. Houbigant renders this latter clause of the verse, That mercy may be present to you like a morning cloud, and as the dew which is poured forth early. 

Verse 5
Hosea 6:5. Therefore have I hewed them— Or, Therefore have I cut them down. Houbigant reads, Certainly I have done what it pleased me to your prophets; I have slain them by the words of my mouth; and light shall arise from my judgments upon thee: "That light which you hoped for, of the approaching morning, or of recovered liberty." See Houbigant. 

Verse 6
Hosea 6:6. I desired mercy, and not sacrifice— Or, Rather than sacrifice. See Matthew 9:13. I think the word חסד chesed, which we translate mercy, is used here in a comprehensive sense; signifying both piety towards God, and philanthropy, I can find no single word to answer to it, but charity. For charity, in the evangelical sense, is the love of man founded upon the love of God, and arising out of it. 

Verse 7
Hosea 6:7. Like men— It should be rendered, Like Adam. As Adam transgressed a plain command; so the Israelites transgressed the plainest and the easiest precepts. As Adam's crime was not to be excused by any necessity or want; so the Israelites, secure under the protection of Jehovah, had they continued faithful to him, had no excuse in seeking other aids. Adam revolted from God to Satan; so the Israelites forsook God to worship devils. Adam broke that one command, on which the justification of himself and his posterity depended; so the Israelites broke the one precept of love. See Bishop Horsley. 

There— And in that; namely, in transgressing the covenant. 

Verse 8
Hosea 6:8. And is polluted with blood— "It is now no longer what it ought to be, a city of refuge, but the city of bloodshed and slaughter." 

Verse 9
Hosea 6:9. So the company of priests murder, &c.— So the company of priests meet together, and murder the traveller at Shechem; that they may execute their wickedness. The prophet seems to mean that wickedness by which those men of the kingdom of Israel who worshipped the true God were prohibited from going to Jerusalem; and who, if they attempted to do so secretly, and were found out, were put to death. See Houbigant. 

Verse 11
Hosea 6:11. Also, O Judah— But for thee, O Judah, a harvest is prepared, then when I shall bring back the captivity of my people. Houbigant. See ch. Hosea 2:15; Hosea 2:21. Harvest-work is cut out for Judah at the season of bringing back the captivity. The tribe of Judah is in some extraordinary way to be an instrument of the general restoration of the Jewish people. Observe, that the vintage is always an image of the season of judgment; but the harvest, of the ingathering of the objects of God's final mercy. I am not aware, that a single unexceptionable instance is to be found, in which the harvest is a type of judgment. In Revelation 14:15-16. "the sickle is thrust into the ripe harvest, and the earth is reaped;" that is, the faithful are gathered from the four winds of heaven. The wheat of God is gathered into his barn, (Matthew 13:30.) After this reaping of the earth, the sickle is applied to the clusters of the vine; and they are cast into the great wine-press of the wrath of God. Revelation 14:18-20. This is judgment. In Joel 3:13 the ripe harvest is the harvest of the vine, that is, the grapes for gathering, as appears by the context. In Jeremiah 51:33 the act of threshing the corn upon the floor, not the harvest, is the image of judgment. It is true, the burning of the tares in our Saviour's parable, Matthew 13 is a work of judgment, and of the time of harvest, previous to the binding of the sheaves. But it is an accidental adjunct of the business, not the harvest itself. I believe the harvest is never primarily, and in itself, an image of vengeance. 

REFLECTIONS.—1st, Their prayers promised a speedy return to God, in the close of the last chapter; and therefore the prophet, with the faithful souls among them, is represented as exciting and encouraging them to put in execution the gracious purposes that they had formed; for good desires should never be suffered to cool. 

1. The matter of their exhortation is, Come, and let us return unto the Lord, from whom we have so greatly departed, renouncing now all other confidences and idol-worship, and depending on him alone for help. 

2. The motives on which they press such a return, are many and powerful. 

[1.] They are assured of his help and healing, if they will return. They had felt by dire experience his power to destroy, and the same hand was as able to save them, and would assuredly be stretched out on their repentance to raise them from their depressed and wretched state. After two days will he revive us, in the third day he will raise us up, and we shall live in his sight; though we lie, as to all national honours and advantages, like dead corpses in our graves during the captivity, he will not suffer us utterly to perish as a nation, but after a short time he will restore us again to our own land, and give to our penitent souls a sense of his favour, and the light of his countenance. And this may refer to their restoration from the Babylonish captivity, or look forward to their recovery from their present dispersion. These words also may well relate to Christ rising on the third day from the dead; in whom also his faithful people rise by virtue of their union with him. Note; (1.) If we are torn and smitten, whatever be the instrument, God's appointing, permitting, or suffering hand is to be acknowledged. (2.) Whatever the hurt of the sinner may be, however deep the wounds of his conscience, they are not past the divine Physician's cure. (3.) Nothing is so encouraging a ground to return to God, as a believing view of the riches of his grace in Christ Jesus. 

[2.] They shall then have their knowledge of God increased: Then shall we know, if we follow on to know the Lord; we shall in this way know his power, grace, and love; and, encouraged by what we have attained, shall be reaching after greater measures of divine knowledge. Note; (1.) The most desirable of all attainments is the knowledge of God. (2.) They who have any true knowledge of God, desire by prayer, the word, and ordinances, to increase it yet more abundantly, and to attain that heavenly state where they shall know even as they are known. 

[3.] They shall then enjoy the richest consolations: His going forth is prepared as the morning; though God had left them to a dark night of affliction, yet, like the returning sun he was ready to arise upon them with healing in his wings; and sure as the return of the morning, and cheering as the light of day, would be the return of his favour and grace to them, whenever they truly sought him: and he shall come unto us as the rain, as the latter and former rain unto the earth; in the abundance of his blessings, as these seasonable showers caused the barns to be filled with corn, and their vats to overflow with wine and oil. And these promises, whatever particular respect they had to the recovery of the Jews from Babylon, look forward to the days of the Messiah, the glorious Sun of Righteousness, whose blessed Gospel, like the dew of heaven, should drop upon the souls of sinners, and fill the face of the world with fruit: but especially they look forward to the final restoration of the Jewish nation. 

2nd, There appeared promising hopes that a reconciliation would be effected: but we have, 

1. Their hypocrisy, and the concern that God expressed thereat: O Ephraim, &c. O Judah, what shall I do unto thee? what could be done that he had not done to reclaim them; and, though it had been hitherto ineffectual, he speaks with reluctance, as yet unwilling to give them up, though they had so justly deserved it; for your goodness is as a morning cloud, and as the early dew it goeth away, so shortlived was the reformation under Jehu, and in the days of Hezekiah and Josiah. Note; (1.) God's compassion to sinners is amazing, and his patience and dealings with them must leave them without excuse. (2.) Many begin well, and for a while make a fair religious profession, whose goodness has no more abidance than the morning cloud, and vanishes as the early, dew before the sun of persecution or the blasts of temptation. 

2. God had severely rebuked them for their unfaithfulness. Therefore have I hewed them by the prophets, sharply reproving their hypocrisy, and cutting them to the heart with denunciation of wrath: I have slain them by the words of my mouth, devoting them to death, and then it is as sure if they do not repent, as if every word was a drawn sword; and by judgments are as the light that goeth forth; God's warnings were clear and plain, and the afflictions that they suffered evidently came from his appointing or permissive hand; so that then impenitence was inexcusable, and all that came upon them must needs appear altogether righteous and just. Note; (1.) The hearts of sinners are so hard and knotty, that God's ministers must use the sharp two-edged sword, and hew them by the terrors of the Lord, and with the remonstrances of their baseness and ingratitude. (2.) The threatenings which God pronounces against the ungodly, if they do not repent, are sure to be executed; they are already as dead men. 

3. He tells them what he required of them. For I desired mercy, and not sacrifice; and the knowledge of God more than burnt-offerings; for these had in themselves no intrinsic value; their only use was, to point out the necessity of an Atonement, and to lead them to a Saviour; and when they rested in the form of godliness, while they neglected the power of it, the most expensive sacrifices were of no avail. The thing that God required was their heart, not their beasts; that they should know, acknowledge, worship and serve him as their Lord and God, and exercise mercy, חסד chesed, which may be rendered goodness, comprehending the whole scope of practical godliness, and proceeding from the divine principle of the love of God and man in the heart; and this must ever be remembered, since without it all professions of religion are but an empty name. 

4. They shamefully transgressed the covenant like Adam the first sinner, or like men, the wicked ones in the old world, or the multitude of the ungodly who still abound; there have they dealt treacherously against me; even in the very sacrifices that they offered, and their other religious acts, they played the hypocrite; their hearts were wrong, and their very services therefore an abomination. And this was evident from their practice; Gilead is the city of them that work iniquity, the whole country was given up to it, or that particular city Ramoth-Gilead, inhabited by priests and Levites, whose wickedness was more criminal, and the influence of their bad examples more extensively fatal; for none do such irreparable hurt to men's souls, or wound the cause of God so deeply, as profligate worldly idolatrous ministers; and is polluted with blood, for ungodly ministers are the bitterest persecutors. Probably, this being a city of refuge, a bribe would protect wilful murderers, and for filthy lucre the innocent were delivered into the hands of the avenger of blood. Nor is it a wonder to see them sell men's bodies, when we daily see the more criminal sale of God's souls. And as troops of robbers wait for a man, so the company of priests murder in the way by consent; the general body of them was corrupt, and they connived at and upheld each other in their wicked ways, and were ever ready to assist each other to persecute or oppress those against whom they bore enmity: or they murder in the way to Shechem, lying in wait for those pious Israelites who turned their backs on the calves, and were going up to Jerusalem to worship. They commit lewdness, or enormity, the most infamous crimes, with deep contrivance, as the word signifies; I have seen an horrible thing in the house of Israel; there is the whoredom of Ephraim, corporal and spiritual; Israel is defiled, the whole nation addicted to idolatry and lasciviousness. Also, O Judah, he hath set an harvest for thee, the time is fixed; and thou art ripe for ruin: or the words should be rather taken in another sense, and then the prophesy closes with a promise of mercy; But, O Judah, he hath set an harvest for thee, God hath joy in store for thee, when I returned, or return, the captivity of my people from Babylon; which would occasion great gladness through all the tribes; or, rather, it refers to their return to their own land from their present and last dispersion, which will prove the joy of the whole world. Note; (1.) Sin is a horrible thing; it should shock us wherever we see it committed. (2.) God's grace triumphs over our provocations, if we repent and return; and, though we deserve punishment, his thoughts toward us in such case will be thoughts of peace and not of evil. 

07 Chapter 7 

Introduction
CHAP. VII. 

A reproof of manifold sins. God's wrath against the people for their hypocrisy. 

Before Christ 780. 

Verse 1
Hosea 7:1. When I would have healed, &c.— Some commentators close the foregoing chapter with the former clause of the last verse; and read the present verse thus, When I would have turned away the captivity of my people, when I would have healed, &c.—and the wickedness of Samaria; that they committed falsehood; and the thief, &c. 

Verse 2
Hosea 7:2. Have beset them about— Compass them about. 

Verse 4
Hosea 7:4. They are all adulterers— In this and the following verses, Hosea makes a twofold comparison of the Israelites to an oven, and to dough. Jeroboam the son of Nebat set fire to his own oven, and put the leaven in his dough; and afterwards went to sleep; leaving an opportunity to the fire to heat his oven, and the leaven to raise his dough. This prince, determining to make his subjects relinquish their ancient religion, set fire in some measure to his oven, and mixed his dough with leaven. He himself used no violence; he contented himself with exhorting and proclaiming a feast. This fire spread very rapidly; and his bread was very soon infected with leaven. All Israel is seen running to the feast, and participating in these innovations. But what shall become of the oven, and the bread?—The oven shall be consumed by the flames. The king, princes, and people, shall be involved in its conflagration, Hosea 7:7. Israel was put under the ashes, as a loaf well-baked and leavened; but, no care being taken to turn it, it was intirely burnt on one side, before those who had prepared it could eat it; and enemies and strangers came and carried off the loaf. See. Hosea 7:8-9. 

Verse 5
Hosea 7:5. The princes, &c.— The princes began to rage, or to be overheated with wine, &c. Houbigant. 

Verse 6
Hosea 7:6. For they have made ready, &c.— Their heart burns as an oven; their fury smoketh forth all the night; and in the morn it burneth as a flame of fire. Houbigant. 

Verse 7
Hosea 7:7. They are all hot as an oven— The prophet here describes the punishment of their crimes, keeping up the similitude under which he represented those crimes; as much as to say, "Because they have grown hot with wine, &c. like an oven, they shall be burned like an oven with the same fire which they have kindled. In this fire their judges, &c. shall be consumed." See Houbigant. 

All their kings are fallen— The prophesy looks forward to the fall of the six last kings in perpetual succession, Zechariah, Shallum, Menahem, Pekahiah, Pekah, Hoshea. 

Verse 8
Hosea 7:8. Among the people; Ephraim is a cake, &c.— Among the heathen, &c. This similitude of Ephraim to a cake, is accommodated to the Hebrew word בלל balal, rendered mixed, and which properly signifies the ingredients wherewith cakes are made, that they may be baked covered over with ashes and embers. Ephraim is said to mix himself with the heathen, partly because he worshipped their gods, and partly because he called in their aid, and made covenants with them. We have in the Observations an account from Rauwolf, of the manner in which the cakes here spoken of were made, and which is the best comment on these words of the prophet. Speaking of his entertainment in the tent of a Curter, on the other side the Euphrates, he says, "The woman was not idle, but brought us milk and eggs to eat, so that we wanted for nothing: she made also some dough for cakes, which were about a finger thick, and about the bigness of a trencher; as is usual to do in the wildernesses, and sometimes, in towns also. She laid them on hot stones; and kept turning them, and at length she threw the ashes and embers over them, and so baked them thoroughly. They were very good to eat, and very savoury." When Ephraim is said to be a cake not turned, it must mean "baked on one side;" that is to say, serving God by halves, and halting between his service and the worship of idols. See Observations, p. 135. 

Verse 10
Hosea 7:10. The pride of Israel, &c.— See chap. Hosea 5:5. 

Verse 11
Hosea 7:11. Ephraim—is like a silly dove— Or, one which the fowler easily intercepts by his snares. Ephraim was deceived by the foolish counsels of those men, who are just before said to have their heads besprinkled with grey hairs; who now advised to go to the Egyptians, and now to the Assyrians; in the following of whose counsels Ephraim could not avoid falling into snares; because these nations were at enmity together; so that he could not unite with one, without incurring the opposition of the other. 

Verse 12
Hosea 7:12. I will chastise them, &c.— I will then chastise them, when they shall follow the counsel given them. That is, "I will make those very nations, whose aid they implore, the means of punishing them." 

Verse 14
Hosea 7:14. And they have not cried unto me, &c.— Nor do they cry unto me from their heart: They howl on their beds, for the want of corn and wine. They are enraged, and take counsel or rebel against me. Houbigant. 

Verse 15
Hosea 7:15. Though I have bound, &c.— But I will chastise them. I strengthened their arms, yet did they, &c. 

Verse 16
Hosea 7:16. They return, but not to the Most High— They have endeavoured again to be without yoke: They are become like a deceitful bow: Their princes shall fall by the sword. For the wantonness of their tongue, they shall be a derision in the land of Egypt. Houbigant. Bishop Horsley translates the first clause of this verse, They fall back into nothingness of condition, observing, That the situation of the Israelites, as the chosen people of God, was a high degree; a rank of distinction and pre-eminence among the nations of the earth. By their voluntary defection to idolatry, they debased themselves from this exaltation, and returned to the ordinary level of the heathen; so far above which the mercy of God had raised them. Thus voluntarily descending from their nobility of condition, the Israelites returned to Not-High. For so the Hebrew על לא lo al, literally sound. 

REFLECTIONS.—1st, We have here, 

1. What God had done for Israel. I would have healed; restoring their civil state under Jeroboam the son of Joash to a flourishing condition, 2 Kings 14:25-26 or under Jehu, destroying the worship of Baal, 2 Kings 10:25-30 and thus by his mercies he called upon them to forsake all their idolatries, and turn to him with their whole hearts. 

2. They refused to be healed, when God had dealt with them in so much mercy; then the iniquity of Ephraim was discovered, and the wickedness of Samaria, the golden calves, were still kept, and their idolatries grew more open and infamous, and with them a train of iniquities entered. 

[1.] They commit falsehood in their transactions with men, perfidious and deceiving, and in their professions to God hypocritical. 

[2.] They were a set of banditti; the thief cometh in, and the troop of robbers spoileth without: their perfidy to each other was such, that they were given up in the just judgment of God to be devoured one of another. 

[3.] They left God far above out of their sight. They consider nor in their hearts that I remember all their wickedness, either careless about it, or infidel, as if God did not see, or would not punish them; though he is the jealous God, who will in no wise spare the guilty, and from whom nothing is hid, nothing is secret. Now their own doings have beset them about, their sins are open, multiplied, notorious; which every observer may discover, and much more God's all-seeing eye; they are before my face: some understand this of the punishment that their sins should bring upon them; as when Samaria was besieged, then it would be past doubt that God observed, and would punish them for their iniquities. Note; (1.) Every sin has for its root infidelity. We promise ourselves impunity in our disregard of God's threatenings, and then dare to offend. (2.) Sooner or later God will convince the sinner, that he remembers his ways. 

[4.] They make the king glad with their wickedness, and the princes with their lies. The people readily conformed to their ordinances, and worshipped the calves, while the priests flattered themselves with assurances, that God was as well served at Dan or Beth-el, as at Jerusalem: or, to curry favour, they were ever ready to blacken those whom the princes disliked, and with lying praises to cry up their favourites. 

[5.] They are all adulterers, king, princes, priests, and people, both corporally and spiritually inflamed with lasciviousness, as an oven heated by the baker, who waiteth till his dough is leavened, and the oven thoroughly heated, and then puts in his loaves: so do these adulterers entertain their corrupt desires, and contrive how to gratify them; and when their schemes are ripe, they lie in wait, to perpetrate their wickedness. Note; They who thus burn in their lusts, may expect shortly to burn in hell. 

[6.] They were given up to drunkenness and revelling. In the day of our king, his birth-day, or the anniversary of his coronation, or some festival instituted by him, then they caroused without restraint; the princes have made him sick with bottles of wine, for this is one of the curses attendant upon drunkenness; he stretched out his hand with scorners; they grew daring over their cups, and with the king at their head made a jest of religion, and blasphemed the Most High; for when men are intoxicated with liquor, they stop at no impiety or wickedness. They have made ready their heart like an oven, their drunkenness has set fire to their evil desires; they lie in wait to seize their prey. As the baker kindles the fire, and, sleeping till morning, finds his oven hot, so burned their lewd hearts. Note; Drunkenness is not only highly criminal in itself, but it is the door at which every enormity enters uncontrolled. 

[7.] They have devoured their judges, hot as an oven in wrath against them, and killing those magistrates who attempted to punish them for their crimes. All their kings are fallen; they were regicides, and joined with successive usurpers to murder one monarch after another. 

[8.] They were sunk in hardened stupidity. There is none among them that calleth unto me; neither the ravages committed at home, nor the inroads of their enemies from abroad, nor any of the distresses in which they were involved, turned their thoughts to God, or brought them to their knees. Note; They who live without prayer, must continue hardened, and perish in their sins. 

2nd, The sins and punishments of Israel are interwoven. 

1. They were mingled among the heathen, either by intermarriages contrary to God's law, or by their alliances with them, and solicitations of assistance from them; or, worst of all, by learning their idolatries, and conforming to their customs. Ephraim is a cake not turned, burnt on one side, and dough on the other, and therefore unfit for use: the mixture of heathen superstition destroyed all the acceptableness of their worship to God. Note; (1.) Bad company is ever corrupting; they who mingle with such, will grow like them. (2.) Many professors are made up of inconsistences, and, like a cake not turned, are ever swinging to extremes. 

2. They were insensible of the decays under which they were hasting to dissolution. Strangers have devoured his strength, see 2 Kings 13:7; 2 Kings 15:19; 2 Kings 20:21 and he knoweth it not, is not sensible of the loss sustained; yea, grey hairs are here and there upon him, the speaking symptoms of old age and death approaching; yet he knoweth not, is not aware of his danger, nor sensible how near he is to the precipice of ruin. Note; Declensions in religion, like these grey hairs, steal insensibly on many; and, though others perceive them distinctly, the backslider himself is not aware of them. 

3. They were proud and unhumbled; all the mortifying providences that they had undergone did not bring down their high thoughts of themselves, nor engage their penitent return to God. Notwithstanding their growing weakness and hastening ruin, they do not return to the Lord their God, nor seek him for all this; and this is the worst symptom of a sinner's case, when he still restrains prayer before God. 

4. They were like a silly dove without heart, both foolish and timorous; and, instead of seeking to God in their distress, they call to Egypt for assistance, 2 Kings 17:4. They go to Assyria for help, the people who had ever been the implacable enemies of their nation: and waited only an opportunity to devour them. So senseless is the sinner; he courts those as his best friends who are his tempters and destroyers; but God will make them rue their folly; when they shall go, I will spread my net upon them, and bring them into difficulties inextricable; I will bring them down as the fowls of the heaven, from the height of pride; I will chastise them, as their congregation hath heard; sending upon them the judgments which they had heard so often read in his word, Leviticus 26. Deuteronomy 28. Note; (1.) They who leave the good ways of God, will soon find themselves entangled in misery. (2.) Pride must come down in humiliation, or be cast down by divine judgments. (3.) We should well observe the warnings of God's word, for not one jot or tittle of that shall fail. 

5. They were revolters, rebellious, hypocritical, and ungrateful, notwithstanding all that God had done for them. Woe unto them! they rush on their own ruin, for they have fled from me; rejected his service, deserted his worship, and placed no dependence upon him; following their calves, and seeking to their neighbours in time of trouble, instead of God. Destruction unto them, sure and inevitable! because they have transgressed against me, violating his laws by the most atrocious crimes, and these aggravated by all the wondrous mercies that they had received at God's hands; though I have redeemed them of old so often, and of late so eminently out of the hands of their enemies, 2 Kings 14:25. Yet they have spoken lies against me, setting up their idols, or hypocritically pretending reformation; or denying his word in the mouth of his prophets, or atheistically disbelieving his being or his providence. And they have not cried unto me with their heart, even when their sufferings extorted prayers from their lips, when they howled upon their beds, under God's heavy hand, or in their idol temples the beds of their adultery. They wanted to be rid of their sufferings, not of their sins; and then their loudest roarings were no better than the howlings of dogs; for no prayer can be acceptable to God, whilst unrepented iniquities are still embraced. They assemble themselves for corn and wine; these were the grand objects of their desires; they sought no spiritual blessings, but only asked meat for their lusts; no wonder, therefore, such applications were rejected. And they rebel against me, rejecting his government, and seeking to dethrone him, in order to exalt their idols in his seat. Though I have bound and strengthened their arms, healing their breaches under Joash and Jeroboam, yet do they imagine mischief against me, persecuting his prophets, who rebuked them in God's name for their sins, or giving to their idols the honour of their successes, and charging God as the author of all their evils; thus with basest ingratitude requiting him. They return, they made a shew of doing so, as in the times of Jehu, but not to the Most High; they quickly relapsed into idolatry; or not on high, their affections are not led up to high and heavenly things, but grovel still on earth; they are like a deceitful bow, whose arrow misses the mark, or breaks in the archer's hand as he draws the string; so did they disappoint the expectations which their professions had raised. Therefore their princes shall fall by the sword of the Assyrians, or of conspirators, for the rage of their tongue, their blasphemies against God, and reviling all his prophets: this shall be their derision in the land of Egypt, the Egyptians will mock at their calamities, instead of bringing them assistance. Note; (1.) The effects of the sinner's tongue shall at last fall upon him. (2.) They who by their wickedness bring themselves into trouble, instead of pity justly meet with derision. 

08 Chapter 8 

Introduction
CHAP. VIII. 

Destruction is threatened for their impiety and idolatry. 

Before Christ 760. 

Verse 1
Hosea 8:1. Set the trumpet to thy mouth— Let the trumpet in thy mouth sound against the house of Judah. Houbigant. Hosea in this and the three following verses prophesies against Judah. Those who follow our interpretation suppose, that by the eagle here spoken of is meant Nebuchadnezzar. See Ezekiel 17:3. 

Verse 2
Hosea 8:2. Israel shall cry— They shall cry. 

Verse 3
Hosea 8:3. Israel hath cast off— Israel, Israel, &c. 

Verse 5-6
Hosea 8:5-6. Thy calf, O Samaria— Houbigant reads these verses thus: Mine anger is kindled against them: when will they attain to innocency? Thy calf, O Samaria, shall be cast off: It had Israel for its founder: the workman made it; nor is it a god. Therefore the calf of Samaria shall be consumed in the fire. 

Verse 7
Hosea 8:7. For they have sown the wind, &c.— Because they have sown the wind, they shall reap the whirlwind: The stalk shall be without grain: It shall yield no meal; and if it yield it, strangers shall devour it. These proverbial expressions are used to signify that the rewards of men will always be according to their works. Jehovah, Jesus, whose right it is to judge, hath thus determined. They who sow iniquity, shall reap vanity. All the pains which the kings of Israel have taken to enrich themselves, and to strengthen their kingdom, being built on the foundation of apostacy and idolatry, shall prove like a blasted crop of corn; the small increase whereof, if there be any, shall become a prey to their enemy. See Lowth and Houbigant. 

The first clause of this 7th verse, observes Bishop Horsley, predicts generally the dispersion of the ten tribes, and the demolition of their monarchy by the force of the Assyrian, represented under the image of a scattering wind and destroying whirlwind. The following clauses describe the progressive steps of the calamity, in an inverted order. "There shall be no stem belonging to him:" Nothing standing erect and visible in the field; that is, the nation shall be ultimately so utterly extinguished, that it shall not be to be found upon the surface of the earth. But before this utter ruin takes place, it shall be impoverished, and reduced to great weakness. For "the ear," upon the stem yet standing, shall be an ear of empty husks, "yielding no meal." The nation shall not thrive in wealth or power. "And what perchance it may yield, strangers shall consume." Before the extreme decay, represented by the barren ear, takes place; its occasional temporary successes, in its last struggles, will all be for the enrichment and aggrandizement of foreign allies, at last the conquerors of the country. 

Verse 9-10
Hosea 8:9-10. For they are gone up to Assyria— These verses are connected with that preceding, and are thus translated by Houbigant: Because they go to the Assyrian, though the Assyrian is nothing more than a wild ass, [one who has no regard for any thing but himself,] Hosea 8:10. Ephraim sends love-presents: Because they have sent these, I will immediately gather them among the nations; and truly they shall be refreshed a little from the burden of the king and the princes. This is spoken ironically, and refers to the heavy tributes which were imposed upon the people for the support of the wars, and to the alliances which Israel was then forming. 

Ephraim hath hired lovers— The prophesy alludes not exclusively to the bargain with Pul, but to the general profusion of the government in forming foreign alliances; in which the latter kings both of Israel and Judah were equally culpable; as appears by the history of the collateral reigns of Ahaz and Pekah. Lovers: every forbidden alliance with idolaters was a part of the spiritual incontinence of the nation. The Hebrew word התנו hithnu, rendered hired, might be more literally rendered gifted, or endowed. But to preserve any thing of the spirit of the original, it is necessary to use a word here capable of being applied to military bounties in the next verse. In the next verse God says, that whatever bounties the Israelites might offer, in order to raise armies of foreign auxiliaries; he would embody those armies; he would press the men, paid by their money, into his own service against them. 

Verse 11
Hosea 8:11. Because Ephraim hath made, &c.— This verse may be thus paraphrased: "Since Ephraim, forsaking God, and that one altar, at which alone he required them to serve him, idolatrously multiplied altars to themselves,—altars against his command; (to do which was manifestly a sin in them;) therefore should those their beloved altars be accordingly occasions of great sin; and as such imputed to them to their condemnation. God would give them up to run on in their evil courses, till their iniquity was full, and they ripe for destruction; and then deliver them into the hands of their enemies, who should compel them to do that service at and to their idolatrous altars, which should appear a manifest punishment so them for those of their own. So should they be punished by that wherein they had offended." See Pococke. 

Verse 12
Hosea 8:12. I have written, &c.— And thus will I inscribe him [Ephraim]; they who were the masters [or teachers] of my law, are esteemed as strangers; "are become utterly useless;" Hosea 8:8. God supported the Jews, that they might support the true religion; which as they had now neglected to do, there was no reason why God should support and defend them against the neighbouring kings. See Houbigant. 

REFLECTIONS.—1st, The prophet is here commanded to spread the alarm, Set the trumpet to thy mouth, and deliver at least his own soul, if he cannot save theirs. 

1. He charges them in general as rebels and traitors against the Lord their king; they have transgressed my covenant, and trespassed against my law, by a variety of crimes, in direct violation of it, and by a general apostacy of heart from God, and disregard of his worship and service. Israel hath cast off the thing that is good, or, him that is good, even God; justly therefore are they rejected by him. 

2. Because of this, the enemy shall pursue him: Salmaneser, the Assyrian king; he shall come as an eagle against the house of the Lord, so they called themselves, and thought their relation to him as his family would be their protection; but when they had turned out such undutiful and rebellious children, God gave them into the enemy's hand; and, swift as an eagle hasteth to her prey, should he seize their country, and spread desolation on every side. Note; No external relation to God can profit us, if our hearts are alienated from him. 

3. In their distress they will plead for help, as God's people. Israel shall cry unto me, but in vain, My God, we know thee, claiming an interest in him, and professing to know him as the true God; but their professions are hypocritical, and therefore their prayers are rejected. 

4. Several particular crimes are charged upon them. [1.] They have set up kings, but not by me; they took the government at first out of his hands, when he was their king; revolted from the house of David, and set up Jeroboam; and about this time several had mounted the throne successively on the murder of their predecessors, 2 Kings 15:8 and herein the people had not consulted God at all, but followed their own humour, and gratified their own passions; they have made princes, and I knew it not, without his approbation or consent, affecting independence, and shewing an utter disregard to God's honour and pleasure: and they may not hope to prosper who thus take their affairs into their own hands, and leave God far above out of their sight. [2.] They not only made themselves kings, but gods also; of their silver and their gold have they made them idols; and to this day the covetous do the same; that they may be cut off by their enemies, the Assyrians, when their gods of gold could yield them no assistance. Thy calf, O Samaria, hath cast thee off, was the cause of their being rejected of God, and given to the sword and to captivity; or hath deserted thee, failed their hopes in the day of trouble, and was seized among other spoils, and carried away by the king of Assyria. Probably, when Samaria became the capital, another calf might be erected there, or one of those from Dan or Beth-el was removed. thither: mine anger is kindled against them, the idolaters, who worshipped the work of their own hands. From Israel was it also, erected with the approbation of the people, and molten out of their treasures; the workman made it, therefore it is not God, a most conclusive and irrefragable argument; but the calf, or for the calf, of Samaria shall be broken in pieces, a sure proof of its vanity; so far from helping them, it could not rescue itself from the hands of the enemy. 

5. The prophet expostulates with them on their folly and obstinacy. How long will it be ere they attain to innocency? leaving these wretched dependencies, and returning to the pure worship of God; nor any longer provoke the fierce anger of the Lord. Note; It is the grief of ministers to behold the perverseness of sinners, and they cannot but warmly remonstrate against their provocations. 

6. He warns them of the fatal issue of their ways. For they have sown the wind, in the fruitless labours of their idolatrous worship, and their expectation of help from these vanities, and they shall reap the whirlwind; they shall not merely be disappointed of their harvest, but reap their own destruction, swept away by the Assyrian army, as by a resistless whirlwind; it hath no stalk, their seed produces nothing; the bud shall yield no meal, withered with blasting and mildew; and if so be it yield, the strangers shall swallow it up; so far would it be from a blessing to them, that when they prospered and grew wealthy in their sinful and idolatrous courses, their riches would be a temptation to their enemies to come and plunder them. And thus will every sinner and hypocrite's hope perish; they will reap as they sow, and find by dire experience that the wages of sin is death. 

2nd, They who forsake God, forsake their own mercies. 

1. Israel's ruin is foretold. Israel is swallowed up, their whole country shall be devoured, and themselves led captive by the Assyrians: now shall they be among the Gentiles, as a vessel wherein is no pleasure, dispersed, contemptible, and mean. They had profaned the crown of their glory, and therefore justly were trodden under foot. Note; They who dishonour their holy profession, deserve to be made despicable. 

2. The cause of their desolations is, their departure from God. For they are gone up to Assyria, to engage their assistance, 2 Kings 15:19 a wild ass alone by himself, so obstinate, unruly, and headstrong were they in their ways; or such they should become when carried captive, they should experience every hardship in a strange land. Ephraim hath hired lovers, by expensive presents endeavouring to purchase the friendship of the neighbouring nations; thus deserting God, and changing a rock for a reed. Note; The sinner is as foolish as he is wicked; and instead of the happiness that he expects, really courts his own ruin. 

3. Their lovers whom they courted will prove their destroyers. Though they have hired among the nations, now will I gather them, either their enemies against them, or themselves into the midst of their besieged cities, as sheaves on the floor; and they shall sorrow a little for the burden of the king of princes; the tribute imposed upon them by the king of Assyria, which is the prelude to greater evils approaching, and which should bring more bitter sorrows along with them. God thus gives warning before he strikes, and brings sinners first into lesser troubles, to see if that will lead them to repentance, before he pours out the vials of his wrath. 

4. Their multiplied temples, altars, and sacrifices, shall stand them in no stead. Because Ephraim hath made many altars to sin, to offer sin-offerings upon them with great shew of devotion, altars shall be unto him to sin; so far from expiating his crimes, the very altars would aggravate them, as being reared contrary to the divine prescription, Deuteronomy 12:3-5 and dedicated to the honour of the calves, and other idols. I have written to him the great things of my law, wherein all the great things which pertain unto life and godliness were clearly set forth; what God required of them, in what manner he would be worshipped and served, what sacrifices should be offered, and where; and what was the great end of the sacrifices, even to lead them to that atoning Blood that should be shed in the fulness of time; but they were counted as a strange thing, they paid no regard to the institutions of God; and, after long disuse, counted the prophets who would bring them back to the true worship and service of God, as setters forth of strange doctrines. They sacrifice flesh for the sacrifices of mine offerings, and eat it; instead of offering it to God, they feasted upon it themselves, and made their devotions minister to their luxury; no wonder, therefore, that the Lord accepteth them not, neither them nor their offerings; now will he remember their iniquity, and visit their sins, so far from pardoning them, that the very sacrifices of atonement which they offered should only add to their iniquities: they shall return to Egypt, Whither many fled on the Assyrian invasion, and miserably perished, chap. Hosea 9:3; Hosea 9:6 or their captivity in Babylon should be as another Egyptian bondage. For Israel hath forgotten his Maker, his worship and ways, and buildeth temples to idols; and Judeah hath multiplied fenced cities, placing their confidence on these feeble bulwarks, instead of the arm of Omnipotence; but I will send a fire upon his cities, and it shall devour the palaces thereof, which we see fearfully accomplished, Jeremiah 52. Note. (1.) God's own word, not our fancies, must be the directory of our worship. (2.) The law of God contains great things to the enlightened mind, even the way to pardon, peace, life, and glory everlasting. If the things contained therein, to any appear strange and unaccountable, it is owing to the corruption, blindness, and ignorance of their fallen minds. (3.) Let not that which God hath written for our learning, be suffered to become strange through our neglect. (4.) Sacrifices for sin, while the love of it is unmortified, are abominable; they who think by their duties thus to commute for their iniquities, will find the works in which they chiefly trusted, turned into sin. (5.) They who think to fence against God's judgments, only build Babel walls. 

09 Chapter 9 

Introduction
CHAP. IX. 

The distress and captivity of Israel for their sins and idolatry. 

Before Christ 760. 

Verse 1
Hosea 9:1. Rejoice not, &c.— Rejoice not, O Israel, with joyous expectation, as the nations do [or among the nations]; for, &c. It should seem that this prophesy was delivered at a time when the situation of public affairs was promising; perhaps after some signal success, which had given occasion to public rejoicings. It is as if the prophet had said, "Those national successes, which might be just cause of rejoicing to other people, are none to thee; for thou liest under the heavy sentence of God's wrath, for thy disloyalty to him; and all thy bright prospects will vanish, and terminate in thy destruction. The Gentiles were not guilty in an equal degree with the Israelites; for, although they sinned, it was not against the light of revelation, in contempt of the warnings of inspired prophets, or in breach of any express covenant." 

Thou hast loved a reward, &c.— Houbigant renders this, And thou hast sought the rewards of adultery from every corn-floor: that is, "Thou hast received for thy idolatry, those tithes of the corn, which, if thou hadst served Jehovah, were to have been paid for the support of the temple." It is therefore added in the next verse, The floor shall not feed them; as much as to say, "Because thou hast loved and hast claimed to thyself the produce of the corn-floor, therefore I will utterly deprive thee of that produce." Instead of, shall fail in her, Hosea 9:2. Houbigant and others read, shall fail them. 

Verse 3
Hosea 9:3. But Ephraim shall return to Egypt— When Salmaneser made the ten tribes captive, such as were able to escape the conqueror fled into Egypt, having implored the aid of that country against the Assyrians. It appears from the last clause, that the ten tribes, however inclined to idolatry, had before their captivity attended to the laws which prohibited the eating of unclean flesh. 

Verse 4
Hosea 9:4. Neither shall they be pleasing unto him— Houbigant reads, Neither shall their sacrifices be pleasing unto him, which are to them as the bread of iniquity; or, such as is gained by injustice and fraud, whereby the offerer is polluted and not cleansed. Bread for their soul, means "Bread offered for their salvation;" a sufficient proof that these early Jews (for it is to be considered that Hosea was a very ancient prophet) had a speculative belief in the salvation of the soul, and consequently of a future state. 

Verse 5
Hosea 9:5. What will ye do in the solemn day— "When the days of your feast shall come, and you shall find yourselves far from your own country, without temple, without prophets, without priests, without sacrifices, without solemn assemblies;—what will be your sentiments?" Though the Israelites of the ten tribes were schismatics, and did not go up to the temple at Jerusalem, they omitted not to celebrate, in their own manner, the feast of the Lord in their own country; and as these solemnities were always accompanied with festivity and rejoicings, it must have been a great mortification to be no longer able to celebrate them in the land of their captivity. See Calmet, and Houbigant. 

Verse 6
Hosea 9:6. The pleasant places, &c.— The precious things which they had purchased for silver. The words are obscure; but the meaning seems to be, that the Israelites, upon the approach of the enemy, should bury in the earth the more valuable parts of their furniture. 

Verse 7
Hosea 9:7. The prophet is a fool, &c.— Stupid is the prophet, &c.; that is to say, the false prophets, who foretel nothing but peace, shall be convinced of their folly and madness, when they see the events happen contrary to what they had foretold. See Calmet and Lowth. The title of prophet seems to have been given to all of the prophetical order; that is, to all who had been educated in the schools of the prophets; because these were usually the persons to whom the gift of prophesy was imparted, though it was by no means given to all, or even to the greater part of them. Some, perhaps, among them pretended to it, who had never received it at all; and others, to whom it was in some degree given; temporized in the use of it, by profane accommodations to the humour of the people, the religious opinions, or the political measures of the court. Of the latter in particular we have a remarkable instance in those prophets of Israel, who encouraged Ahab to the expedition against the Syrian, for the recovery of Ramoth Gilead, which proved so fatal to himself. That the gross imposture of pretences to the spirit of prophesy by persons that had it not at all, was actually practised, seems to be implied in Micah 2:11 and Jeremiah 23:31-32. That those, who had the extraordinary gift, pretended, upon some occasions, to visions which they had never seen, and to commands which they had never received, is certain, from the very memorable history of the imposition practised by the old prophet, who dwelt in Beth-el at the time of the schism of the ten tribes, upon the man of God of Judah, who had prophesied against Jeroboam's altar, 1 Kings 13. The old prophet, whatever his crime might be in this deceit, and it certainly was great, appears to have been in his general character a true servant of God. But the more frequent crime was certainly that of temporizing, in the manner of delivering messages of warning, which had been really received. The persons guilty of this conduct were deeply implicated in the guilt of the nation, and were promoters of the idolatry to which the kings and the people were so much addicted; and they are reproved and threatened in every page of the prophetical writings. These are the persons, who, in this text of Hosea, under the title of prophets, are taxed with stupidity and madness. The communication of the gift of prophesy, to persons so false to the duties of their office, seems somewhat analogous to the communication of the miraculous gifts, in the primitive church, to many who made, if not a wicked, certainly an improper and injudicious use of them. And analogous to the threatened punishment of false teachers, in the latter ages of Christianity, was the punishment of these prevaricating prophets. "God sent them strong delusion that they should believe a lie." See 2 Thessalonians 2:11. "If the prophet be deceived when he hath spoken a thing, I the Lord have deceived that prophet; and I will stretch out my hand upon him, and will destroy him from the midst of my people Israel." Ezekiel 14:9. How it was, that God deceived the prophet, is an awful question, to be cautiously touched. It is evident, from the text of Ezekiel, that the prophet himself was highly criminal in the deception which he suffered. It may be, that, for his unworthiness, the spirit of wisdom and understanding was withheld from him, which might have enabled him to discern the true meaning of the allegorical visions presented to his imagination. Or it may be, that, for the guilt of the nation, the prophetic spirit was imparted to those, who wilfully misinterpreted their visions. Thus the vision was true, and the whole falsity was in the error, or the dishonesty, of the prophet. It cannot be conceived, that falsified scenes of futurity could be obtruded by the Holy Spirit on the prophet's mind. I would observe, that in the case of Ahab, the lying spirit in the mouth of the prophets was not a spirit that lied to them, but a spirit that incited them in effect to lie to the king. 

Verse 8
Hosea 9:8. The watchman of Ephraim was with my God— It should be, is with his God. The watchman is here evidently a title, by which some faithful prophet is distinguished from the temporizers and seducers. But who in particular is this watchman, thus honourably distinguished, and how is he "with his God?" I think the allusion is to Elijah and his miraculous translation. "Elijah, that faithful watchman, that resolute opposer of idolatry in the reign of Ahab and Jezebel, is now with his God, receiving the reward of his fidelity, in the enjoyment of the beatific vision: but the prevaricating prophets, who now are, are the victims of judicial delusion." The next verse alludes to the history of the young Levite, Judeges 19. 

Verse 10
Hosea 9:10. I found Israel, &c.— "After I had miraculously redeemed Israel out of Egypt, and brought them into the wilderness, their obedience was as grateful to me as early grapes, or the first ripe figs to a thirsty traveller." See Micah 7:1. Isaiah 28:4. Houbigant renders the last clause of this verse, Which when they loved they became abominable: others read, They went to Baal-peor, and consecrated or devoted themselves unto that shame; and abominations became as their love. 

Verse 13
Hosea 9:13. Ephraim, &c.— Some render these words, Ephraim was as if I should look upon Tyre, planted in a fair place: but, &c. Houbigant reads, That Ephraim, which, when I looked upon him, was as a rock planted in a pleasant place, shall bring forth, &c. 

Verse 14
Hosea 9:14. Give them a miscarrying womb— As a punishment for having inhumanly exposed their infants to death, by sacrificing them to their false gods; or, for having exposed them to the cruelty of the Assyrians, who destroyed them in war. The present passage is strikingly emphatical. But it is to be considered rather as a prediction of what was to happen as a punishment of their crimes, than as an imprecation. 

Verse 15
Hosea 9:15. Gilgal; for there I hated them— For there they became hateful to me, for their flagitious practices;—I will drive them, &c. That is, "I will no longer consider them as my family, my children, and servants." See chap. Hosea 8:1. The first great offence of the Israelites, after their entrance into the holy land, was committed when they were encamped in Gilgal; namely, the sacrilegious peculation of Achan. There, says God, of old was my quarrel with them; and to this, I think, these words allude. Gilgal was the place where the armies of Israel, upon their entering Canaan, first encamped; where Joshua set up the twelve stones, taken by God's command out of the midst of Jordan, in memorial of the miraculous passage through the river. There the first passover was kept, and the fruits of the promised land first enjoyed. There the captain of the host of Jehovah appeared to Joshua. There the rite of circumcision, which had been omitted during the forty years of the wandering of the people in the wilderness, was renewed. And in the days of the prophet Samuel, Gilgal appears to have been an approved place of worship and burnt-offering. But in later times it appears from Hosea and his cotemporary Amos, that it became a place of great resort for idolatrous purposes. And these are the wickednesses in Gilgal, of which the prophet here speaks. See Bishop Horsley. 

Verse 16
Hosea 9:16. Ephraim is smitten— Ephraim shall be smitten. Their root shall triumph: Houbigant. This may be understood as spoken in the prophetic style, wherein a future event is frequently set forth as present. 

REFLECTIONS.—1st, Israel's guilt and ruin are still the burden of the prophetic word. 

1. They are forbidden to rejoice as other people. Though now, perhaps, their affairs might be flourishing, as under Jeroboam; or their harvest plenteous; yet, while their sins were so many, they ought to weep and lament, for judgment hung over their heads. Note; The joys of the impenitent sinner are as unseemly as songs of mirth in the mouth of a dying malefactor. 

2. Their iniquities, which witnessed against them, should damp their mirth, and bring them to mourning. For thou hast gone a-whoring from thy God; committing spiritual adultery, with stocks and stones: thou hast loved a reward upon every corn-floor; prostituting themselves to their idols, regarding their corn and wine as their gifts, see chap. Hosea 2:5; Hosea 2:12 and offering their tithes of first-fruits at the shrines of their idols, instead of the sanctuary at Jerusalem. Note; (1.) They who place their affections on earthly goods, commit the same spiritual adultery, as if they worshipped an idol. (2.) Many spend freely on their lusts, what they would greatly grudge to employ in the service of God. 

3. Wrath is gone forth against them for their wickedness. 

[1.] Their earthly goods shall perish. Their land shall be cursed with barrenness; the floor and the wine-press shall not feed them, and the new wine shall fail in her; blasting, mildew, or the ravages of an enemy, shall rob them of their abused blessings, and leave them pining for want: so poor and perishing a possession is every earthly good. 

[2.] They shall not dwell in the Lord's land: since they have broken the covenant on which they held possession, he, as proprietor, will resume the grant, and send them into a miserable captivity. They shall return to Egypt, as fugitives and vagabonds flying from the sword of the Assyrians: and they shall eat unclean things in Assyria; led captives thither, and driven through hunger to eat food forbidden by the law, and such as was unfit for men's use. Note; They who will not be governed by God's laws, shall not dwell in his land. The wicked shall be cast into hell, with all the nations that forget God. 

[3.] In their dispersion they should be deprived of the possibility of keeping up any professions of religion, and have neither altar nor sacrifice. They shall not offer wine-offerings to the Lord; much less any other oblations: neither shall their sacrifices be pleasing unto him; if they had power to offer them, their impenitence and hypocrisy would render them an abomination. Their sacrifices shall be unto them as the bread of mourners; instead of purging them from their sins, all that eat thereof shall be polluted, see Leviticus 21:1. Deuteronomy 26:14 for their bread for their soul, either the common bread, that which fed them, or the מנחה Minchah, the portion of bread or flour which accompanied the sin-offerings, shall not come into the house of the Lord, that glorious temple being destroyed; nor, if it stood, would their oblations be accepted. What will ye do in the solemn day, and in the day of the feast of the Lord? the sabbaths, new moons, &c. when, groaning under their burdens, they should neither have sacrifices to slay, nor an altar to offer them upon, nor permission to observe these solemn seasons? Note; They who slight and abuse the means of grace that they enjoy, shall know, by dire experience in their loss, the value of the mercies that they disregarded. 

[4.] They and their land shall be utterly destroyed. For lo, they are gone, because of destruction, thinking to find refuge in Egypt from the sword of the Assyrians; but they are mistaken: Egypt shall gather them up, Memphis shall bury them; one of the chief cities whither they fled, and where probably a great part of them died with the pestilence, or through want. The pleasant places for their silver, nettles shall posses them: thorns shall be in their tabernacles: so utterly shall all their cities be demolished, and their land be desolate without inhabitant. Note; There is no escaping from God: the sinner may fly to him, and find mercy: to attempt to fly from him is madness and must end in misery. 

2nd, To awaken their consciences God threatens them, 

1. With the speedy execution of his judgments. The days of visitation are come, the days of recompense are come; they are surely coming and near, even at the door: Israel shall know it by dire experience, and feel the wrath that they would not believe or fear. Note; A day of recompense for sinners is at hand, when God will visit upon them all their iniquities. 

2. They would then change their sentiments, both concerning the false prophets and the true. They said in the days of their prosperity, concerning the true prophets who warned them of these judgments, The prophet is a fool, the spiritual man is mad; treating their persons with contempt, and their preaching as madness: but now it will appear that the false prophets in whom they trusted, who prophesied to them of peace, were the fools; their pretences to spirituality and inspiration, mere phrensies of the brain; and their promises of prosperity to a wicked people, direct madness; and to these delusions they were given up, for the multitude of their iniquity, and for their great hatred; they hated God, his word, his ministers; and therefore he justly left them to themselves, to fill up the measure of their iniquities, and hasten their own destruction. The watchman of Ephraim was with my God; was formerly on the Lord's side, and received directions from him, and should be so now; but the prophet, the false prophet, is a snare of a fowler in all his ways; leading the people wrong by his example and his preaching; and hatred in the house of his God: his lies being detected, he becomes execrable even at Beth-el: or, his hatred is bitter against those who cleave to the true worship of God, whom nevertheless the deceiver calls his God, and from whom he pretends inspiration. Note; (1.) It is no new thing for the true prophets to be branded as fools or madmen. (2.) They who hate the truth are justly given up to strong delusions to believe a lie. (3.) Hatred and contempt of God's faithful ministers will shortly be severely punished. 

3. Their iniquities shall be discovered and recompensed. They have deeply corrupted themselves; not only the false prophets, but the people in general, as in the days of Gibeah, advanced to the highest pitch of lasciviousness, cruelty, and contempt of God; therefore he will remember their iniquity, he will visit their sins; taking exemplary vengeance on them, as of old on that devoted city. I found Israel like grapes in the wilderness; took delight in them there, as a traveller who had found such refreshment in a barren place. I saw your fathers as the first ripe in the fig-tree at her first time; pleased with their flourishing estate, delighting in them as his people, showering down upon them his blessings, and watching over them with constant care; which aggravated the baseness of their ingratitude, when they went to Baal-peor, see Numbers 25 and separated themselves unto that shame; joining in the obscene rites with which this idol was worshipped: and their abominations were according as they loved; the daughters of Moab drew them into this abominable idolatry. Note; (1.) The sinner's iniquity will certainly sooner or later prove his shame. (2.) When the love of bad women rages in the heart, to please them the infatuated slave stops at no abominations. 

3rdly, The wrath of God is revealed from heaven against all ungodliness and unrighteousness of men; and we see it, in the present instance, fearfully lighting upon the transgressors. 

God threatens them with a variety of miseries: 

1. Death shall spread its ravages among them, and their children shall perish before their eyes; some dying in the cradle; others carried from the womb to the grave; others perishing even from the conception. And though some should be spared to grow up, yet, by the sword, the famine, or pestilence, they would be consumed, or carried captives, till there shall not be a man left: yea, woe also to them, when I depart from them; for this is the heaviest of judgments: the sinner is wretched indeed whom God abandons. At present, indeed, these judgments seemed to be far away; Ephraim, as Tyre, was in prosperity, well fortified, and replenished with inhabitants; but the murderer, the Assyrian army, shall devour his children. Already Ephraim is smitten with tokens of God's displeasure, and soon shall be utterly destroyed. Their root is dried up, they shall bear no fruit, like a tree withered and blasted: yea, though they bring forth, a few of them at least, yet will I slay even the beloved fruit of their womb; so that when the prophet would intercede for them, he could not but think the barren womb a blessing. Give them, O Lord: what wilt thou give? Give them a miscarrying womb, and dry breasts: better far have no children, than only to bring them up for the slaughter. Note; (1.) Death makes no distinction, nor pays regard to infants' cries or parents' tears. (2.) The children that parents most doat upon are often snatched from their arms, to teach them the folly and sin of creature-idolatry. (3.) Those who are written childless need not murmur; the crosses that children occasion to us, often more than counterbalance all the comfort of them. 

2. In hatred God will cast them off, and cast them out. They had given him indeed abundant provocation to do so. All their wickedness is in Gilgal, which was become the chief place of their idolatrous worship; and thence it spread through the land. There I hated them for their abominations, profaning that place where once God's tabernacle had been pitched. For the wickedness of their doings I will drive them out of mine house; from the place where he had settled them in Canaan, the type and figure of his church. I will love them no more; at least, for a long while they shall not enjoy any public tokens of his favour and regard. All their princes are revolters; they, who should have restrained the people's wickedness were chief in the transgression, and emboldened them in sin by their evil examples. No wonder, therefore, that my God will cast them away as reprobate, and thrust them from his presence as abominable, because they did not hearken unto him, rejecting the commands of his law, and the warnings of his prophets: and they shall be wanderers among the nations; dispersed into all lands, and, like Cain, vagabonds in the earth; as was the case at their first captivity, and is awfully verified in their posterity to this day. Note; (1.) Of all miseries none can be greater than to be hated of God; and they who persist in malicious wickedness may assuredly expect it. (2.) It is a distinguishing mercy to the faithful, that, when others are abandoned and forsaken, they can still say, My God. 

10 Chapter 10 

Introduction
CHAP. X. 

Israel is reproved and threatened for their impiety and idolatry. 

Before Christ 740. 

Verse 1
Hosea 10:1. Israel is an empty vine— Houbigant, after most of the ancients, reads, Israel was a fertile vine, which abounded in fruit; but, fruitful as it was, it abused the blessings of God to the purposes of sin and idolatry. 

Verse 2
Hosea 10:2. Now shall they be found faulty— Now shall they undergo their punishment. 

Verse 3
Hosea 10:3. For now, &c.— Surely presently shall they say, We have no king, because we feared not the JEHOVAH and a king, what could he do for us? "After Israel shall be brought into captivity, and shall have no king over their nation, they shall then acknowledge that this misfortune has happened to them through their own fault, and because they have not feared the Lord. They shall acknowledge, that it would profit them nothing to have kings, without having also the protection of God." See Calmet. 

Verse 4
Hosea 10:4. Thus judgment springeth, &c.— "Injustice, being publicly countenanced, encourages the same practices in the dealings of private men." Thus injustice increaseth everywhere, as bitter and poisonous weeds spring up in a field where there is no care taken to destroy them. The word ראשׁ rosh, is in some places translated gall, and in others hemlock; a very bitter and poisonous plant, common in Palestine. 

Verse 5-6
Hosea 10:5-6. Shall fear because, &c.— Have feared, because of the famous calf, &c. For the people mourn over it: its priests are distressed, because its glory is departed from it. Houbigant; who, for king Jareb, reads, the king the avenger, as in chap. Hosea 5:13 and instead of Ephraim shall receive shame,—Ephraim shall be taken in a snare. 

Verse 8
Hosea 10:8. The high places— The altars, &c. The latter part of the verse is expressive of the confusion and despair to which the Israelites should be reduced by the destruction of their country. Our Saviour has made use of the same words to denote the extremity of the Jews in their last siege; and St. John in the Revelation, to set forth the terror of the wicked in the day of judgment. 

Verse 9
Hosea 10:9. O Israel, thou hast sinned— Even from the days of Gibeah, the sin of Israel flourisheth; from which if they had then abstained, they would not have provoked war in Gibeah, because of wicked men. Houbigant. The meaning, according to this translation, seems to be, that the Israelites, when they revenged the wickedness of Gibeah, would not have been twice overcome by the Benjamites, before they conquered, if they had not erected so many altars and statues. See Judges 19:22; Judges 19:30 and Houbigant. God gave the Israelites success in that righteous war. It may, however, seem strange, that it should be said that the "war overtook them not," as if they had not suffered by it; when they were unsuccessful in the first two assaults, and were repulsed by the Benjaminites with a slaughter amounting, in the two days, to 40,000 men. Judges 20:21; Judges 20:25. But, besides that the confederated tribes were ultimately successful, this loss, in proportion to their whole embattled force, which consisted of 400,000 men (Hosea 10:2.), was nothing in comparison with that of the tribe of Benjamin, which was all but cut off. For of their force, which was 26,700, no more than 1600 survived the business of the third day, in which the town of Gibeah was taken and destroyed. And of this remnant all seem to have been cut off afterwards, except the 600 men that fortified themselves upon the rock Rimmon; so that of the whole tribe not one forty-fourth part was left. 

Verse 10
Hosea 10:10. It is in my desire, &c.— Houbigant renders it, I will come and chastise them: the nations shall assemble against them, when I shall chastise them for their two transgressions; meaning the two calves of Dan and Beth-el. 

In their two furrows— Those who adopt these words in their literal sense seem to agree, that the image which the clause presents is that of a pair of heifers yoked to the plough; which I take to be erroneous. For the furrows are two: when they shall bind themselves, or shall be bound to or upon their two furrows. But a plough, though dragged by a pair of heifers, makes but one furrow at a time; and this is the one furrow of both heifers. If furrows be the true sense of the word עונות onoth, I am inclined to think the being bound, or confined, to their two furrows may be a proverbial expression, not much unlike the more homely proverb of our own language, of "an ass between two bundles of hay;" describing the situation of a person fluctuating in his choice between two things, of which he must choose one. In like manner, the situation of extreme difficulty to which the Israelites were reduced under their latter kings, without any human means of relief, but in the choice of one of the two alliances, between which they were ever fluctuating, that of Assyria and that of Egypt, may be represented under the image of an animal tethered by a short rope, in such a manner that its utmost liberty of feeding is but the breadth of a single ridge between two furrows, one on the one side, one on the other. The only objection of which I am aware, to this interpretation of the image, is, that pasture-grounds are not usually laid down in ridge and furrow, and animals are not usually tethered to feed in corn-land. 

But if the original word be taken to signify iniquities, or faults, the passage may be brought to the same general meaning, dismissing the image of a tethered animal, and rendering—when they are tied to their two faults, or, with the Syriac,—their two follies. The two alliances already mentioned might be called the two faults of the people, as both were repeatedly reprobated by the prophets, and yet the people were always courting the one or the other of them. Or they might be called their two follies: for they never formed the one or the other, but they experienced the folly of the measure. Their ally, whichever of the two they chose, always proved a treacherous friend; and yet the name of an alliance with one always drew down the resentment and vengeance of the rival power. They were tied to these two faults, or two follies, when, by God's just desertion of them, they were cut off from all prospect of any better aid, than one or the other of these alliances might offer to their hopes, and felt themselves obliged to make a choice. 

Verse 11
Hosea 10:11. And Ephraim, &c.— Houbigant renders the verse thus, Ephraim is a heifer, accustomed to tread out the corn, which she loves; but I will submit her neck to the yoke: I will tame Ephraim. Judah shall plough for himself; Jacob for himself shall break up the ground; as much as to say, "Ephraim loves treading out the corn, as opposed to ploughing;" that is to say, loves the booty not gained by his own labour; or to tread out, and freely eat of the corn, which is not its own; because the mouth of the ox which treadeth out the corn was not bound up. Israel very frequently made great depredations upon Judah: and as this heifer loved to tread out the corn, and not to plough, it is therefore added, that he should be made to plough;—put under the yoke; namely, that of the Assyrians. What is added, Judeah and Jacob shall plough for themselves, means that Judah shall not now plough for Israel, but for himself; as Israel shall no more make depredations upon him. 

Verse 12
Hosea 10:12. Sow to yourselves in righteousness— "Employ yourselves in works of justice and charity; and then, through the mercy of JEHOVAH, you may still hope to reap the fruits of your repentance and reformation." Instead of Reap in mercy, Houbigant reads, Reap in benevolence; leaving handfuls for the poor and the widow, as your law commands." And instead of, For it is time to seek the Lord, he reads, And seek you the Lord again and again: seek him with earnest and anxious desire. Some suppose that this alludes to the coming of the Lord Jesus Christ, the true teacher of righteousness, and the alone source of our justification and of our graces. See Isaiah 45:8. 

Verse 13
Hosea 10:13. Because thou did trust, &c.— Houbigant begins the 14th verse with this clause: Because thou didst trust, &c. Therefore, &c. And after Grotius, he reads, As Shalman was spoiled by the hand of Jerub-baal [or Gideon] in the day of battle; the mother shall be dashed in pieces with her children. The prophet seems to allude to the war of Gideon against Salmana, general of the Midianites, from whom the city here spoken of was called Shalman. But others suppose that the allusion is to the destruction of Beth-arbel, a city of Armenia, by Salmaneser, here called Shalman. 

Verse 15
Hosea 10:15. So shall Beth-el do unto you— "This is the fruit of your worshipping the golden calves at Beth-el. As it has happened to the city above mentioned, so shall it happen to you, because of your iniquities." Houbigant reads the verse, after the LXX, So shall it be done unto you, O house of Israel, for the wickedness of your counsels; and with the Vulgate he ends the chapter here: but ours seems the more proper division. 

In a morning, &c.— As the morning is brought to nothing, to nothing shall the king of Israel be brought. The sudden and total destruction of the monarchy of the ten tribes is compared to the sudden and total extinction of the beauties of the dawn in the sky, by the instantaneous diffusion of the solar light; by which the ruddy streaks in the East, the glow of orange-coloured light upon the horizon, are at once obliterated, absorbed, and lost in the colourless light of day. The change is sudden even in these climates; it is much more sudden in the tropical; and in all it is one of the most complete that Nature presents. 

REFLECTIONS.—1st, Still the sins of the people, and the judgments of God, are the burden of the prophesy. 

1. Their sins are charged upon them. 

[1.] They are destitute of all goodness. Israel is an empty vine, of no profit to the owner: he bringeth forth fruit unto himself; he thinks not of advancing God's glory, but his own; and his earthly good things are not spent in God's service, but consumed on his lusts, or in the worship of idols; and he is therefore an empty vine, being thus impoverished and exhausted.* 

* The reader will be pleased to recollect, that in my Reflections I almost always consider the text according to our public English Version. 

[2.] They are devoted to idolatry. According to the multitude of his fruit, as his riches increased, he hath increased the altars, &c. thus turning God's gifts against him, and abusing his blessings to the vilest purposes. Note; We too often see an increase of wealth abused to the increase of wickedness, instead of being employed as a more enlarged opportunity put into men's hands of serving God's cause, and doing good in their generation. 

[3.] Their heart is divided; among themselves factions rage, and sects dispute about the preference of idols; or rather, their heart is divided between God and the calves. Now shall they be found faulty, this halting between both being highly criminal, for a divided heart God abhors; or they shall be desolated with his judgments. 

[4.] They have spoken words, swearing falsely in making a covenant; perjured and profane, making no conscience of oaths or leagues; and, on the very seat of judgment, injustice and oppression sat enthroned. Thus judgment, which should have been administered with impartiality as a medicine, through false witnesses, and a corrupt magistracy, springeth up as hemlock in the furrows of the field; baleful and poisonous, perverted to the greater loss or ruin of the injured: and God will visit for these things, and avenge the quarrel of those who are oppressed with wrong. 

2. Their punishments are denounced. 

[1.] They shall say, We have no king; as bad as none, when justice was so ill administered; or they were really without a king, through the frequent assassinations of their monarchs; or having none able to protect them from their enemies; or, as at the last, when they and their king together were led captives into Assyria: because we feared not the Lord, which was the source of all their miseries; what then should a king do to us? If they had one, he could afford them no protection from the judgments of the eternal King whom they had provoked. As for Samaria, the metropolis of Israel, her king is cut off as the foam upon the water. In prophetic language, what shall be is spoken of as already done; Hoshea, the last king, being doomed to fall, weak as the froth which flies on the surface, and easily broken, as the bubbles, before the Assyrian army. 

[2.] Their idols shall be destroyed, and be as little able to help them as their king. He shall break down their altars, he shall spoil their images; the Assyrian monarch shall do it, the rod of God's indignation. The inhabitants of Samaria shall fear because of the calves of Beth-aven; for them, lest they should be seized by the enemy; or for themselves, as if, now that they were taken, the land would be left defenceless; for the people thereof shall mourn over it; of Beth-aven, or the worshippers of the calves in general shall lament their loss, and the priests thereof that rejoiced on it; who shall grieve, as particularly interested for the glory thereof, because it is departed from it, and no more surrounded with crowds of worshippers; or the glory of Beth-aven is now departed, their calf being gone. It shall also be carried unto Assyria for a present to king Jareb, as a trophy of victory over Samaria and her gods. Ephraim shall receive shame, when they see their idols demolished, and their folly in trusting them manifested: and Israel shall be ashamed of his own counsel, in paying divine worship to such vanities. The high places also of Aven, of iniquity, the scenes where their idolatries were committed, the sin of Israel, shall be destroyed; the thorn and the thistle shall come up on their altars, being left in ruins, and unfrequented; and in their bitter distress they, the people who were wont to worship there, shall say to the mountains, Cover us; and to the hills, Fall on us; as if seeking even under them a covert from their miseries, and desiring to be hidden from the wrath of God. Note; (1.) When we make any creature our idol, God justly breaks it down, and leaves us to mourn our folly. (2.) When the day of vengeance comes, in vain does the sinner cry to rocks and mountains to hide him from the wrath of the Lamb. 

2nd, The prophet, 

1. Reminds them of their wickedness, committed in a constant series from the days of their predecessors. From the days of Gibeah, when the Levite's concubine was so atrociously abused, thou hast sinned; continued in the practice of such abominations; or, more than the day of Gibeah, exceeding them in iniquity: there they stood, with daring effrontery, on their defence. The battle in Gibeah against the children of iniquity did not overtake them: in the first two engagements they were victorious, and at last six hundred men made their escape (see another interpretation in the Critical Notes): but as the sin of Israel now exceeded theirs, the battle should overtake them; notwithstanding their present prosperity in iniquity. 

2. God will visit them. It is in my desire that I should chastise them; on this he determined; and the people shall be gathered against them, as Israel was of old against Benjamin; when they shall bind themselves in their two furrows, fortified with a double entrenchment: or, they shall bind them; their enemies shall yoke them as oxen, to plough their ground: or, when I shall bind them for their two transgressions; their forsaking God for idols, and their corporal and spiritual adultery. And Ephraim is as an heifer that is taught to plough, and bear the yoke, to submit to God's commands; but with reluctance yielded her neck; and loveth rather to tread out the corn, where the can eat to the full, than labour in the furrows of obedience: but I passed over upon her fair neck; put a yoke upon it. I will make Ephraim to ride, or cause to ride on Ephraim; the Assyrians shall have dominion over them. Judeah shall plough, and Jacob shall break his clods; being brought into bondage by their conquerors. Some give a very different sense of the words, as speaking the kind care of God in teaching his penitent returning people, and the gentle methods that he took to engage their obedience; as one strokes the heifer's neck to encourage her, and bring her to the yoke. He laid then his institutions upon them, and set them to their work, that they might bring forth fruit abundantly to his glory and their own comfort. And to this sense the following words seem applicable; which contain, 

3. An exhortation to righteousness, prayer, and repentance. Sow to yourselves in righteousness; walk in all holy conversation and godliness, in the practice of every good word and work, which will bring their own reward: reap in mercy; spiritual and also everlasting life being to the faithful the reward, not of debt, but of grace; break up your fallow ground; for such is the heart of man; being naturally hard, unprofitable for any good fruit, overrun with the briers and thorns of corrupt affections, and needs to be broken up by an humbling conviction of our sinfulness, guilt, and misery, that the seed of divine grace may spread and grow, and bring forth abundantly: for it is time to seek the Lord, whose blessing alone can prosper the seed sown, till he come and rain righteousness upon you; give us that Spirit of righteousness, without whom we have no power to produce it. Ye have ploughed wickedness; toiled hard in the service of sin; and an Egyptian task-master had they found it. Ye have reaped iniquity; a plenteous harvest of evil, both of guilt and punishment: ye have eaten the fruit of lies; disappointed in their expectations, and finding nothing of that sweetness and satisfaction which they promised themselves; because thou didst trust in thy way, on idol confidences, or heathen alliances; and in the multitude of thy mighty men; their own armies and garrisons, which were poor defences against the wrath of God, which they had provoked; and thus will all the confidence and comforts of the sinner assuredly disappoint his hopes. 

4. An utter destruction awaits them. Therefore, because of their sins and vain confidences, shall a tumult arise among thy people, from insurrections at home, and the invasion of the Assyrian army: and all thy fortresses shall be spoiled, so that they should find no place of refuge; as Shalman (the same probably as Salmaneser) spoiled Beth-arbel in the day of battle; a well-known transaction in that day, where the place was sacked, the people most inhumanly massacred; the mother was dashed in pieces upon her children; and such would be their case; so shall Beth-el do unto you, because of your great wickedness; particularly their idolatry committed at Beth-el, which would bring down the like fearful vengeance upon them. Or, so will he do unto you, O Bethel; commit the same ravages in this chief seat of idolatry. In a morning shall the king of Israel be utterly cut off; certainly and speedily as the morning returns; or, when they think the day of prosperity and liberty is dawning upon them, then shall their king Hoshea be cut off, and all the nation perish with him. Note; Whatever miseries we feel or fear, whether national or personal, respecting our bodies or our souls, they all spring from the same cause; sin, sin is the deadly root of bitterness. 

11 Chapter 11 

Introduction
CHAP. XI. 

The ingratitude of Israel unto God for his benefits: their judgment. God's mercy towards them. 

Before Christ 740. 

Verse 1
Hosea 11:1. When Israel was a child, &c.— Israel is my son: I have loved him as a son, and delivered him from Egypt. "I have regarded him as my child; I have taken the same care of him as a father does of a son." The prophet seems to allude to the words of Moses, Exodus 4:22-23. St. Matthew has quoted this passage of Hosea, and applied it to the return of our Saviour from Egypt. He says, that then these words of the prophet were fulfilled; I have called my son out of Egypt. The departure of the Jews from that country was only a figure of that of the Saviour; and the name of the first-born, which the Scripture on that occasion gives to Israel, was literally and exactly verified only in the person of Jesus Christ. Eusebius, however, and several other ancient writers, are of opinion, that St. Matthew did not take this passage from Hosea, but from the words of Balaam, Numbers 24:8. But we shall say more concerning this matter on Matthew 2:15. 

Verse 2
Hosea 11:2. As they called them— As I called them, so they went from me. Houbigant. 

Graven images— We read frequently, in our English bibles, of graven images, and of molten images: and the words are become so familiar, as names of idolatrous images, that although they are not well chosen to express the Hebrew names, it seems not advisable to change them for others which might more exactly correspond with the original. 

The graven image was not a thing wrought in metal by the tool of the workman whom we should now call an engraver; nor was the molten image an image made of metal, or any other substance melted, and shaped in a mould. In fact, the graven image and the molten image are the same thing, under different names. The images of the ancient idolaters were first cut out of wood, by the carpenter, as is very evident from the prophet Isaiah. This figure of wood was overlaid with plates either of gold or silver, or, sometimes perhaps, of an inferior metal. And in this finished state it was called a graven image (that is to say, a carved image), in reference to the inner solid figure of wood, and a molten (that is to say, an overlaid, or covered) image, in reference to the outer metalline case or covering. And sometimes both epithets are applied to it at once. I will cut off the graven and molten image; Nahum 1:14. Again, What profiteth the graven and molten image? Habakkuk 2:18. The English word molten conveys a notion of melting, or fusion. But this is not the case with the Hebrew word פסל pesel, for which it is given. The Hebrew word signifies generally to overspread, or cover all over, in whatever manner, according to the different subject, the overspreading or covering be effected; whether by pouring forth a substance in fusion, or by spreading a cloth over or before, or by hammering on metalline plates. It is on account of this metalline case, that we find a founder employed to make a graven image, Judges 17:3 and that we read in Isaiah of a workman that melteth a graven image; Isaiah 40:19.: and in another place we find the question, who hath molten a graven image? Isaiah 44:10. In these two passages the words should be overlayeth, and overlaid. 

Verse 3
Hosea 11:3. Healed them— Preserved them. 

Verse 4
Hosea 11:4. I drew them with cords of a man— "I employed, to gain their affection, all the motives which could influence a heart not insensible to love. They cannot complain that I treated them as animals, or as slaves; that I commanded them with rigour, or constrained them by force. I treated them as reasonable men, and as a father treats his children." Houbigant concludes the verse with the words, Yoke on their jaws; and begins the fifth thus; I drew him gently unto me: he shall not, &c. 

Verse 7
Hosea 11:7. My people, &c.— My people delay returning to me: though they have been called upwards, yet none at all would raise himself up. 

Verse 8
Hosea 11:8. How shall I give thee up? &c.— The mercy of the Almighty is here pathetically represented as contending with his justice; to shew that he does not willingly afflict or grieve the children of men. Admah and Zeboim were two cities involved in the destruction of Sodom and Gomorrah. We may read, How shall I deliver thee up, Israel? and instead of repentings—relentings. 

Verse 9
Hosea 11:9. And I will not enter into the city— And I will not come as an enemy. Houbigant renders it, Nor am I come speedily to depart from thee: and he supposes that the contrast in this and the former clause is between an inhabitant and a passing traveller. Bishop Lowth renders it, after St. Jerome, Though I inhabit not cities: "I am not one of those who dwell in cities, who live according to human laws; who reckon cruelty to be justice." Castalio follows St. Jerome. This sentence is parallel and, synonymous to I am not a man. The future אבוא abo, has a frequentative power: see Psalms 3:8. I am not used to enter, or dwell; I am no inhabitant of a city. There is a very elegant contrast in each member of the sentence: I am God, and not man; there is an increase of the sense in the following sentence, and the contrast is varied: "I am thy God, dwelling with thee; but in a peculiar and extraordinary manner, no way similar to that of mankind." Nothing can be more plain and elegant. 

Verse 10
Hosea 11:10. They shall walk, &c.— It shall come to pass, that they shall follow the Lord, when he shall roar like a lion; for he shall roar, and the fishes of the sea shall tremble. Houbigant. See Ezekiel 38:20. By the fishes of the sea, are supposed to be meant the people of Egypt and Babylon. But the following seems a better and more consistent translation:—They shall walk after the Lord, who shall roar like a lion: when he shall roar, then the children shall come fluttering from the west. Hosea 11:11. They shall come fluttering as a bird, &c. 

The children— It is remarkable, that the expression is neither their children, nor my children, but simply the children. The first would limit the discourse to the natural Israel exclusively; the second would be nearly of the same effect, as it would express such as were already children at the time of the roaring. But the term the children, put nakedly, without either of these epithets, expresses those who were neither of the natural Israel, nor children, that is, worshippers, of the true God, at the time of the roaring, but were roused by that sound, and then became children, that is to say, the adopted children, by natural extraction Gentiles. This and the next verse contain indeed a wonderful prophecy of the promulgation and progress of the Gospel, and the restoration of the race of Israel. The first clause of this 10th verse states generally, that they will return to the Lord. In what follows, the circumstances and progress of the business are described. First, Jehovah will roar—the roaring is unquestionably the sound of the Gospel. Jehovah himself shall roar—the sound shall begin to be uttered by the voice of the incarnate God himself. The first effect shall be, children shall come fluttering from the west; a new race of children—converts of the Gentiles; chiefly from the western quarters of the world, or what the Scriptures call the west; for no part, I think, of Asia Minor, Syria, or Palestine, is reckoned a part of the east in the language of the Old Testament. Afterwards the natural Israel shall hurry from all the regions of their dispersion, and be settled in their own dwellings. 

It is to be observed, that the roaring is mentioned twice. It will be most consistent with the style of the prophets, to take this as two roarings; and to refer the hurrying of the children from the west to the first; the hurrying from Egypt and Assyria to the second. The times of the two roarings are the first and second advent. The first brought children from the west; the renewed preaching of the Gospel, at the second, will bring home the Jews. And perhaps this second sounding of the Gospel may be more remarkable even than the first, the roaring of Jehovah in person. 

REFLECTIONS.—1st, God puts the people of Israel in mind, 

1. Of the grace and mercy that he had shewn them. When Israel was a child, then I loved him, in their weak and helpless state, when first God took them for a people; and called my son out of Egypt, from that house of their prison: and prophetically this declares what should be the case with Christ, God's incarnate Son, to whom, Matthew 2:15 the words are expressly applied, and in and through whom every faithful soul has obtained a deliverance from the bondage of guilt and corruption, infinitely more intolerable than that of Egypt. I taught Ephraim also to go, with all the tenderness and care of the fondest mother; taking them by their arms; giving them his holy law to direct them, and by a pillar and cloud guiding their marches in the trackless wilderness. And thus God still upholds his believing people, teaching them by his word and spirit; carrying them through their trials and temptations, and strengthening their souls for his work and service. I healed them of their diseases and plagues; as he doth the souls of genuine penitents, when wounded by sin, or when they have suffered by spiritual decays. I drew them with cords of a man, with bands of love; by every endearing motive, and the powerfully constraining influence of his love shed abroad in their hearts, by which God still draws every penitent sinner to come unto him. I was to them as they that take off the yoke on their jaws; as the husbandman unmuzzles the ox, or looses the yoke from its neck, so had God delivered them from the servitude of Egypt, as he doth his believing people from the bondage of corruption: and I laid meat unto them; the manna and quails wherewith he fed them in the wilderness, the emblems of the better spiritual bread which cometh down from heaven, with which God strengthens and comforts his faithful people in their way through this desart world to the land of eternal rest. 

2. Of the base ingratitude with which they had requited him. As they, the prophets of the Lord, called them to their duty, and to return from their sinful backslidings; so they went from them: the more importunately they were solicited, the more obstinate and refractory they grew. They sacrificed unto Baalim, and burnt incense to graven images, the abominable thing against which they were so particularly warned. All God's kindness was thrown away upon them: they knew not that I healed them, but ascribe to their idols all their mercies; and my people are bent to backsliding from me; both under a constant propensity to depart from him, and wilfully set upon their abominations, though nationally his people, which relation aggravated their guilt exceedingly. They refused to return; whether courted or threatened, they persisted in evil: though they called them to the Most High, to leave their idols, and return to the worship of the true God, none at all would exalt him, give him the glory due unto his name; or lift up their prayers to him for mercy, or their hearts from earthly vanities to high and heavenly things. Note; Much pains are often spent to little purpose by God's faithful ministers; yet, though sinners will not hear, God is thereby glorified in leaving them without excuse. 

3. Heavy wrath is denounced against them. He shall not return into the land of Egypt, but the Assyrian shall be his king, whose yoke would be so much heavier, that they would wish rather for the task-masters of Egypt again: or so straitly should they be besieged, or so far carried away captives, that they should not be able to send ambassadors to Egypt for assistance. And the sword shall abide on his cities; the destruction shall be long continued, as well as universal; and shall consume his branches, and devour them; the villages and country around, or the inhabitants thereof; because of their own counsels, which were their ruin. Note; Sinners have none to blame but themselves: they choose those ways which necessarily lead to their own perdition. 

2nd, We have, 

1. The reluctance that a gracious God expresses in giving up the once chosen people of Israel to ruin. How shall I give thee up, Ephraim? &c. Justice might well plead for their total excision, and that, like the cities which were consumed with fire, Deuteronomy 29:23. Israel deserved to be given up to the same terrible vengeance; but mercy pleads for some mitigation or respite, if not for pardon; and God, as a father, with bowels of tenderest compassion, appears most backward to ruin even this rebellious son; and mercy prevails; mine heart is turned within me, my repentings are kindled together. And most astonishing do these compassions of our God appear! Oh, that the ungrateful sinner would for a moment pause, and think of them! Surely they must soften his obdurate heart. 

2. God's determination to shew them some mercy. I will not execute the fierceness of mine anger, in blotting out their name from under heaven; I will not return to destroy Ephraim; though I visit them in wrath, I will not enter into the city; though Jerusalem, Samaria, and the other cities, lie waste for a time, their desolations shall not be perpetual, as those of Admah and Zeboim: for I am God, and not man, (human compassions, indeed, would long ago have failed;) the holy One in the midst of thee. Christ is his faithful people's protector: for his sake, who stands in the midst of them to plead for them, they are spared; and, though they deserve punishment, through him they obtain mercy. They shall walk after the Lord, the Messiah their Saviour, their leader and commander, the Captain of their Salvation, receiving an application of the great and precious promises of his Gospel, and yielding to be saved by grace. He shall roar like a lion; his word shall be heard far and near: when he shall roar, then the children shall tremble from the west; the returning penitents, whose hearts shall be deeply affected with the preaching of the Gospel: and this respects the Gentiles, as well as the Jews, the Gospel having chiefly spread that way hitherto. They shall tremble as a bird out of Egypt, and as a dove out of the land of Assyria, flying swiftly, as the timorous dove when pursued by a bird of prey, to the covert of redeeming grace: and I will place them in their houses, saith the Lord; in the church of God below; and all those who persevere to the end in faith and love, in the eternal mansions of glory above. Note; (1.) When we are most discouraged with the sense of our own deserts, we should still remember with whom we have to do: he is God, and not man; and as his majesty is, so is his mercy. (2.) The trembling of the sinner is usually the first symptom of his return to God. (3.) When Christ is our captain, and we walk after him, we cannot fail of victory over every foe. 

3. A heavy complaint still lies against Ephraim: he compasseth me about with lies, and the house of Israel with deceit. This seems to be a new discourse, and most properly should begin the next chapter. Their services were hypocritical, and their profession deceitful, and therefore an abhorrence in the sight of the heart-searching God. 

4. Judah is highly commended: Judeah yet ruleth with God. The two tribes submitted in some measure to that Theocracy which God had established among them, and their kings ruled according to God's law, and received their directions from him in their emergencies; which was their truest honour and highest dignity: and he is faithful with the saints, cleaving to the worship of the sanctuary and treading in the steps of their pious progenitors; and, while they do so, they may assuredly expect that God will be faithful to his promises, and preserve them to his everlasting kingdom. Note; (1.) They who perseveringly make God their king shall be exalted to reign with him. (2.) The faithful will be rewarded with mansions in glory, when the hypocrite and unbeliever shall receive their portion in everlasting burnings. 

12 Chapter 12 

Introduction
CHAP. XII. 

A reproof of Ephraim, Judah, and Jacob. By former favours he exhorteth to repentance. Ephraim's sins provoke God. 

Before Christ 725. 

Verse 1
Hosea 12:1. Lies and desolations— Perfidiousness and violence. Houbigant reads the next clause, They make a covenant with the Assyrians, whilst in the mean time oil is carried into Egypt. That is, "While they were in covenant with the Assyrians, they were secretly and perfidiously seeking an alliance with the Egyptians." Egypt was not a country remarkable for oil of olives, which yet is one great necessary of life in the eastern countries, being very much used there for food. At the same time oil was wanted for lights there, which must not only have been necessarily very numerous in so populous a country; but was also used by the ancient Egyptians in great quantities for illuminations, which are still very frequent in those countries; and especially in those months when the Nile overflows, of which Maillet in his Letters gives a most amusing description, and which we may suppose obtained sometimes, more or less, even in the prophetic times. To which also we may add, the custom which obtains universally there, of keeping lamps burning during the night, in all the apartments of a house that are kept in use; which occasions Maillet to say, that perhaps there is no country in the world where so much oil is consumed as in Egypt. This great consumption of oil occasioned the Egyptians anciently to extract it from other vegetables, as well as olives; and still occasions them to do so. One plant in particular, called cirika, which greatly resembles wild succory, furnishes them with a good deal of oil; but as its smell is very disagreeable, and its light not so clear as that of olive oil, it is not burnt by people of condition, or those who would be thought such. Syria, on the contrary, was a land of oil; and it was produced in great quantities in that part which the Jews inhabited. It is no wonder then, that when the Jews wanted to pay their court to the Egyptians, they sent them the present of oil, with which the prophet here upbraids them. It was what their country produced in great abundance, and it was highly acceptable in Egypt. See the Observations, p. 387. 

Verse 4
Hosea 12:4. Yea, he had power over the angel, &c.— Concerning this translation, see the notes on Genesis 32. Houbigant reads the last clause of the verse, And there he spake with him: even Jehovah God of Hosts, Hosea 12:5.: therefore the angel with whom Jacob wrestled—the angel of the covenant—is Jehovah God of Hosts. 

He wept— He had wept. Of weeping, Archbishop Newcome says, "we read nothing in Genesis 32." Certainly we read nothing of Jacob's weeping upon the occasion of the wrestling or colluctation at Peniel. But as the weeping and supplicating stand connected here with the finding of God at Beth-el, it is evident that this weeping and supplicating were previous to any meeting with God at Bethel; consequently, previous to Jacob's first meeting with God at Beth-el. Now, previous to the first meeting, there was weeping as well as supplicating; for we read, that previous to that meeting Jacob was in distress, and that God answered him in that distress: Genesis 35:3. I allow therefore that the weeping and entreaty, which procured the very extraordinary favour of God's appearance to Jacob in the dream at Beth-el, (Genesis 28.) are mentioned here, as part of the means by which he obtained that strength which enabled him to prevail over the angel. The remark of Luther, upon this extraordinary conflict between Jacob and the glorious personage called the angel, is so excellent, that I cannot but subjoin a translation of it here:— 

"Various have been the sentiments of learned men concerning this wrestling or colluctation of Jacob. But the history evidently shews, that Jacob was apparently brought to the utmost hazard of his life, and that all the powers of his body were forcibly assailed by his unknown antagonist. He therefore called forth the whole strength of every part of his frame against his opponent, in order to defend his life. Yea, he not only wrestled with all the powers of his body; but his faith was brought into the fullest exercise: he was above all things comforted and supported in this instant peril, from the certainty that he was commanded by Jehovah to return into the land of Canaan. In the next place, with his whole heart he laid hold of the promise given to him in Beth-el by Jehovah, in which protection was most indubitably promised. While therefore he thus agonized, and was so strongly opposed by his unknown antagonist, although he summoned all his bodily powers to his assistance, he still more mightily contended with the hand of faith, eyeing the promise, and confidently resting upon God according to his word, to be preserved and delivered from this imminent danger. Thus by faith he conquered God." 

Verse 5
Hosea 12:5. The Lord is his memorial— The person, of whom it is here said, that the name Lord or JEHOVAH is his memorial, is no other than he whom the patriarch found at Beth-el, who there spake with the Israelites in the loins of their progenitor. He, whom the patriarch found at Beth-el, who there, in that manner, spake with the Israelites, was, by the tenor of the context, the antagonist with whom Jacob was afterwards matched at Peniel. The antagonist, with whom he was matched at Peniel, wrestled with the patriarch, as we read in the book of Genesis, (chap. Genesis 32:24.) in the human form. The conflict was no sooner ended, than the patriarch acknowledged his antagonist as God, Genesis 32:30. The holy prophet first calls him angel, מלאךֶ malaak, Hosea 12:4 and after mention of the wrestling or colluctation, and of the meeting and conference at Beth-el, says, (Hosea 12:5.) that he, whom he had called angel, was JEHOVAH God of Hosts. And to make the assertion of this person's godhead, if possible, still more unequivocal, he adds, that to him belonged, as his appropriate memorial, that name, which is declarative of the very essence of the godhead. This Man therefore of the book of Genesis, this Angel of Hosea, who wrestled with Jacob, could be no other than the JEHOVAH-ANGEL, of whom we so often read in the English Bible, under the name of the Angel of the Lord: a phrase of an unfortunate structure, and so ill-conformed to the original, that it is to be feared, it has led many into the error of conceiving of the Lord as one person, and of the Angel as another. The word of the Hebrew, ill rendered, the Lord, is not, like the English word, an appellative, expressing rank, or condition; but it is the proper name JEHOVAH. And this proper name Jehovah is not, in the Hebrew, a genitive after the noun substantive Angel, as the English represents it; but the words Jehovah and Angel, are two nouns substantive in apposition, both speaking of the same person; the one, by the appropriate name of the essence; the other, by a title of office. Jehovah-Angel would be a better rendering. The JEHOVAH-ANGEL of the Old Testament is no other than He, who, in the fulness of time, "was incarnate by the Holy Ghost of the Virgin Mary." 

Verse 6
Hosea 12:6. Therefore turn thou, &c.— From these words we learn on what account that which is said concerning Jacob, and concerning God, is spoken; and how it so concerned the Israelites of Hosea's time, as that this exhortation should be thence inferred to them. With respect to the things which are mentioned concerning Jacob, they were manifestly so ordered by God, as to be a sign to his sons or posterity after him, and more evidently to be fulfilled in them than in him. What was done by him, shews what ought to have been done by them, that they might approve themselves to be his genuine offspring. What was done or spoken by God, and promised to Jacob, shews what God would certainly do for them, and make good to them, if they so approved themselves; which if they did not, they shewed themselves to be degenerate from him, and to be ungrateful to God; unmindful of his goodness to Jacob, and in him to them: and if they did not enjoy or were deprived of those blessings to him, and in him to them promised, it was through their own fault; not through any failure on God's part; who still continued to be the mighty God of Jacob, able and willing to bless all those who strive with him for a blessing. See Pococke. 

Verse 7
Hosea 12:7. He is a merchant, &c.— Canaan holds the balances of deceit in his hands; Ephraim is so called, because he imitates the practice of fraudulent merchants. 

Verse 8
Hosea 12:8. In all my labours, &c.— My labours shall be my own nor shall the iniquity be found out, wherein I have sinned. Houbigant. 

Verse 9
Hosea 12:9. And I—will yet make, &c.— I, the Lord thy God, brought thee out of the land of Egypt, till I gave thee such a habitation in tents as thou hast in the days of the solemn feast; meaning that of tabernacles. 

Verse 10
Hosea 12:10. I have also spoken by the prophets— Here are three species of prophesy distinctly mentioned: first, immediate suggestion or inspiration, when God dictates the very words which the prophet is to deliver. Secondly, vision, or a representation made of external objects to the imagination, in as lively a manner as if they were conveyed to the senses: and thirdly, parables and apt resemblances. The Lord is here recounting some of the distinguished acts of his sovereign mercy to the Israelites, in order to shew their ingratitude more fully. 

Verse 11
Hosea 12:11. Is there iniquity, &c.— If there was a vain religion in Gilead, certainly they are vain in Gilgal: They sacrifice bullocks; therefore their altars shall be, &c. Houbigant. The tribes beyond Jordan, in one of which was Gilead, were now subdued by Tiglath-Pileser, when the prophet delivered this. He therefore denounces that such should be the case of Gilgal also, where was the same vain and idolatrous worship, on this side of Jordan. 

Verse 12
Hosea 12:12. And for a wife he kept sheep— And for a wife was he detained. Houbigant. 

Verse 14
Hosea 12:14. Ephraim provoked him, &c.— Ephraim hath provoked the extremest anger. His blood shall be sprinkled upon him; and his reproach, &c. Houbigant. 

REFLECTIONS.—1st, We have here, 

1. The folly of Ephraim; he feedeth on wind, and followeth after the east-wind, entertaining fallacious hopes, and courting his idols, or his heathen neighbours, for assistance; a labour as vain as pursuing the wind: he daily increaseth lies and desolation, his strange gods and foreign alliances, which will prove a lie in his right hand, and bring ruin upon him; and they do make a covenant with the Assyrians, 2 Kings 15:19 thinking to secure their safety thereby; and oil is carried into Egypt to purchase their favour and help; but neither shall be of any service to them, but will help to impoverish them, and hasten their destruction. Note; They who trust on creature-confidences will find them not only deceitful but ruinous. 

2. The Lord hath also a controversy with Judah, who now began to degenerate and fall into idolatry, and therefore he will punish Jacob according to his ways; according to his doings will he recompense him, discovering his sins and taking vengeance for them. 

3. Their degeneracy from the piety of their forefathers was a great aggravation of their guilt. He, Jacob, took his brother by the heel, so soon did he begin to struggle for the birthright, while they had bowed down their necks to idols, and subjected themselves to the heathen; and by his strength he had power with God, yea, he had power over the angel, and prevailed, when he wrestled with him in the way, Genesis 32:24 the Son of God in human form coming to prove his faith and constancy, and strengthening him for the conflict: he wept and made supplication unto him, and thus prevailed; these being the most potent arms that we can use to obtain every blessing from the Angel of the covenant, whose eternal power and godhead here appear, being the object of the patriarch's adoration and prayers. His faithless seed had given up the struggle, and, having revolted from God's worship, had forfeited all interest in him, and communion with him; as all must do who live a prayerless life. He found him in Beth-el, both before and after this, Genesis 28; Genesis 35 and there renewed the covenant with him, and in him with his posterity, there he spake with us: but they had apostatized, and turned Beth-el, the house of God, into Beth-aven, the house of iniquity; and therefore had justly forfeited the promised mercies. And this person with whom Jacob wrestled, and who spake to him, was the true Jehovah, even the Lord God of hosts; the Lord Jehovah is his memorial, his name, expressive of his self-existence, eternity, and immutability, who should by right be worshipped, adored, and served by all, and by them especially to whom he had appeared so gracious. Their neglect of him, therefore, and disobedience were the more criminal. 

4. They are exhorted yet to return to God. Therefore turn thou to thy God, to this glorious Jehovah, from whom they had so greatly departed; and, whenever they did so, they would prove his covenant mercies still offered to them, and he would own his relation to them as their God. Keep mercy and judgment, the two grand pillars of vital godliness, comprehending every act of kindness to men's bodies and souls, and that integrity and uprightness which in every word and deed should be observed; and wait on thy God continually, in every appointed means of grace, for those supports of his Spirit which alone can enable us for the exercise of charity and justice to men, and that unreserved obedience and resignation which we owe to his blessed Self. 

2nd, We have a change of person from Judah to Ephraim, 

1. Ephraim is charged with deceit in trade. He is a merchant, or a Canaanite, more like such a one than a descendant from Israel; the balances of deceit are in his hand, imposing by false weights and measures on those with whom he dealt: he loveth to oppress, takes delight in such wickedness, and pleases himself with the thought of his own ingenuity. Note; Fraudulent tradesmen are the vilest of robbers. 

2. Ephraim vindicates himself from the accusation. Yet I am become rich, I have found me out substance; as if his success sanctified the means by which he acquired his riches; and that his prosperity, notwithstanding the warnings of the prophets, secured his impunity. In all my labours they shall find none iniquity in me that were sin, none such as deserved that name, so fair and upright they pretended their dealings had been; and that, if their trade was submitted to the severest scrutiny, it would stand the test; while to their own labour, not God's blessing, they impiously ascribe their gain. Note; (1.) A carnal heart regards its riches as its most substantial good. (2.) Many pride themselves on their fair character among men, who in the day of God will be found very different from what they appear. (3.) Self-deceivers will not call their iniquity sin: "it is the way of trade; every body does so; one could not live without it:" these are plausible excuses; but God is not mocked; all unrighteousness is sin, and the wages of it death eternal. 

3. Idolatry is charged upon them. Is there iniquity in Gilead? in that pleasant land, in a city of priests, a city of refuge too? Surely they are vanity; the inhabitants, like the other Israelites, are devoted to idolatry; they sacrifice bullocks in Gilgal to their idols, yea, their altars are as heaps in the furrows of the fields, so thick they stood; or, as some suppose, so should they be beaten in pieces, and become a heap of rubbish. 

4. Notwithstanding these provocations, God gives some intimations of mercy in store for them, if they will return. And I, that am the Lord thy God, still owning in some sense the relation, from the land of Egypt, from that time having taken them nationally for his people, will yet make thee to dwell in tabernacles, as in the days of the solemn feasts; which might refer to their return from Babylon; or rather respects the times of the Gospel, when the converted Jews should rejoice in Christ Jesus, and have a place in his church; and it also looks forward to their expected restoration to their own land. I have also spoken by the prophets in time past, or I will speak, sending forth pastors and teachers to preach his Gospel; and I have multiplied, or will multiply, visions; I have done so, and will again under the Gospel dispensation; and I have used, or will use, similitudes, as was the case in the Jewish church, where the whole service was figurative, and was especially fulfilled in the parables which Christ so frequently delivered. Note; The Lord hath used every gracious method to communicate to us the messages of his grace. If, after all, we continue wilfully ignorant, sin lieth at our door. 

5. What God had done for their forefathers was a strong proof of his kindness to them, and served to shew their ingratitude. And Jacob fled into the country of Syria, to Laban; and Israel served for a wife seven years; and, being then deceived by Laban, who gave him Leah instead of Rachel, on receiving her also the following week, for a wife he kept sheep seven years more; which is instanced both as a proof of the meanness of their original, for a Syrian ready to perish was their father, and as a mark of God's favour to them, in raising them from so low a beginning to be a mighty nation; and reflected highly on their ingratitude. And by a prophet the Lord brought Israel out of Egypt, and by a prophet was he preserved, by Moses, who was the figure of Christ, the great Redeemer and Saviour, the deliverer of his faithful people from the bondage of sin, Satan, death, and hell. Now God having so wonderfully dealt with them, and saved them from their enemies, they were bound by every tie of love and duty to serve him; but they made the basest returns when they rebelled against him, and rejected his prophets, to one of whom they had such unspeakable obligations. Note; All God's goodness to the sinner will be remembered at the last, to convince him of his ingratitude, and leave him without excuse. 

6. They having made the most base returns to God for his kindness; he is justly provoked to punish them severely. Ephraim provoked him to anger most bitterly by his sins, and especially idolatry: therefore shall he leave his blood upon him; either the innocent blood shed by him shall be required of him, or his own blood shall be poured upon him, shed by the sword of vengeance for all his crying sins; and his reproach shall his Lord return unto him; the reproaches cast upon God by his idolatry, and on the prophets who terrified against it, shall return into his own bosom, when he shall be a poor, wretched, despicable captive in a strange land. Note; The sinner shall surely bear the shame of his iniquities, either in time covered with penitent confusion, or in eternity with everlasting contempt. 

13 Chapter 13 

Introduction
CHAP. XIII. 

Ephraim's glory, by reason of idolatry, vanisheth. God's anger for their unkindness. A promise of God's mercy. A judgment for rebellion. 

Before Christ 725. 

Verse 1
Hosea 13:1. When Ephraim spake, trembling— When Ephraim promulged his edicts, or first became a kingdom. Houbigant. It may be otherwise understood, that when he behaved himself with dutiful submission and obedience to God, his kingdom was powerful; but when he gave himself up to idolatry, his strength immediately declined. The word Baal is here used in its general sense, for false gods. 

Verse 2
Hosea 13:2. Let the men that sacrifice kiss the calves— Or it should rather be rendered, Let the sacrificers of men kiss the calves. It appears from this passage, that superstition and idolatry had made such a progress among the ten tribes, that human sacrifices were made an essential rite in the worship of the calves. And this was the finishing stroke, the last stage of their impiety; that they said Let the sacrificers of men kiss the calves: let them consider themselves as the most acceptable worshippers, who approach the image with human blood. Kiss the calves; that is to say, worship the calves. Among the ancient idolaters, to kiss the idol was an act of the most solemn adoration. Thus we read in Holy Writ of all the knees which have not bowed to Baal, and every mouth which hath not kissed him. Tully mentions a brazen statue of Hercules at Agrigentum, in which the workmanship of the mouth was sensibly worn by the frequent kisses of the worshippers. And in allusion to this rite, the holy Psalmist, calling upon the apostate faction to avert the wrath of the incarnate God by full acknowledgment of his divinity, bids them kiss the Son; that is to say, worship him. 

It may seem extraordinary, that we find it no where mentioned in the sacred history by whom the practice was introduced of sacrificing men to the calves, the pretended emblems of the true God. But this would appear an objection of no great weight to the interpretation I have given of the prophet's words, which is the only one, I think, that they will naturally bear; if the prevalence of the practice were of necessity implied in the words of the prophet so interpreted. But it is possible, that the calves themselves were never so worshipped; but that the zeal for idolatry was so great with some of the latter kings, that they made it a condition upon which alone they would tolerate the worship of Jehovah in the calves, that the worshipper should join in the offering of human sacrifices to Moloch, or some other idol. For if any of the kings of Israel issued an edict of toleration, under such a condition; he said, in effect, "Let the sacrificers of men kiss the calves." It is true, no such measure is mentioned in the sacred history. But the silence of the history is certainly no confutation of any thing, to which the prophets clearly allude as a fact. For the history of the kingdom of Israel, under the different usurpers, after the fall of Zedekiah, the son of the second Jeroboam, is so concise and general, that we know little of the detail of it, but what is to be gathered from allusions. We have the names of the kings in succession, the length of their reigns, and their principal exploits. But we know nothing of the particulars, but what we gather from the prophets, or from the more circumstantial history of the collateral reigns in the kingdom of Judah; insomuch that human victims may have been offered to the calves, or the wor-shippers of the calves may have been compelled to dip their hands in the blood of Moloch's victims; though no evidence of either practice remains, but this allusion of the prophet Hosea; which leaves some degree of doubt between the two. Sacrifices to the calves themselves seem to me the more probable object of the allusion. 

When it is recollected, that Solomon himself built a temple to Moloch, and that Ahab introduced the worship of the Tyrian Baal in the kingdom of Samaria, and that both these idols were appeased with infant blood; there is too much reason to believe, that the practice must have begun early in both kingdoms; although it probably was late before it came to a height in either. And yet the first mention of it, in the history of the kingdom of Samaria, is when the sacred writer closes that history, with an enumeration of the crimes which provoked the judgment of God, and brought on its ruin, 2 Kings 17:17. Nevertheless, it is certain, that this abominable custom was of older date, and perhaps of not much older date, in the kingdom of Samaria, than in that of Judah. For, in the kingdom of Judah, Ahaz is the first king, of whom we read that he adopted the practice. And it is mentioned, as one of the things in which he followed the example of the kings of Israel;—Ahaz—did not that which was right in the sight of Jehovah, like David his father. But he walked in the way of the kings of Israel, insomuch that he passed his son through the fire, according to the abominations of the heathen, &c. See 2 Kings 16:2-3. 

Upon the whole, it may be concluded with certainty, from this text of Hosea, that, in the latter period of the monarchy of the ten tribes, the practice of human sacrifices came to such a height, and was so much countenanced by the kings and rulers, that it was either enjoined as an essential in the worship even of the calves; or required of their worshippers, with regard to other idols, as the only condition upon which even that shadow of the true worship would be tolerated. The time when this took place cannot be determined with certainty; I think it must have been as early as the reign of Menahem; for, from the expressions in 2 Kings 16:3 we may gather, that Ahaz had the example of more kings of Israel than one or two, for the detestable rites which he introduced among his own subjects. 

Verse 4
Hosea 13:4. Yet I am, &c.— For I am the Lord thy God, who brought thee out of the land of Egypt: And thou shalt see that there is no other God but me, nor any Saviour beside me. Houbigant. 

Verse 5
Hosea 13:5. I did know thee, &c.— I fed thee, &c. Houbigant after the LXX. 

Verse 6
Hosea 13:6. According to their pasture, so were they filled— But they were filled in their pastures. Houbigant. 

Verse 7
Hosea 13:7. As a leopard, &c.— As a leopard in the way to the Assyrians. Houbigant. 

Verse 9-10
Hosea 13:9-10. O Israel, &c.— O Israel, I will destroy thee, and who shall bring thee help?
Hosea 13:10. Where now is thy king, that he may save thee in all thy cities? And thy judges, &c. Houbigant. 

Verse 11
Hosea 13:11. I gave thee a king— I will give thee a king in mine anger, and will take him away, &c. We retain the future, because this may be considered as an answer to the demand just made, Give me a king, &c. 

Verse 12
Hosea 13:12. The iniquity of Ephraim is bound up, &c.— The iniquity of Ephraim is bound up in a bundle: His sin is kept as a deposit. Houbigant. It is laid by as a treasure; it is not forgotten; the time for punishing Ephraim is not come, though it is not far off. Manet alta mente repostum. 

Verse 13
Hosea 13:13. The sorrow, &c.— The sorrrows of a travailing woman shall come on his account: But he is a foolish infant; nor will he place himself where is the breaking forth of children. Houbigant. 

Verse 14
Hosea 13:14. I will ransom them, &c.— Shall I deliver them from the jaws of the grave? Shall I redeem them from death? O death! where is thy sting? O grave! where is thy destructive power? Houbigant. If the ideas here used primarily refer to the restoration of the Jews; they have also, no doubt, an immediate reference to that great subject to which St. Paul applies them; 1 Corinthians 15:54-55. 

Repentance shall be hid from mine eyes— The frequent and sudden transitions from threatening to promise, from indignation to pathetic persuasion, and the contrary, produce much obscurity in the latter part of this prophet; which however disappears, when breaks are made in the proper places. In the 13th verse, the peril of Ephraim's situation, arising from his own hardened thoughtlessness, is described in the most striking images. In the 14th, God the Saviour comforts him with the promise of the final deliverance of the Jewish nation. In these words, which may be rendered, No repentance is discoverable to my eye, the Saviour complains, that these terrors and these hopes are all ineffectual: that he perceives no signs of repentance wrought by them. The Hebrew sounds literally, "Repentance is hidden from mine eyes." The total defect of the thing is most strongly expressed in the assertion, that nothing of it is to be discerned by the all-searching eye of the divine Saviour. This complaint of universal impenitence, with the reason assigned, introduces new threatening, with which the chapter ends. The reason assigned for the impenitence is, that Ephraim is run wild among savage beasts, broken loose from the restraints of God's holy law, given up to his depraved appetites, and turned mere heathen. 

Verse 15
Hosea 13:15. Though he be fruitful among his brethren— Though he had been fruitful; יפריא iaprii: in which word there is an allusion to the name Ephraim; אפרי apri, which comes from פרה parah; and therefore the similitude is continued throughout the verse. 

REFLECTIONS.—1st, The sin which above all others filled up the measure of Israel's crimes was their idolatry, and this is here especially reproved. 

1. It had been the bane of their prosperity, and the cause of all their miseries. When Ephraim spake, trembling, with deep veneration towards the divine Majesty, and with filial fear before him; he exalted himself in Israel, grew distinguished and great among the tribes; or when he spake there was trembling, all heard him with respect and honour; but when he offended in Baal, he died, they went apace to ruin, and at last perished as a nation for their idolatry. Note; As godliness is the honour and stability of a nation, so sin is the shame, and, sooner of later, will be the ruin of any people. 

2. They had multiplied their abominations. And now they sin more and more; having once offended in Baal, they grew worse and worse; and have made molten images of their silver, and idols according to their own understanding, all of it the work of the craftsmen; miserable gods! which silver could make, and craftsmen deify. They say of them, Let the men that sacrifice kiss the calves, in token of religious adoration, when they brought their offerings; or, Let the sacrificers of men kiss the calves, those who offered human sacrifices to these hated idols. 

3. God's wrath is denounced upon them for their idolatries. Therefore they shall be as the morning cloud, which vanishes before the sun; and as the early dew that passeth away, as the chaff that is driven with the whirlwind out of the floor, light, worthless, and weak; and as the smoke out of the chimney, which is scattered as it rises. So easily, speedily, and universally, would their ruin come upon them by the army of the Assyrians. 

2nd, We may observe, 

1. The obligations that God had laid upon them. Yet, notwithstanding their provocations, I am the Lord thy God from the land of Egypt; from the day that he took them thence, he declared his regard to them; and to this day was ready to own the relation, on their penitent return to him. And thou shalt know no God but me: they ought to have known no other, and would find by experience none but he able to save them; for there is no saviour besides me: on whatever else they placed their confidence, they would be assuredly disappointed. I did know thee in the wilderness, when reduced to the greatest distress, in the land of great drought, where every necessary of life was wanting; yet he liberally provided for them, brought water from the rock, rained manna from heaven, and fed them by daily miracles. 

2. Their ingratitude to God for these mercies. According to their pasture, so were they filled: they rioted in luxury when he brought them into Canaan: they were filled with plenty there provided for them, and their heart was exalted; their sensuality made them proud and secure: therefore have they forgotten me. Note; Worldly prosperity is very apt to seduce the heart from God; and such is the vileness of sinners, that the mercies which should excite their love, and quicken their thankfulness, too often make them forget the giver in the gift, and abuse in pride and luxury the blessings which he bestows. 

3. The wrath denounced against them for their base-ness. Therefore I will be unto them as a lion, &c. By all these beasts of prey the Lord designs to shew the severity of his vengeance, and the terrible ravages which should be made among them: with the lion's strength, the lynx or leopard's eye, and the fury of a bear bereaved of her whelps, shall the Assyrians, the beasts that he sends among them, mark them out for the slaughter, rush on them unable to resist, and tear them in pieces without remorse or pity. So fearful a thing is it to fall into the hands of the living God, if his wrath be kindled, yea, but a little. Sinner, how can thine heart endure, when God shall thus deal with thee? 

3rdly, The prophet pathetically laments the miseries of his people; O Israel, thou hast destroyed thyself: their sins were the cause of all the threatened judgments, and they had only themselves to blame for their sufferings. And this is most applicable to every fallen creature, who by his sins has most justly provoked God's wrath and indignation against him, and must perish eternally, if through the rich grace of God he do not penitently return to the only true refuge of Israel. But in me is thine help: desperate as their case appeared, God was still able and willing to save them when they truly turned to him. The most guilty need not despair of pardon, nor the most helpless of deliverance, if they desire to return; since God has laid help on one mighty to save. Though in and of ourselves not a ray of hope appear, yet they who look to him shall hear his atoning Blood speak peace to their consciences, and find his almighty grace effectual to subdue their corruptions. 

1. The first step that led to their destruction was, calling off the divine government and asking a mortal king instead of the immortal God. And where is thy king now, that he may save thee in all thy cities? Unable to protect them, he is a captive himself: so foolish as well as sinful an exchange had they made, when God had said, I will be thy king, whom they rejected. And where are thy judges, of whom thou saidst, Give me a king and princes? They are now no longer able to support the sinking state. I gave thee a king in mine anger; for God sometimes is pleased to gratify the desires of the wicked, and make the thing which they ask their heaviest curse and plague; and I took him away in my wrath, either Saul, or, as the words may be rendered, I will take him away, that is Hoshea, the last king of Israel, with whom the whole nation was destroyed, or carried into captivity. Thus God in wrath takes away what he gave in anger, and leaves us to mourn in bitterness our perverseness and folly. 

2. Their other sins were many, and ready to be produced against them. The iniquity of Ephraim is bound up, his sin is hid. The sinner himself is little apprized of the black catalogue of sins ready to be produced against him; but they are all upon record, treasured up against the day of wrath. The sorrows of a travailing woman shall come upon him, distress and anguish the most agonizing and painful. He is an unwise son, who will neither learn of God's word nor be taught by his judgments; for he should not stay long in the place of the breaking forth of children. He considers not how to extricate himself from his troubles, or by repentance to prevent them, struggling no more than a still-born child. Or the words may be rendered, For he will not stay the time for the breaking forth of children: they would not wait for the Messiah, who should bring many sons unto glory; but turned from him to serve idols; and thus were cut off in their sins, because they rebelled against their God. 

3. Their judgment is threatened. Though he be fruitful among his brethren, as the name Ephraim signifies, increased in numbers, abounding in wealth and honour, an east wind shall come, the army of the Assyrians marching rapidly and irresistibly; the wind of the Lord, as being sent and commissioned by him, shall come up from the wilderness, hot and scorching, as it sometimes blew in the sandy deserts; and his spring shall become dry, and his fountain shall be dried up, their country laid utterly desolate; and he shall spoil the treasure of all pleasant places; the Assyrian monarch shall seize all their richest and most valuable possessions: Samaria shall become desolate, her palaces laid in the dust, her houses without inhabitants; for she hath rebelled against her God by her idolatries and other sins. They shall fall by the sword of the enemy, their infants shall be dashed in pieces, and their women with-child shall be ripped up: such inhuman massacres should the Assyrians commit, in revenge of their perfidy, and the long siege that they sustained. While we read with horror, let it be remembered, such is man! and nothing but the restraints of grace prevent the world from being an Aceldama, a field of blood. 

4. One gracious promise serves to brighten up this dark scene. Though they had rejected God's government and worship, yet still, says he, I will be their king, to rescue and save from the hand of their enemies all who return to him: I will ransom them from the power of the grave; not merely from their state of captivity, in which they seemed as buried; but these promises look forward to the great salvation of Jesus, who is able to save to the uttermost all that come unto God by him: I will redeem them from death, raising all the faithful from the death of sin to a life of righteousness, in virtue of the price that he has paid on the cross; and at the last day he will come to raise the bodies of his saints from their graves, fashioned like to his glorious body: O death, I will be thy plagues; O grave, I will be thy destruction. Death is already a vanquished foe to the faithful through the resurrection of Jesus, and shortly it will be intirely swallowed up in victory, when its very being shall be destroyed, and the grave no more devour, because there shall be no more death. Well may the apostle triumph in the prospect, and every faithful soul exult in this glorious hope! Repentance shall be hid from mine eyes: the promise may be considered as given to the faithful; the victory is sure to them: therefore we may confidently trust, and not be afraid. 
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Verse 2
Hosea 14:2. Take with you words— Take with you leaders. Houbigant; who renders the latter part of the verse, That we may receive good things, and may render the fruits of our lips. See Hebrews 13:15. The calves of our lips, may signify those praises which are to be in the stead of sacrifices; of calves and of goats. 

Verse 4
Hosea 14:4. Freely— Are good works then nothing, you will say? "Is there no place at all for them in the doctrine of repentance? I answer, that hitherto the discourse hath been about remission of sins, and the gift of the Holy Ghost. These are entirely gratuitous, and not of our merit, but simply of the inexhaustible goodness and compassion of God. Therefore, when we speak of the remission of sins, it is right to be silent about our own works; which, because they are done without the Holy Spirit, although with regard to civil society they may not be bad, yet cannot be called good, and ought not; because of the unclean heart, from which they proceed. But when through faith we have received remission of sins, and, together with that, the gift of the Holy Ghost; forthwith from the heart, as from a pure fountain, come forth works also good, and well-pleasing to God," &c. See Luther's Commentary upon this chapter. 

Verse 5-6
Hosea 14:5-6. I will be as the dew, &c.— These verses contain gracious promises of God's favour upon Israel's conversion, represented by different metaphors. In the fifth verse, it is described by that refreshment, which copious dews give to the grass in the heat of summer. If we consider the nature of the climate, and the necessity of dews in so hot a country, not only to refresh, but likewise to preserve life; if we consider also the beauty of the oriental lilies, the fragrance of the cedars which grow upon Lebanon, the beauteous appearance which the spreading olive-trees afforded, the exhilarating coolness caused by the shade of such trees, and the aromatic smell exhaled by the cedars; we shall then partly understand the force of the metaphors here employed by the prophet; but their full energy no one can conceive, till he both feels the want and enjoys the advantage of the particulars referred to, in that climate wherein the prophet wrote. See Bishop Lowth's 12th and 19th Prelection, and Genesis 27:28. Instead of, His branches shall spread, in Hosea 14:6. Houbigant reads, His suckers shall go forth. 

Verse 7
Hosea 14:7. They that dwell under his shadow shall return, &c.— They shall return and dwell under his shadow; they shall sprout out again as the corn, and bloom as the vine: he shall be praised as the wine of Lebanon, or "as the most exquisite wine which was offered at the altar." Under his shadow means the shadow of JEHOVAH. 

Verse 8
Hosea 14:8. I have heard him, &c.— I will hear him; I will exalt him on high, like a green fir-tree: thy fruits shall spring forth from me. Houbigant. 

Verse 9
Hosea 14:9. Who is wise, &c.— Many interpreters are of opinion, that the prophet here hints at the obscurity of his prophesy: as much as to say, "Behold, I have set before you what is dark and difficult, surrounded with obscurity: who will have penetration sufficient to enter into and develope the mystery?" See Calmet, and Bishop Reynolds's Sermons on this chapter; where the reader will find a variety of useful and improving remarks. 

Transgressors— It should be rendered revolters. פשׁעים poshiim. This word expresses a degree and enormity of disobedience far beyond any thing contained in the notion of "transgressors, prevaricators," or any other denomination of guilt, by which the word is rendered in our English Bible. It denotes rebels, in the highest sense of the word; and, in a religious sense, such as wilfully, with premeditation, disobey God from hatred of his authority. It is bold avowed rebellion, or revolt, disowning the authority of the sovereign, and having for its end the overthrow of his sovereignty. But it will be said, Who ever was so mad, as to avow or entertain a design or hope of overthrowing the sovereignty of God? I say, numbers in all ages of the world. Atheists, deists, idolaters, and secular powers that persecute revealed religion. Many of these, indeed, retain the name of a god, or gods, as signifying, in their conceptions, an animus mundi, or physical powers in the different parts of the material world. But they all disown and oppose the God of the Old Testament, and the New; the God of Jews, and of Christians. And they endeavour what they can to overthrow his authority, by uniting their efforts (in vain, but much in earnest) for the extirpation of the Christian religion. If those, who, in the present day, are the most forward, and most powerful, in this work of impiety, affect a partiality for the Jews; it is because they hope to draw them in, to take part in the demolition of Christianity; and, when that is effected, they expect to find in Judaism an easy conquest. Whether any part, or what part, of the Jews may be drawn into this snare of hell, we presume not to predict. We hope that the great majority of that race will have too much discretion to be duped. This at least we know, that ultimately the whole race of Israel, of the natural Israel, will return and seek Jehovah their God, and the David their king. They shall return, and, sitting under his shadow, they will flourish. The head of the faction leagued against us and them, against our God and theirs, is the devil. If I am not much mistaken, he is more than once named in Scripture פשׁע posheang, The Rebel, The Apostate. And the same participle in the plural, which is the word here, denotes the followers of that chief, rebels, revolters. See Bishop Horsley. This ninth verse, the close of Hosea's written prophesies, much resembles those grave moral sayings, with which the Greek dramas are usually closed by the chorus; but for the weightiness of the matter, and the simplicity, brevity, and solemnity of easy unaffected diction, it is not to be equalled by any thing that the Attic muse, in her soberest mood, produced. 

REFLECTIONS.—1st, A door of hope is here opened for God's believing people. He is not inexorable, if we will return: he waiteth to be gracious. 

1. They are called upon and enjoined to come to him. O Israel, return unto the Lord, who is still ready to receive the perishing but returning sinner, to pardon and save him; and, though so long rejected, will not in that case refuse to be called thy God: for thou hast fallen by thine iniquity, which then, now, and ever, was, is, and will be, the cause of all our miseries; but when we see, feel, and lament it, and turn to God, then shall not iniquity be our destruction. 

2. Words are suggested to them, suitable to their state and condition. Take with you words, and turn to the Lord; say unto him, Take away all iniquity, this being the first great want of the penitent sinner's soul. His guilt lies upon him as a heavy burden, which he longs to have removed; his corruptions thrust sore at him, and he is without power of himself to help himself: earnestly, therefore, he prays for a sense of God's pardoning love, to deliver him from the condemnation of sin, of all sin, as blotted out through the blood of Jesus; and for power against iniquity, against every iniquity, that it may be mortified and conquered by divine grace: and receive us graciously; for we have no desert to plead, but the very reverse: or receive good; accept us and our services as well-pleasing in Christ Jesus: or give good, every blessing which we need, and the ability for that goodness which thou dost enjoin; for from him alone cometh every good and perfect gift: so will we render the calves of our lips, those sacrifices of praise which shall please the Lord better than a bullock that hath horns and hoofs. Asshur shall not save us, we will not ride upon horses, seeking to Assyria or Egypt for help; neither will we say any more to the work of our hands, Ye are our gods, their idols being renounced and abhorred; and thus the returning sinner, who in simplicity approaches a pardoning God, feels his heart constrained to part with every idol; to renounce his most easily besetting sin; to disclaim all dependence upon his own doings and duties, and every trust upon creature help, that he may solely rest on the blood, the infinite merit, and the Spirit of a Redeemer, and expect his whole salvation from the rich and unmerited grace of God. For in thee the fatherless findeth mercy. It is God's great honour and glory, that he doth not despise nor reject the prayer of the poor destitute penitent: nay, though our distresses arise from our own folly and perverseness, he will not therefore cast us out, if we penitently apply to him for mercy; but the more magnify the wonders of his mercy in the depths of our misery, and in the views of our utter unworthiness. 

2nd, Great and precious are the promises recorded in this chapter, in answer to the prayer of real penitence. God assures the penitent, 

1. Of the removal of that wrath which they dreaded: mine anger is turned away from him. There is no wrath in God against the sinner who returns to him through Jesus Christ, and pleads the full atonement and infinite merit of his divine Substitute. 

2. I will love them freely. Sin, the cause of his displeasure, being now through the Redeemer forgiven and blotted out, he can, consistently with his own glory, love them; and he will do it freely, not in consideration of any desert in his believing people, for they have none; but according to his own rich mercy and amazing love. 

3. I will heal their backsliding; recover his returning people from their sinful departures, apply the suitable medicines of grace to their wounds, and deliver them from the power of all that iniquity against which they pray. 

4. He will quicken, comfort, stablish, strengthen, settle them. I will be as the dew unto Israel, refreshing the parched ground; and so do his Word and Spirit revive the drooping heart of the poor dejected sinner. He shall grow as the lily, in the beauty of a gracious profession, and the unsullied exemplariness of a good conversation; and cast forth his roots as Lebanon, firm rooted on the rock Christ, enabled to withstand every stormy blast of temptation and the united force of earth and hell. Thus in the faithful believer the purity of the lily and the strength of the cedar are united. His branches shall spread, the gospel-church being enlarged with converts, and each believing soul increasing in the knowledge and love of God; and, abounding in every good word and work, his beauty shall be as the olive-tree, whose leaves are ever green; so pleasing in the beauty of holiness shall God's people appear; and his smell as Lebanon, the graces that he exercises, and the acceptable sacrifices that he offers, fragrant as the odoriferous trees which grew on that famed mountain. They that dwell under his shadow shall return, under the shadow of Jesus, which covers the genuine believer from the scorching heat of a fiery law, and refreshes the soul of the weary; and to him shall they confidently fly for shelter and consolation; they shall revive as the corn, which in the spring vegetates strongly after the nipping blasts of winter's cold; so the saints of God rise from their afflictions and temptations, fairer and stronger than before; and grow as the vine, supported by the divine power, and fruitful in all good works, to the praise and glory of God; and the scent thereof shall be as the wine of Lebanon, diffusing their fragrance, and by their examples and gracious discourse serving as cordials to revive the dejected and disconsolate. 

3rdly, We have, 

1. Penitent Ephraim's final determination. Ephraim shall say, What have I to do any more with idols? with abhorrence casting them away, and purposing in the strength of divine grace to return to them no more. Thus does the converted soul renounce, with detestation, its once most beloved sins; not that we can fulfil the least of these resolutions in our own natural strength, but by the grace of God, and by his love shed abroad in our hearts by the Holy Ghost given unto us. No. It is God who promises, that he will enable penitent returning Ephraim to speak thus; and he will give him the ability to perform his resolutions. 

2. God's gracious regard towards him. I have heard him, and observed him; heard his prayers, and seen his tears, and noted all the gracious purposes which his heart has formed; for God delights to behold the returning prodigal, and looks with tenderest compassion and warmest affection on him that is poor and of a contrite spirit, ready to answer and relieve all his complaints. 

3. The Lord will bless, protect, and save him. I am like a green fir-tree. Under the shadow of Jesus, his believing people sit with delight, safe from the sultry beams of day, and protected from storm and rain, from every spiritual enemy, and from the power of evil: from me is thy fruit found; all our spiritual blessings being derived from him, and all our fruits of grace springing from the supplies ministered by him the living root, are therefore to be ascribed entirely to his praise and glory. 

4. The prophet closes with recommending these words to our most serious attention: Who is wise, and he shall understand these things? prudent, and he shall know them? such will be inquisitive into the mind of God, and searching the scriptures daily, shall be enlightened with the knowledge of the truth: for the ways of the Lord are right, all his dispensations of providence and grace being consonant to the strictest rules of eternal justice; and the more they are truly understood, the more shall we acknowledge them to be so; and the just shall walk in them; obedient to his will, submissive to his providences; but the transgressors shall fall therein; the same word, which is a savour of life unto life to some, will prove the savour of death unto death to others, through their disobedience to God's word, or their abuse of the most glorious truths contained therein; the same doctrines of gospel-grace affording the sweetest consolations, and suggesting to the faithful the strongest arguments for all holy conversation, while the hypocrite and apostate suck from them deadly poison, and make that which should have been for their help an occasion of falling. 

